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ABSTRACT 


HEARING AND OBEYING THE VOICE 
OF GOD IN MINISTRY TO 
THE POOR 


by 
Gale M. Tumer 
United Theological Seminary, 2018 


Mentor 


Frank Billman, DMin 


Manna House is a ministry of Mission Waco/ Mission World. The problem in this 
context 1s the lack of experienced people who are trained to hear God and share a word of 
lmowledge with the poor. The hypothesis 1s if people are trained to hear God and share a 
word of knowledge with the residents, the transformation will occur. The purpose for 
this project is to transform Manna House into a place where people experience 
supermatural encounters with God through a trained ministry team. Qualitative research 


is the design method, and surveys, interviews, and journal writing will provide the data. 
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Any human being in need is too important to simply pass by and do nothing. 
— Heidi and Rolland Baker 


Vill 


INTRODUCTION 


The poor are often invisible and ignored in our society. We pass by the poor 
everyday as we engage in the busyness of our lives. Why do we not recognize the poor? 
Are they supposed to look a certain way? Are they supposed to act a certain way? Sadly, 
we are not paying attention. The poor look like our friends and our family. They smile 
and carry a facade of well-being. However, when we sleep at night, many are making 
plans to get in the food pantry line the next morning. Some are awake, trying to decide 
how they are going to pay utilities and provide a place to live for their family. 

I believe that giving the poor a real place in our lives often makes us 
uncomfortable. Many of us have never experienced the hardships of poverty. We do not 
know what it means to live without running water, food, or shelter. We write checks to 
legitimate charities and organizations to provide funds and services that will assist the 
poor. However, in addition to financial provision, the poor need our presence. How can 
we connect with the poor in a real and genuine way? 

God is a facilitator of relationships. God knows how to speak to us concerning 
the needs of others. We serve a God who spoke to people in the Bible, and a God who 
speaks to us today. God longs to communicate with humanity. If we are still long 
enough to hear and obey the voice of God, we can receive specific instructions and words 
of encouragement that will be a blessing to the poor. The voice of God speaks change 
and transformation into our lives. In this project, “Hearing and Obeying the Voice of God 


] 


2 


in Ministry to the Poor,” the voice of God is pursued, God answers in profound ways, and 
the ministry team 1s able to share words of encouragement as the Holy Spirit speaks. 
Chapter one describes the context of the project. Each page contains information that 
describes the daily life of the staff and the residents of Manna House. The history of 
Manna House is discussed in the pages of Chapter one. The history of this writer with 
Mission Waco/Mission World with its director, Dr. Jimmy Dorrell is also discussed in the 
pages of Chapter one. The latter will shed light on how this project came to fruition. 

This chapter also contains the demographics of the context. The information provided in 
Chapter one sets the backdrop for the implementation of the project. 

Chapter two provides the biblical foundation. In this chapter, two Bible passages 
will be discussed. 1 Samuel 9:1-27 and John 4:1-30, highlight two Bible characters who 
had a supernatural encounter with God in their own respective cultures. These 
supernatural encounters provided words of knowledge that changed the destinies of both 
individuals. It also speaks to the fact that the same God who spoke to humanity many 
years ago still desires to speak to us today. This thread of commonality continues with 
Manna House as God’s voice is heard in the context. 

Chapter three lays the historical foundation. This chapter provides evidence of 
supernatural encounters with God by the power of the Holy Spint throughout history. It 
is a survey of supernatural history that spans from the nineteenth century to the present. 
The reader will be introduced to William and Catherine Booth, John Wesley and Heidi 
and Roland Baker. Within the context of these historical settings, the importance of 


supernatural ministry is emphasized. 
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Chapter four, presents the theological foundation for the project. The discussion 
in this chapter explores missiology, missions, the Kingdom of God and social justice. The 
reader is challenged by scholars to consider their role in ministry to humanity, and to 
reflect on how they could be conduits of the Great Commission and champions of social 
justice. The reader also discovers in this chapter that work for the Kingdom cannot be 
done without power. Supernatural power from the Holy Spirit is necessary in order to do 
effective Kingdom work. 

Chapter five supplies the theoretical foundation. This chapter will showcase the 
accomplishments of others to relieve the suffering of the poor in relationship to the 
project. The information presented will compare and contrast secular efforts on behalf of 
the poor in light of the project. The reader is challenged to read carefully and consider 
the importance of every effort made on behalf of the poor. The reader is also challenged 
to consider supernatural ministry as an integral factor in helping the poor. 

Chapter six is the project analysis. Chapter six discusses the implementation of 
the project. In the discussion, the reader is able to see how the project is organized, and 
the reader can become acquainted with those who are participating in the project. Chapter 
six will use research tools to measure the personal growth of the participants, and to 
measure the success of the project. Chapter six will also show supernatural ministry is at 
work as the reader encounters the interaction between the ministry team and the residents 
of Manna House. 

In each chapter of this project, one will see how the Holy Spirit moves on behalf 
of the poor. One will observe how a supernatural encounter with God brings social 


justice and new life to those who are in need. The following verse is found in Proverbs 


19:17, “Whoever is kind to the poor lends to the Lord, and he will reward them for what 
they have done.” God desires a full commitment when we minister to the poor. 

It is not acceptable to stand by and do nothing as we watch the poor exist among 
us. Each of these chapters is designed to raise our consciousness concerning the poor. 
They are also designed to stir up compassion and a sense of responsibility about helping 
those in need. These chapters also demonstrate that a supernatural encounter with God 
and divine intervention by the Holy Spirit allows the body of Christ to be effective 
conduits of change in the lives of others. The poor are waiting. It is incumbent upon us 


to hear the voice of God, obey God’s voice, and help. 


4 


CHAPTER ONE 


MINISTRY FOCUS 


It has been a privilege to implement this project in such a unique context. The 
project was lovingly called a “moving target” as I waited on God to decide where 
implementation would occur. I thank God for choosing Mission Waco/Mission World. 
Within this ministry, I experienced many supernatural encounters with God. I was also 
able to experience the presence of God with the staff and residents of Manna House. 
Implementing and participating in this project created a spiritual journey that was 
challenging and fraught with opportunities for spiritual growth. For all of us, the result 
was that we knew with assurance that God is definitely real, and the sound of God’s 


voice is filled with love and compassion. 


Context 

Mission Waco/Mission World was founded by Jimmy Dorrell, the Executive 
Director, and by his wife Janet. For twenty-five years, Mission Waco/Mission World has 
served the poor of Waco. Larry Breen, a writer for the Waco Today magazine, describes 
how Jimmy and Janet Dorrell started Mission Waco/Mission World: 

In 1978, the Dorrells saw the gap between the rich and poor and decided to use 

their resources to “level the field.” They would become advocates for the needy 

to give them a voice to speak out of their needs and to empower them to change 

their lives through relationships and a wide variety of opportunities. Jimmy 


Dorrell remembers how it began: “God called me at age 17 in Conroe, and while 
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majoring in religion at Baylor, I became a youth director at Highland Baptist 
Church for five years,” he said. “From there, my work at the Waco State Home 
(now the Waco Center for Youth) with dependent and neglected children and 
youth sent me on a journey with the poor, struggling and unchurched youth that 
continued to be confirmed through Southwestern Baptist Theological Seminary 
and global travels.” He met his future wife when she was a volunteer with him at 
the State Home, and the two moved into their current house 40 years ago when 
the area was “very rough and messy,” he said, buying an old house near their 
present location for their four children (Seth, Josh, Zach and Chrystalina) and 
starting neighborhood weekly children’s and teen clubs there before leaving for 
church work in Houston from 1979 to 1982. It was then when they took an 
“exposure” trip around the world and saw the overwhelming needs of the hungry, 
the poor and marginalized. Convicted about returning to Waco due to its hundreds 
of churches and thousands of Christian students, The Dorrells began an informal 
ministry in the same part of town while he taught Bible part-time at nearby 
Parkview Christian Academy and coached basketball and baseball. Later, he and 
Janet created Cross Culture Experiences in 1991 to pull students from their 
comfortable lifestyles to begin reaching the needy masses through Bible clubs and 
a Christian foundation the following year called Christian Mission Concerns. 
This outreach funded a start-up program called Mission Waco with a board of 20 
men and women from various churches to oversee it. It exceeded all expectations 
through empowerment, mobilizing and addressing systemic issues.’ 


Mission Waco/Mission World has many ministry locations that meet a variety of needs 
for the marginalized in Waco. The ministry location for the implementation of my 
project is called Manna House. The Mission Waco/Mission World website offers a 


description of Mana House: 


Mission Waco’s Manna House is a healthy and unashamedly Christian home 
setting with a treatment component for adult males who are alcohol/drug 
dependent. We are an innovative, unique, and holistic model of alcohol and drug 
treatment. Manna House was a true pilot program that incorporated Christian 
principles with secular treatment provisions. MH participants’ individualized 
treatment needs are assessed from the initial screening to their discharge planning. 
Their strengths, weaknesses, and problems are addressed through an 
individualized master and phase appropriate treatment plan, individual and group 
counseling, Bible studies, church, community 12 step meetings, and case 
management. Any identified needs which cannot be encountered through our 
staff are referred to appropriate community resources. Phase III are afforded 
GED classes, computer training, and job search and retention skills through 
Mission Waco’s MPowerment Program. Our participants experience a highly 
structured, disciplined and sometimes pressured schedule from 5:00 a.m. to 10:30 


1 Larry Breen, “Mission Waco Celebrates 25 Years,” Waco Today (February 2017): 17-18. 


a.m. We incorporate several counseling theories and models which produce a 

strong and sometimes stressful program. Manna House participants are lovingly 

and firmly challenged by our staff to meet all established benchmarks and goals. 

Most importantly, the Manna House model is working, as our participants have 

several times the national average success rate in staying drug and crime free.” 
During a visit to Manna House, Reverend Vincent Hartsfield, Director and Recovery 
Counselor, provided information that describes what residents experience during a typical 
day at the House. Here is a glimpse of daily activities: 

5:00 a.m. — Hygiene 

6:00 a.m. — Breakfast 

7:00 a.m. — Chores 


8:15 a.m. — Social Service Call — 


9:00 a.m. — 11:30 a.m. - Community Service — The residents paint and make 
repairs at other Mission Waco/Mission World ministry locations. 


12:00 a.m. — Lunch 


1:00 p.m.-3:00 p.m.— Group — The residents at Manna House talk about their lives 
and use biblical principles to work through issues and to encourage each other. 


4:00 p.m. — Bible Study 

5:00 p.m. — Free Time 

6:00 p.m. — Dinner/Clean-up 
7:00 p.m. — JFT/Any Lengths 
9:00 p.m. — Closeout 

10:00 p.m. — Free Time 


Lights Out — 10:30 p.m. - Weekdays/11:30 p.m. - Weekends? 


2 “About Manna House,” Mission Waco, accessed April 10, 2017, 
http://www.missionwaco.org/manna-house. 


3 Visit to Manna House, May 15, 2017. 
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Reverend Hartsfield also participated in an interview that was conducted during the visit. 


The interview shed additional light on community life at Manna House. Here are his 


responses to the following questions: 


ie 


Do the residents work outside of Manna House? 

The residents of Manna House do not work outside of the House. The treatment 
program is divided into three phases. During phases 1 and 2, the residents are in 
discovery mode and are busy learning about themselves. After the first 30 days, 
an individualized treatment plan is developed for each resident so each person can 
work on his own issues during individual and group sessions. Each man has his 
own counselor. The men seek employment during phase three as they prepare to 
graduate from Manna House and live in a half-way house in the community. 

Is there court involvement? 

Some residents are court ordered and have probation officers. Manna House is 
offered as an alternative to what they could get, but most volunteer to live here. 
How many people live at Manna House? 

Eleven residents live in the house. We receive new residents every Wednesday if 
beds are available. However, if a successful graduate return due to a relapse, he 
receives a bed immediately. 

Describe the Christian environment at Manna House? 

Bible studies are continuous. The men have Bible study on Mondays at 4:00 
p.m., Tuesdays and Thursdays, at 1:00 p.m. during Group, 8:00 p.m. on 
Thursdays, and 9:00 a.m. on Saturday mornings. 


Where do the residents come from? Are some Christian? 
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Residents come from all over the country. Some come from as far away as New 
York and the Virgin Islands. They come from all walks of life. Some are 
Christian, but you do not have to be a Christian to be a resident at Manna House. 
The Lord will change and restore. Love is the main principle.‘ 
An article concerning Manna House reports that the residents of Manna House vary in 
age from nineteen to sixty-four.” The population of Manna House is also multi-cultural. 
Larry Breen states that “the nonprofit organization has worked to meet as many needs as 
possible with whatever and whoever it takes.”° Here is a glimpse of the demographics of 
Waco and Manna House. These statistics will provide insight concerning the focus of my 


Doctor of Ministry project: 


Manna House is located in Waco, Texas. The total population of Waco is 132, 
356. Waco is located in the east central geographic region of Texas along the I-35 
Corridor. It is 100 miles south of Dallas. The estimated household median 
income is $32, 864.’ 


The median resident age is 29.3 years. The racial population is 44.4% White, 
20.9% African American, 30.7% Hispanic, Asian 2.5%, two or more races 1.4%, 
American Indian 0.1% and other races 0.3%. Those who have graduated from 
high school or higher comprise 83.7% of the population. Out of that population, 
24.7% have earned bachelor’s degrees or higher, 9.2% have earned graduate or 
professional degrees, and 11.6% are unemployed.® 


The physical address for Manna House is 926 N. 14" Street 76707. They are 
specifically an alcohol and substance abuse treatment center. While Manna 
House exists against the backdrop of these statistics that represent the city of 


4 Interview with Reverend Vincent Hartsfield, Director and Recovery Counselor at Manna House, 
May 15, 2017. 


5 “Recovery Rehabs: Manna House Faith Based Treatment,” Recovery Rehabs, accessed April 10, 
2017, http://www.recoveryrehabs.com/manna-house-2. | 


6 Larry Breen, “Mission Waco Celebrates 25 Years,” Waco Today (February 2017): 17. 


7 Bert Sperling, “Waco, Texas Economy,” Sperling’s Best Places, accessed April 18, 2017, 
http://www. bestplaces.net/economy/city/texas/waco. 


8 “Waco, Texas,” City-Data.com, accessed April 10, 2017, https://www.city-data.com. 
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Waco, it is worthwhile to note that Manna house also has programs that cater to 

specific demographics such as, Active duty military, Adult men, Clients referred 

from the court judicial system (other than DUI and DWI), lesbian, gay, bisexual, 

or transgender (LGBT) clients, Military families, Persons who have experienced 

trauma, Persons with co-occurring mental and substance abuse disorders, Persons 

with HIV or AIDS, Seniors or older adults, and Veterans. All those who come to 

Manna House are provided with food and shelter as well as clothes that come 

from The Clothesline (Mission Waco’s thrift store) while they are in recovery.” 
The residents of Manna House represent a cross-section of the racial groups, educational 
levels, and occupational levels presented in the demographics. In addition, many come 
who are unrepresented by demographic surveys. Sandy Ermoian, a counselor for Manna 
House, says that “residents who are poor, homeless, and disowned by their families are 
also residents of Manna House.”!° The residents who fit this description are not 
represented by statistical data. They are marginalized. However, upon their arrival at 
Manna House, the transforming power of God renews lives and provides hope. 

The focus of the project is hearing the voice of God. In order for the residents of 
Manna House to experience regular supernatural encounters with Christ, the residents 
must be able to hear the voice of God through the ministry team. 
Today, we confront a younger and more impulsive generation. We confront a 

generation that lives in the now, but often does not plan for the future. As a result, 
individuals are struggling to survive. Today, the most common thread that connects 


humanity, the inhabitants of Waco and the residents of Manna House is poverty and a 


sense of hopelessness. Although there are ministry organizations that seek to offer relief, 


? “Manna House: Drug and Alcohol Treatment Center in Waco, Texas,” Drug Treatment Mental 
Alliance, accessed April 10, 2017, http:/Awww.drugtreatmentalliance.org/6276/manna-house. 


10 Sandy Ermoian, “Manna House Discussion,” Mission Waco Ministry Tour, March 14, 2017. 
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there is also a need for individuals to make an investment in the lives of others. God is 


calling the body of Christ to a life of radical ministry to the poor. 


Ministry Journey 

God is calling me to use my skills, experience and interests to provide leadership 
for the task ahead. How will my skills and interests engender change in this context? My 
educational and professional development has provided opportunities for growth and for 
exposure to diverse cultural mores and ideas. One of my most memorable opportunities 
for growth is experiencing poverty. I have had seasons in my life when I have not been 
financially solvent. I have had my job terminated, stood in food pantry lines, and applied 
for financial help from community agencies. As I stood in food pantry lines and 
frequented community agencies, I talked with individuals who were also in need of help. 
They shared stories of how they had to live on limited resources, or how they became 
homeless. I listened intently. Poverty was a new experience for me. I felt invisible and 
unloved. Then, God spoke: “You cannot minister to the poor, if you do not walk the 
journey with them.” This moment became the pivotal point in my life that inspired me to 
develop and implement this project. This project is not merely an academic or 
theological interest. I have a passion for ministering to those who are marginalized. 

During my educational development, I attended three universities. I received my 
degree in Elementary Education with a minor in music from the University of Texas at 
Austin, I received my Master of Education degree with a concentration in English as a 
Second Language from Texas Woman’s University, and I received my Master of Divinity 


degree from Texas Christian University. 
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I was an elementary classroom teacher for fourteen years. My professional 
development includes instruction in mainstream education and English as a Second 
Language. My career in education taught me how to form relationships with teachers, 
students, and families. The context for the last ten years of my teaching career was 
located in a Hispanic community. I taught in a poor, inner city neighborhood. Many 
times the children came to school hungry. There were many days when classroom snacks 
became breakfast. Learning began when the students were no longer hungry. I learned 
how to become acquainted with the cultural identity of a community. It was my 
responsibility to make instruction relevant and meaningful. 

I was called into ministry while teaching in the classroom. After completing 
seminary, I entered into full membership as an Elder in the United Methodist Church in 
2003. I have been appointed to eight churches. During that time I served as a senior 
pastor, associate pastor, and as a youth director. These churches were not multicultural 
nor were they poverty stricken. Even though they were involved in missions, despite our 
best efforts, I always felt as though we fell short in ministry to the poor. My heart was 
not satisfied. As a result, I found myself in the field experiencing divine appointments 
with those who needed help. At the time, I was unaware that God was placing me in 
treasure hunting opportunities. These opportunities were preparation for the project that 
has come to fruition today. 

I have been able to use my educational and field experience in every context. I 
have provided leadership in developing Christian curriculum while under appointment. 
My musical skills have become an invaluable ministry tool. The use of music has 


allowed me to connect with individuals and entire communities. My educational and 


13 


music skills have proved to be indispensable while in ministry. I can develop curriculum, 
and I am adept at establishing meaningful relationships. Not only have my educational 
and professional skills served me well, but also my life experiences have gifted me with 
practical tools for ministry. 

In my educational and professional endeavors, I have suffered disappointments 
and personal challenges. However, God was preparing me for the work that would be 
done at Manna House. As a result, I gained a greater sense of compassion concerning the 
human condition. I was able to identify with the stories that were told at Manna House 
because I also had a story. During these difficult times, the transformative power of 
God’s love and the persistence of God’s voice in my life provided healing and 
restoration. 

Educational development, professional development, and practical experience, 
when combined, provide an arsenal of tools for spiritual growth in this context. Further, I 
have history with Mission Waco/Mission World that dates back to 2003. I met Jimmy 
Dorrell as I began a new appointment in 2003. Parishioners at my new appointment were 
responsible for delivering breakfast on Sunday morning to Church Under the Bridge 
where Jimmy Dorrell is the pastor. Services are held under the Interstate 35 overpass at 
Fourth and Fifth Streets in Waco, Texas. Affectionately known as CUB, Church Under 
the Bridge, is a non-denominational church that meets the needs of the poor, homeless 
and marginalized. Larry Breen, writer for the Waco Today magazine, describes how the 
church began: 

In September 1992, the Dorrells invited several of the homeless who slept under 

and I-35 overpass by Baylor to join them for breakfast at Taco Cabana. After 


three Friday-morning meetings, the group asked the couple to lead a Bible study 
under the bridge, and over the years, more low-income and marginalized folks in 
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the community joined their small fellowship, which they named the Church Under 

the Bridge. Today, about 250 attend the church outside regardless of the weather 

with a meal and small group meetings during the week.!! 
I delivered the breakfast on behalf of the church and had the opportunity to meet Jimmy. 
During my tenure at this appointment, we continued in ministry with Mission 
Waco/Mission World by cooking and serving breakfast to the homeless, and by providing 
devotion time and snacks for the men at My Brother’s Keeper, the homeless shelter for 
men in the community. Through these venues for ministry, a friendship and relationship 
formed the basis for a new context for my project. 

Finally, I have felt God’s call concerning my Doctor of Ministry studies since 
2000. God has plans for my ministry that will come to fruition after course requirements 
for my Doctor of Ministry degree are completed. Eighteen years later, God has 
supernaturally ordered my steps to the Doctor of Ministry program at United Theological 
Seminary. My interest is in supernatural ministry because of the miraculous and 
supernatural ways God has been present throughout my entire my life. As I consider my 
project, I realize that throughout my ministry, words of knowledge have been spoken into 
my life. 

God has also allowed me to offer words of knowledge as I prayed for others. I 
believe that this experience in ministry laid the foundation for the focus of my project. I 
didn’t understand God’s plan eighteen years ago. However, when I arrived at United, I 
prayed and asked God for a project that would give God praise and glory. I prayed for a 
project that would show that my efforts were not done in my own power, but by God’s 


power alone. God began to bring to my remembrance my disappointments, personal 


!! Breen, “Mission Waco,” 18. 
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challenges, and the poverty that affected the seasons of my life. God also reminded me 
that during each season, I received encouragement from someone who was willing to stop 
and offer a kind word from God. These words from God made me want to fight and 
survive. Through my supernatural encounters with God, the platform for this project was 
born. My desire is for others to have supernatural encounters with a loving and faithful 
God. 

Jesus spoke these words in Matthew 11:5: “The blind receive their sight, the lame 
walk, those who have leprosy are cleansed, the deaf hear, the dead are raised, and the 
good news is proclaimed to the poor. These words, for me, characterize what it means to 
offer words of knowledge from God to the poor. The words of God are filled with such 
encouragement that miracles occur at the sound of God’s voice. Further, I believe Jesus 
takes into consideration those who are not only financially poor, and physically infirm, 
but also those who are poor in spirit. Words of knowledge from God comforts those who 
feel blind, lame, deaf, leprous, dead and poor emotionally. The love of Jesus and the 
voice of God propels social justice into the Kingdom of God so that an individual 
receives total healing physically and emotionally. This is focal point of ministry to the 
poor and the focal point of this project. 

The following words are recorded by the prophet Jeremiah: “But this is what I 
commanded them, saying, Obey my voice, and I will be your God, and you will be my 
people; and you will walk in all the way which I command you, that it may be well with 
you,” (Jeremiah 7:23).'? This verse characterizes our response to developing a genuine 


relationship with God. We can’t be successful as Christ’s representatives unless we hear 


12 Biblical citations within this chapter are from the New American Standard Bible unless stated 
otherwise. 
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God’s voice and respond with obedience. The words of the prophet Jeremiah personify 


God’s desire to communicate with us on a personal level. 


The words in this verse also indicate that we will receive blessings as we adhere 


to what God is saying to us. Survival in the body of Christ depends upon active 


participation with God in ministry. It is incumbent upon the residents of Manna House to 


trust God and allow God’s voice to bring them into a place of hope and into a place of 


direct relationship with Christ. The following outline presents a preview of the content 


for the Doctor of Ministry project. 


Hearing God’s Voice 


I. Core strategy 


A. Select a ministry team 


B. Train a ministry team to hear God 


C. Ministry team listens for God’s voice 


D. Ministry team shares what God wants them to say to Manna House residents 


II. Training 


A. Treasure Hunt! and Treasure-Hunters ‘N Training!‘ by Kevin Dedmon 


l. 


Zz 


Learning how to become still before the Lord 
Hearing God’s voice 
Receiving words of knowledge from God 


Constructing the treasure map 


13 Kevin Dedmon, The Ultimate Treasure Hunt: A Guide to Supernatural Evangelism Through 
Supernatural Encounters (Shippenburg, PA: Destiny Image Publishers, Inc., 2007), 13-217. 


4 Dedmon, Treasure-Hunters N’ Training, 7-170. 
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5. The treasure hunt 
B. Miu£nistry team goes to Manna House 
III. Measurable outcomes 

A. How have Manna House residents changed as a result of the ministry model? 

B. How has the ministry team changed? 

C. How have I been changed as a result of the ministry model? 

D. How can this model be shared with other ministries? 

IV. Service of Celebration 

A. Prayer 

B. Service of Praise and Thanksgiving 

C. Blessing 

Manna House ts about to enter a new season of ministry. As noted in the outline, 
a ministry team will be formed. The team will be comprised of Christian laity from 
within the city of Waco. The ministry team will be given training on how to hear God’s 
voice. The team will explore five concepts discussed in the training materials. These 
five concepts are: 1) Learning how to become still before the Lord 2) Hearing God’s 
voice 3) Receiving words of knowledge from God, 4) Constructing the treasure map, and 
5) The treasure hunt. The training will equip the ministry team to adjust the focus of 
ministry in the context. God’s voice will lead the way toward renewal and change. 

When the training is completed, the team will go to Manna House and share 
words of knowledge and wisdom from God with the residents. Manna House is an icon 
in the community. Residents share house responsibilities from 5:00 a.m. to 10:30 p.m. 


daily. Visitors are welcome. Members of the ministry team will make two trips to 
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Manna House per week for six weeks. At the end of their ministry encounters for the 
week, the ministry team will gather in a small! group to reflect on supernatural encounters 
and share testimonies. They will use journals to record their experiences. 

I expect the ministry team to read Kevin Dedmon’s book, The Ultimate Treasure 
Hunt: A Guide to Supernatural Evangelism through Supernatural Encounters in its 
entirety. We would meet as a group once a week in person or via conference call. 
During these meetings, we would discuss facets of the book that raised questions in the 
minds of the ministry team. There would also be discussion concerning the thoughts of 
the ministry team as they prepare to share words of knowledge from God with the 
residents of Manna House. I would also expect the ministry team to pray and remain 
prayerful. As a group, we would pray for the implementation of the project and pray 
blessings upon Manna House as God begins to share God’s heart with the residents. My 
anticipated outcomes for the ministry team are spiritual growth, an increased desire to 
share words of knowledge with others, and compassion for those who are in need. At the 
end of the project, I would like to hear the ministry team report that as a result of their 
experience, they have a closer relationship with God. It would also be nice to hear them 
say that they hear God more clearly after the project than before the project began. Also, 
as a result of the ministry team’s experience at Manna House, I would like to observe a 
boldness within the team that would inspire them to share words of knowledge from God 
beyond the walls of Manna House. 

Residents of Manna House will share their testimonies during their group meeting 
and by journal writing as well. Journal writing for the ministry team and for the residents 


will be anonymous. The context requires strict confidentiality. The residents call it 
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“Freedom Writing.” They are free to write and express themselves without experiencing 
any repercussions or judgment. As the team listens to the voice of God, Manna House 
will become a place of extreme ministry for Christ. Further, the culture of the context 
will experience restoration as residents’ witness God moving in id through the ministry 
team. 

The project culminates in a Service of Celebration. This is a time when residents 
praise God for the regenerative power of the Holy Spirit. They also thank God for daily 
supernatural encounters, and they pray and ask God to bless the house with a continual 
presence of the Holy Spirit. The Service of Celebration will occur on the last day the 
ministry team comes to Manna House. The planning process for the worship service will 
represent the thoughts and ideas of the residents. The main goal is for residents to 
remember that God is always speaking, and to listen for the voice of God in their hearts. 

Moving forward, I am expecting a deep sense of joy from the residents of Manna 
House and a deeper commitment to Christ. It is my expectation that the residents of 
Manna House will grow spiritually. They will establish a greater presence in the 
community out of the abundance of what God has done for them. I also visualize the 
residents of Manna House exhibiting a deeper faith and a greater trust in God. The 
project continues to be a work in progress. The project has been designed to support and 
strengthen ministries and congregations as they experience seasons of growth and 
change. The ultimate goal is to develop a model that is easily adaptable to any ministry 


setting. 
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Personal Growth and Learning 

What do I seek to learn in this process? From an academic perspective, I expect 
to learn more about transformative learning throughout the formulation and completion 
of the Doctor of Ministry project. This is a project that will challenge my ideas and 
beliefs concerning church culture. Elizabeth A. Lange, a scholar in the field of 
Transformative Learning points out that the experiences we face in our lives serve as 
“pedagogical entry points” that will serve as personal opportunities for intellectual 
growth.!> The disciplines of research and critical thinking will become an integral part of 
this growth. As a result, the organization of the project will be scholarly and thorough. 

Spiritually, I am continually experiencing growth. I am learning about the grace 
of God. The grace of God keeps me committed and focused as I work through my 
Doctor of Ministry project. I have seen a greater manifestation of the fruit of the Spirit in 
my life. In particular, patience and peace have kept me grounded during times of 
uncertainty in this process. God has gifted me with greater patience to maintain a spirit 
of excellence throughout the project. God has also gifted me with peace to face unknown 
challenges as I transition through the various stages of the Doctor of Ministry program. 

On a practical level, the discussions that occur in my peer group sessions will 
provide additional information, encouragement, and advice that I may not receive 
through research or analysis. This method of learning is described by Victoria J. Marsick 


and Terrence E. Maltbia, as “Action Learning Conversations.”!® Marsick and Maltbia are 


15 Elizabeth A. Lange, “Transformative and Restorative Learning: A Vital Dialectic for 
Sustainable Societies,” Adult Education Quarterly 54 (2004): 129. 


16 Victoria J. Marsick and Terrence E. Maltbia, “The Transformative Potential of Action Learning 
Conversations: Developing Critically Reflective Practice Skills,” in Transformative Learning in Practice: 
Insights from Community, Workplace, and Higher Education (San Francisco, CA: Josey-Bass, 2009), 160. 


21 


also scholars in the field of Transformative Learning. Through the use of this method in 
peer group meetings, I am learning from the personal experiences of my peers. I am able 
to listen to the comments of my peers and use the knowledge they have gained to avoid 
mistakes and solve problems while working on my Doctor of Ministry project. 

The problem statement and hypothesis are the initial steps for this context actively 
hearing the voice of God. The problem statement is that the residents of Manna House 
need to hear words of knowledge from God. It is my belief that a ministry team can be 
trained to hear God’s voice, and share words of knowledge and wisdom at a rehabilitation 
house. Therefore, my beloved brethren, be steadfast, immovable, always abounding in 
the work of the Lord, knowing that your toil is not in vain in the Lord (1 Cor. 15:58). I 


am looking forward to witnessing God’s presence in the development of this project. 


CHAPTER TWO 


BIBLICAL FOUNDATIONS 


The Bible is the most controversial book in history. The words contained in the 
Bible have been responsible for theological debates, and have also ignited holy wars 
around the world. The words contained in the Bible have been used to justify the desires 
of humankind. Words in the Bible have also been used to give perspective concerning 
divorce, homosexuality, domestic violence, murder, illness, and an endless number of 
issues that plague our community and the world. 

Two Bible passages will be discussed in this chapter. The Old Testament passage 
is 1 Samuel 9:1-27 and the New Testament passage is John 4:1-30. The book of 1 
Samuel is rich with history and purpose. It is set against the backdrop of a society that is 
full of tradition, and a society that can tell the story about a God who is their deliverer 
and provider. Samuel, will be used in this chapter as an example of a prophet hearing 
from God, meeting a practical need, and one that God will use to supernaturally 
transform a life. In the John Scripture (4:1-30), Jesus encounters the woman at the well 
and provides transformation to her life. Both of these Scriptures provide valuable insight 
as it relates to the effects of meaningful engagement within the community when an 
encounter occurs with the Holy Spirit. 

In spite of the world view that surrounds the Bible, it still remains on the best 
seller list, it still has an indomitable presence within the global community, and the Bible 
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provides a constant source of hope and healing, for those who are searching for a 
supernatural encounter with Christ. Jon Mark Ruthven, author of What’s Wrong with 
Protestant Theology, asserts that we serve a God “who speaks and empowers today.””! 
Ruthven goes on to say: “The mandate, then, is to hear God’s immediate voice, which 
usually commands the hearer to live out an experience of God’s might working against 
opposition and testing. Scripture describes this process as faith.”” Further it is suggested 
that as we exercise our faith, we will discover God’s sovereignty, and have a supernatural 


encounter with God. 


Old Testament 
Prophets hear from God and deliver God’s word to God’s people. Samuel is a 
prophet who was used by God to facilitate the transition from the Israelites being 
governed by a theocracy to being governed by a monarchy. God has chosen Samuel as 
prophet and judge over Israel. Merrill Unger, author of the New Unger’s Bible 


Dictionary comments: 


The judges were men (excepting Deborah) who procured justice or right for the 
people of Israel, not only by delivering them from the power of their enemies, but 
also by administering the laws and rights of the Lord. Judging in this sense was 
different from the administration of civil jurisprudence and included the idea of 
government such as would be expected from a king. Alongside the extraordinary 
tule of the judges, the ordinary administration of justice and government of the 
commonwealth still remained in the hands of the heads of the tribes and the elders 
of the people.’ 


' Jon Mark Ruthven, What’s Wrong With Protestant Theology?: Tradition vs. Biblical Emphasis 
(Tulsa, OK: Word and Spirit Press, 2013), 1. 


* Ruthven, Protestant Theology, 2. 


* Merrill F. Unger, The New Unger’s Bible Dictionary, ed. R. K. Harrison (Chicago, IL: The 
Moody Bible Institute, 1988), 724. 
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God knew that Samuel would be obedient to God’s voice. J. Robert Vannoy, professor 


emeritus at Hyderabad Institute of Theology and Apologetics, in Andhra Pradesh, India 
and a contributor for the notes on 1 Samuel in the N/V Study Bible, continues by saying 
that “the desire of the people was for a king such as the nations around them had—to lead 
them in battle and give them a sense of national security and unity.’ 

Samuel continued to remind the people that rejection of God’s kingship over them 
was sin, but the Israelites persisted. God then identified the first king of Israel to Samuel, 
and Samuel anointed him. The encounter that happened with Samuel and Saul is fraught 
with supernatural elements. A word of knowledge given by God through Samuel 
proclaimed God’s purpose and destiny for Saul. Kevin Dedmon, author of The Ultimate 
Treasure Hunt: A Guide to Supernatural Evangelism Through Supernatural Encounters 
states that, “a word of knowledge, or message of knowledge is simply knowing 
something about something or someone we could not have known without the Holy Spirit 
telling us.”° 

The series of events that precede Saul’s encounter with Samuel embraces the 
diverse and unique culture of the Nation of Israel. It also highlights a point in time when 
God makes contact with humanity to accomplish God’s will on earth. These supernatural 
encounters with humanity set the stage for God’s words to produce pivotal moments in 
history. 

In the Gospel of John, we enter a society where the Jews and the Samaritans have 


a tenuous relationship. The Jews and Samaritans are bitter enemies. The hostility is 


* J. Robert Vannoy, The NIV Study Bible (Grand Rapids, MI: Zondervan, 2011), 404. 


> Kevin Dedmon, The Ultimate Treasure Hunt: A Guide to Supernatural Evangelism Through 
Supernatural Encounters (Shippensburg, PA: Destiny Image Publishers, Inc., 2007), 51. 
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driven by historical and religious differences. In John 4:1-30, Jesus was leaving Judea 
and preparing to go to Galilee.° As Jesus passed through Samaria, he met a Samaritan 
woman while sitting next to Jacob’s well. Through their conversation, Jesus shares a 
word of knowledge from God that transforms the woman’s life. In that moment, Jesus 
entered with a word of hope and salvation that affected the heart of an entire community. 
This chapter will discuss 1 Samuel 9:1-27 and John 4:1-30 in light of its surrounding 
context to jsmcnieteate how a practical need and a word of knowledge from God can have 
a profound impact upon the life of an individual. 

According to 1 Samuel 9:1-27 it states: 


There was a Benjamite, a man of standing, whose name was Kish son of Abiel, 
the son of Zeror, the son of Bekorath, the son of Aphiah of Benjamin. Kish had a 
son named Saul, as handsome a young man as could be found _anywhere in Israel, 
and he was a head taller than anyone else. Now the donkeys belonging to Saul’s 
father Kish were lost, and Kish said to his son Saul, “Take one of the servants 
with you and go and look for the donkeys.” So he passed through the hill country 
of Ephraim and through the area around Shalisha, but they did not find them. 
They went on into the district of Shaalim, but the donkeys were not there. Then 
he passed through the territory of Benjamin but they did not find them. When they 
reached the district of Zuph, Saul said to the servant who was with him, “Come 
let’s go back, or my father will stop thinking about the donkeys and start worrying 
about us.” But the servant replied, “Look, in this town there is a man of God; he is 
highly respected and everything he says comes true. Let’s go there now. Perhaps 
he will tell us what way to take.” Saul said to his servant, “If we go, what can we 
give the man? The food in our sacks is gone. We have no gift to take to the man 
of God. What do we have?” The servant answered him again. “Look,” he said, I 
have a quarter of a shekel of silver. I will give it to the man of God so he will tell 
us what way to take.” (Formerly in Israel, if someone went to inquire of God, they 
would say “Come, let us go to the seer,” because the prophet of today used to be 
called a seer.) “Good,” Saul said to his servant. “Come, let’s go.” So they set out 
for the town where the man of God was. As they were going up the hill to the 
town, they met some young women coming out to draw water, and they asked 
them. “Is the seer here?” “He is,” they answered. “He’s ahead of you.” Hurry 
now; He has just come to our town today, for the people have a sacrifice at the 
high place. As soon as you enter the town you will find him before he goes up to 
the high place to eat. The people will not begin eating until he comes, because he 


® Biblical citations in the balance of the document are from the New International Version unless 
stated otherwise. 
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must bless the sacrifice; afterward, those who are invited will eat. Go up now; 
you should find him about this time.” They went up to the town, and as they were 
entering it, there was Samuel, coming toward them on his way up to the high 
place. Now the day before Saul came, the Lord had revealed this to Samuel: 
“About this time tomorrow I will send you a man from the land of Benjamin. 
Anoint him ruler over my people Israel; he will deliver them from the hand of the 
Philistines. I have looked on my people, for their cry has reached me. When 
Samuel caught sight of Saul, the Lord said to him, “This is the man I spoke to you 
about; he will govern my people.” Saul approached Samuel in the gateway and 
asked, “Would you please tell me where the seer’s house is?’ “I am the seer,” 
Samuel replied, ““Go up ahead of me to the high place, for today you are to eat 
with me, and in the morning I will send you on your way and will tell you all that 
is in your heart. As for the donkeys you lost three days ago, do not worry about 
them; they have been found. And to whom is all the desire of Israel turned, if not 
to you and your whole family line?” Saul answered, “But am I not a Benjamite, 
from the smallest tribe of Israel and is not my clan the least of all the clans of the 
tribe of Benjamin? Why do you say such a thing to me?” Then Samuel brought 
Saul and his servant into the hall and seated them at the head of those who were 
invited — about thirty in number. Samuel said to the cook, “Bring the piece of 
meat I gave you, the one I told you to lay aside.” So the cook took up the thigh 
with what was on it and set it in front of Saul. Samuel said, “Here is what has 
been kept for you. Eat, because it was set aside for you for this occasion from the 
time I said, I have invited guests.” And Saul dined with Samuel that day. After 
they came down from the high place to the town, Samuel talked with Saul on the 
roof of his house. They rose about daybreak, And Samuel called to Saul on the 
roof, “Get ready and I will send you on your way.” When Saul got ready, he and 
Samuel went outside together. As they were going down to the edge of the town, 
Samuel said to Saul, “Tell the servant to go on ahead of us” — and the servant did 
so — but you stay here for a while, so that I may give you a message from God.” 


The biblical narrative begins with Saul’s father, Kish, losing his donkeys. Kish tells Saul 
to go and find these donkeys, which is recorded in verse three. “Now the donkeys 
belonging to Saul’s father Kish were lost, and Kish says to his son Saul, “Take one of the 
servants with you and go and look for the donkeys.” In an effort to find the donkeys, 
Saul and the servants searched the territory of Benjamin and the surrounding countryside. 
Saul and the servant were unsuccessful in finding the donkeys. Saul decides that it is 


time to give up the search and go home. 


pe 
The servant urged Saul to keep looking for the donkeys. He suggested that they 


go see the man of God to find out the location of the donkeys. The servant knew that he 
and Saul had been unsuccessful. However, Frank Billman, Adjunct Professor at United 
Theological Seminary, and author of The Supernatural Thread in Methodism: Signs and 
Wonders Among Methodists Then and Now, points out that “within the culture, the 
community was aware that there were individuals who had a direct line of 
communication with God. These individuals can make inquiries of God and receive an 
answer.”’ Samuel was one who had a direct line of communication with God. The 
servant tells Saul that the man of God is highly respected, and can be trusted. Saul brings 
up the issue of money. Saul points out to the servant that they don’t have anything to 
give the man of God in order to get information concerning the donkeys. The 
circumstances in Saul’s life can be shifted to the present and placed within the context of 
Manna House. Saul was poor at this point in his life, and God provided a word to a poor 
man to solve a practical need. The servant informs Saul that he has money, and they can 
use that money to see the man of God. 

After receiving this information, Saul agrees to go to the man of God. While they 
were on their way, Saul and the servant encounter women who were coming to draw 
water. Saul asked the women if they had seen the seer. They informed Saul that the seer 
was in the area because a sacrifice was going to happen at the high place that day. The 
women further explained to Saul that upon entering the town, they will find him as he 


prepares to sacrifice at the high place. They also explained that no eating will occur until 


7 Frank H. Billman, “Hearing from God,” lecture, peer group discussion at Aldersgate Renewal 
Ministries, October 12-14, 2015. 
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the man of God blesses the sacrifice. After the sacrifice, those that have been invited will 
eat with the man of God. The women urged Saul and his servant to go. 

As they entered the town, Saul and the servant saw Samuel approaching them on 
his way to the high place. God had already revealed to Samuel that Saul was the chosen 
king of Israel. Saul asked Samuel if he knew how to find the seer. Samuel replied that 
he was the seer. Samuel instructed Saul and his servant to go ahead of him to the high 
place. Saul was going to eat with Samuel, and there would be an opportunity the next 
morning for Samuel to tell Saul the things on his heart. Samuel also told Saul and the 
servant not to worry about the donkeys because they have been found. 

Saul was amazed and questioned Samuel’s manner of speaking to him. Samuel 
brought Saul and his servant into the banquet hall and seated them at the head of the 
table. Further, Saul was served a choice cut of meat, a thigh, which was especially 
prepared for Saul. Samuel honored Saul in anticipation of God’s destiny upon his life. 
After the meal, Saul and his servant came down from the high place and spent the night 
with Samuel. In the morning, Samuel called to Saul and told him to get ready because he 
was preparing to send him on his way. Samuel walked with Saul and his servant to the 
edge of town. Then Samuel told Saul to send the servant on his way, but told Saul to stay 
for a while so he could give him a message from God. 

Commentators have varying opinions concerning the authorship of 1 Samuel and 
when it was written. Stephen L. McKenzie, professor of Hebrew Bible/Old Testament at 
Rhodes College in Memphis, Tennessee and a contributor for 1 Samuel in The New 
Oxford Annotated Bible offers this comment: 


First and Second Samuel were originally a single work: The original single book 
of Samuel was divided into two books in the Greek translation of the Hebrew 
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Bible. In the Babylonian Talmud, the Prophet Samuel is identified as the author 
of those parts of the books that treat events before his death, with the rest being 
attributed to Prophets Nathan and Gad based on 1 Chr. 29.29. Modern scholars 
consider 1 Samuel to have been written by several anonymous authors, and 
generally view it as part of a larger composition called the Deuteronomistic 
History. The Deuteronomistic history was probably completed shortly after the 
Babylonian exile in 586 BCE.® 


J. Robert Vannoy, a contributor for 1 Samuel and 2 Samuel in the NIV Study Bible 
provides this information: “First and Second Samuel are named after the person God used 
to establish monarchy in Israel.”’ Contributors in both translations agree that First and 
Second Samuel were originally one book, and were divided into two books in the Greek 
translation of the Hebrew Bible. Vannoy continues: 
The title of the book has varied from time to time, having been designated The 
First and Second Book of Kingdoms (Septuagint), First and Second Kings 
(Vulgate) and First and Second Samuel (Hebrew tradition and most modern 
versions). Certain features of the book suggest that it was compiled with the use 
of a number of originally independent sources, which the author may have 
incorporated into his own composition as much as possible. Who the author was 
cannot be known since the book itself gives no indication of his identity. The 


book was written sometime after Israel was divided into the northern and southern 
kingdoms in about 930 BC.’° 


Walter Brueggemann, an Old Testament scholar and theologian also agrees that 1 and 2 
Samuel were originally a single work. Further, Walter Brueggemann’s comments from 
the Anchor Bible Dictionary contributes additional information that enriches the previous 
comments scholarship has made concerning the authorship of 1 Samuel. Brueggemann 


states: 


The books of Samuel, two of the Former Prophets are named either for the 
prophetic figure who dominates chaps. 1-3 and 7-15 of 1 Samuel, or because 1 


8 Stephen L. McKenzie, The New Oxford Annotated Bible: New Revised Standard Version with the 
Apocrypha (New York, NY: Oxford University Press, 2010), 399. 


* Vannoy, NIV Study Bible, 402. 


10 Vannoy, NIV Study Bible, 402. 
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Chr. 29:29-30 credits the seer with recording the acts of David. The text, 
considered the most disturbed 1n the Hebrew Bible, was initially a single story. 
The division into the eighth and ninth books in the MT, but ninth and tenth in the 
English, drives from the LXX, where Samuel and Kings each have two parts that 
together comprise the four Books of Kingdoms. The apportionment may not have 
been introduced because of the length of the manuscript and the desire to 
conclude a first unit with the account of Saul’s death. Although the separation 
detatched the figure Samuel from episodes in 2 Samuel, the tradition continued in 
Latin versions and in the 15" and 16" centuries C.E. began to make its way into 
to Hebrew Text where it influenced the Jewish canon, first in hand-copies . 
manuscripts (1448) and then through printed editions. Textual and source critics 
expend considerable effort in try to recover an elusive “original” text of Samuel. 
Any attempt to summarize their contributions or that of other scholars who study 
the composition or content of the books must be sketchy and correspondingly 
arbitrary. The descriptions can only identify major currents and turning points 
that have brought scholarship to its present state.!? 


The system of government that was in place in Israel was a theocracy. The Israelites did 
not have a human king. God was their king. However, with this system, “every man did 
as they saw fit,” (Judges 17:6). Merrill F. Unger states in the New Unger’s Bible 
Dictionary: 
The people were left an easy prey to idolatrous influences. They seemed 
incapable of grasping the idea of a divine and invisible king; therefore God 


allowed judges to act for the most part as agents of the divine will, regents of the 
invisible King, holding their commission directly from him or with His sanction.! 


2 
Samuel is a pivotal character and he is identified as a seer. Bruce C. Birch, contributor to 
1 Samuel in the New Interpreter’s Bible comments: “If a man went to inquire of God, he 


would say, Come, let us go to the seer, because the prophet of today used to be called a 


seer.”'? Birch also says: 


'! Walter Brueggemann, The Anchor Bible Dictionary, vol. 5 (New York, NY: Doubleday, 1992), 
957. 


12 Unger, Unger’s Bible Dictionary, 724. 


13 Bruce C. Birch, The New Interpreter’s Bible, ed. Leander E. Keck (Nashville, TN: Abingdon 
Press, 1998), 1038. 
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There is a brief parenthetical comment in verse nine. The author of this story 

felt the need to explain to readers that a man who used to be called a “seer” was 

the same as what was now known to the readers of the story as a prophet.'* 

Jim W. Goll, author of The Seer: The Prophetic Power of Visions, Dreams, and 
Open Heavens, asserts: “A prophet is a spokesperson for God; one who hears the voice of 
the Holy Spirit and speaks or pens God’s mind or counsel through a “divinely anointed 
manner.”!> Goll states, “The word seer describes a particular type of prophet who 
receives a particular type of prophetic revelation or impartation.”!© Often, a seer will 
receive God’s message through dreams or visions and will in turn interpret the meaning 
of these dreams or visions to God’s people. 

1 Chronicles 21:1-12 offers another example of a seer who is called into service 
by God. David incurs the wrath of God when he decides to take a census of Israel. 
David orders Joab, the commander of the army, to take the census. When the census was 
complete, God summons Gad the Seer. God sends Gad to deliver the following message 
to David: 

The Lord said to Gad, David’s seer, “Go and tell David, “This is what the Lord 

says: I am giving you three options. Choose one of them for me to carry out 

against you.”” So Gad went to David and said to him, “This is what the Lord says: 

Take your choice: three years of famine, three months of being swept away 

before your enemies, with their swords overtaking you, or three days of the sword 

of the Lord — days of plague in the land, with the angel of the Lord ravaging every 
part of Israel. Now then, decide how I should answer the one who sent me.” 


Like Samuel, Gad received a particular type of prophetic revelation from God. Gad’s 


prophetic revelation was for David. As Samuel’s word from God changed Saul’s destiny, 


4 Birch, Interpreter’s Bible, 1038. 


'S Jim W. Goll, The Seer: The Prophetic Power of Visions, Dreams, and Open Heavens 
(Shippensburg, PA: Destiny Image Publishers, 2004), 19. 


16 Goll, The Seer, 21. 
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Gad’s word from God changed David’s l1fe and the spiritual landscape of Israel. 

Goll also tells us that “all true seers are prophets, but not all prophets are seers.”!” 
In Numbers 11:29, Moses makes the following statement: “I wish that all the Lord’s 
people were prophets and that the Lord would put his Spirit on them.” Further, Saul 
began to prophesy when he encountered a procession of prophets. The event is recorded 
in 1 Samuel 10:10, “When he and his servant arrived at Gibeah, a procession of prophets 
met him; the Spirit of God came powerfully upon him, and he joined in their 
prophesying.” 

Ruthven asserts that, “the central theme of the Bible is hearing the voice of God 
and obeying it.”!® “Prophets encounter God’s presence, utter God’s word in response, and 
their commission is to guard and protect God’s creation, specifically, his chosen 
people.”’’ Frank Billman says, “the point is that even in the Old Testament, hearing from 
God was not restricted to an elite group of people. It has always been God’s desire to 
speak to and through his people.””° 

Today, there is a prevalent belief within the church that a prophet and a preacher 
are the same. The terms are often used interchangeably. However, in F. David Farnell’s 


article, “When Will the Gift of Prophecy Cease,” he states: “to equate preaching with the 


spiritual gift of prophecy is fallacious.”*! There is a difference. Farnell, an American 
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New Testament Scholar, goes on to say that, “preaching is essentially a merging of the 
gifts of teaching and exhortation. Prophecy has the primary elements of prediction and 
revelation.”’? The prophet receives his message for God’s people through direct 
inspiration from God. In his article, “Prophets,” Gerhard Friedrich asserts: 


All prophecy rests on revelation. The prophet does not declare what he has taken 
from tradition or what he has thought up himself. He declares what has been 
revealed to him. Whereas teachers expound Scripture, cherish the tradition about 
Jesus and explain the fundamentals of the catechism, the prophets, not bound by 
Scripture or tradition, speak to the congregation on the basis of revelations.”° 


Farnell continues: 


Therefore, since the preacher is not in contact with God as was the prophet, the 
preacher is not the modern equivalent of a prophet. While both preacher and 
prophet proclaim, the reception of direct revelation from God is the crucial 
essence of the prophetic gift that qualitatively separates it from the other forms of 
proclamation and preaching. Furthermore, while preaching includes teaching, the 
ministry of the prophet was more spontaneous, being based on direct divine 
revelation.” 


In a Christian archives article entitled, “Understanding the Gift of Prophecy: Is 
Prophecy Preaching?,” Dr. Ralph F. Wilson, Director of Joyful Heart Renewal Ministries, 
makes this point concerning the distinction between prophets and preachers: 


Sometimes we hear of “prophetic preaching” of social issues which uses the 
model of the Old Testament prophet as champion of God’s truth. Moral leaders 
of our time such as Martin Luther King, Jr. and Mahatma Ghandi have been 
termed “prophets.” But moral sensitivity and moral leadership do not 
satisfactorily describe the action of the Holy Spirit in prophecy. While “prophetic 
preaching” may be a popular way of characterizing the ministry of some of the 
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Old Testament prophets, it is inadequate to define the gift of prophecy we see 
discussed and practiced in the early church.”> 


In the New Testament, the Apostle Paul makes a clear distinction between _ 
prophets and pastors in Ephesians 4:11. Paul lists prophets as separate gifted individuals 
from evangelists, pastors, or teachers. The Apostle Paul writes in Ephesians 4:11: 

So Christ himself gave the apostles, the prophets, the evangelists, the pastors and 

teachers, to equip his people for works of service, so that the body of Christ may 

be built up until we all reach unity in the faith and in the knowledge of the Son of 

God and become mature, attaining to the whole measure of the fullness of Christ. 
Samuel was a true seer and a prophet. Samuel is an example of Ruthven’s statement 
concerning prophets. Ruthven tells us that Samuel “encountered God’s presence, uttered 
God’s word in response, and he was the guardian and protector of the things of God.” 
It is revealed in verses nineteen and twenty that Samuel knew about the donkeys. Here is 
the account of Saul’s encounter with Samuel: 

lam the seer, Samuel replied. Go up ahead of me to the high place, for today you 

are to eat with me, and in the morning I will send you on your way and will tell 

you all that is in your heart. As for the donkeys you lost three days ago, do not 
worry about them; they have been found. And to whom is all the desire of Israel 
turned, if not to you and your whole family line? 
The information concerning the donkeys was revealed to Samuel as a result of direct 
inspiration from God. Samuel privately provided the information to Saul. Samuel also 
began to give prophetic utterances and engage in prophetic acts while Saul and his 
servant were in route to the banquet, and during the banquet. For example, Samuel 


promises to tell Saul all that is in Saul’s heart including the fact that Israel was 


considering him as a candidate for the king. Samuel was an Old Testament prophet who 
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could not be categorized as one who had a ministry of “prophetic preaching.””’ Social 
injustice of the day was not the focal point of Samuel’s message. Samuel fully relied on 
God’s Spirit to communicate God’s heart to Saul and the Nation of Israel. 

Also included in Samuel’s encounter with Saul, is the designation of the high 
place being the place of meeting for Samuel and Saul. What is the significance of the 
high place? Merrill Unger states that, “High places are localities chosen as places of 
worship of gods or idols. The high places were features of Canaanite religion, and the 
conquering Israelites were commanded to destroy them when they entered Canaan.””® It 
was forbidden to worship at the high places because of the cultic rituals that occurred 
there. During the time of Samuel, high places were still in usage. 

However, there is a shift for a moment in time when a forbidden place becomes a 
place of honor and is used for God’s purposes. It was a moment that brought the entire 
. Nation of Israel closer to God in honor of a momentous occasion and in honor of God’s 
divine intervention. Charles John Elicott, an English Christian Theologian, and a 
contributor to 1 Samuel in the Commentary on the Whole Bible, Volume II: 
Deuteronomy-II Samuel, illustrates this point in the following comment, “Desiring the 
young stranger to precede him to the public place of sacrifice was a sign of distinguished 
honor from one of Samuel’s rank to a young unknown wayfarer like Saul.””° 

1 Samuel chapter nine identifies a practical need that existed in the life of Saul’s 
family. The donkeys were essential in the daily maintenance of Kish’s household. 
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In looking at the big picture, Saul thought he was on a mission to rescue his father’s 
donkeys. However, there was a much larger supernatural plan in place. The practical 
need that had interrupted the life of Saul’s family was also the means by which Saul was 
brought into a supernatural encounter with God through a face-to-face meeting with 
Samuel. 

Prior to this meeting, God had informed Samuel that the chosen king of Israel 
was coming. Samuel was instructed to anoint Saul as ruler over the people. The events 
that ensued focused around Samuel’s ministry to Saul as he was being prepared to 
become king of Israel. Samuel received Saul without judgment. Samuel allowed himself 
to be the conduit for the supernatural move of God as Saul was brought into the 
realization that this situation is much bigger than recovering lost donkeys. The donkeys 
had long since been recovered. A practical need in Saul’s life had been used to usher in 


God’s plans and purposes for Saul’s destiny and for the Nation of Israel. 


New Testament 

God’s plan and purposes are not only displayed in the Old Testament, but the 
revelation is also displayed in the New Testament as well. The discussion continues by 
examining the Gospel of John concerning the Samaritan Woman. A practical need in her 
life was used to usher in God’s plans and purposes for her destiny and that of her village. 
The story is captured in John 4:1-30. 

Now Jesus learned that the Pharisees had heard that he was gaining and baptizing 

more disciples than John —although in fact it was not Jesus who baptized, but his 

disciples. So he left Judea and went back once more to Galilee. Now he had to go 

through Samaria. So he came to a town in Samaria called Sychar, near the plot of 


ground Jacob had given to his son Joseph. Jacob’s well was there, and Jesus, tired 
as he was from the journey, sat down by the well. It was about noon. When a 
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Samaritan woman came to draw water, Jesus said to her, Will you give me a 
drink? (His disciples had gone into town to buy food.) The Samaritan -woman said 
to him, You are a Jew and J am a Samaritan woman. How can you ask me for a 
drink? (For Jews do not associate with Samaritans.) Jesus answered her, If you 
knew the gift of God and who it 1s that asks you for a drink, you would have 
asked him and he would have given you living water. Sir, the woman said, you 
have nothing to draw with and the well is deep. Where can you get this living 
water? Are you greater than our father Jacob, who gave us the well and drank 
from it himself, as did also his sons and his livestock? Jesus answered, Everyone 
who drinks this water will be thirsty again, but whoever drinks the water I give 
them will never thirst. Indeed, the water I give them will become in them a spring 
of water welling up to eternal life. The woman said to him, Sir give me this water 
so that I won’t get thirsty and have to keep coming here to draw water. He told 
her, Go, call your husband and come back. I have no husband, she replied. Jesus 
said to her, You are right when you say you have no husband. The fact is, you 
have had five husbands, and the man you have now is not your husband. What 
you have said is quite true. Sir, the woman said, I can see that you are a prophet. 
Our ancestors worshipped on this mountain, but you Jews claim that the place 
where we must worship is in Jerusalem. Woman, Jesus replied, believe me, a time 
is coming when you will worship the Father neither on this mountain nor in 
Jerusalem. You Samaritans worship what you do not know; we worship what we 
do know, for salvation is from the Jews. Yet a time is coming and has now come 
when the true worshippers will worship the Father in the Spirit and in truth, for 
they are the kind of worshippers the Father seeks. God is spirit, and his 
worshipers must worship in the Spirit and 1n truth. The woman said, I know that 
Messiah (called Christ) is coming. When he comes, he will explain everything to 
us. Then Jesus declared, I the one speaking to you — I am he. Just then his 
disciples returned and were surprised to find him talking with a woman. But no 
one asked, What do you want? or Why are you talking with her? Then, leaving 
her water jar, the woman went back to the town and said to the people, Come see 
a man who told me everything I ever did. Could this be the Messiah? They came 
out of the town and made their way toward him. 


At the beginning of the story, the Pharisees had taken a keen interest in the 
ministry of Jesus while he was in Judea. The success that Jesus had with the people 
caused him to experience opposition from religious leaders. As a result, Jesus left Judea 
and went to Galilee. We find evidence of this fact in a related verse in John 7:1, “After 
this, Jesus went around in Galilee. He did not want to go about in Judea because Jewish 


leaders were looking for a way to kill him.” 
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While on his journey, Jesus passed through Samaria. Out of fatigue, Jesus 
stopped in a town called Sychar and sat down next to Jacob’s well. While Jesus was 
resting a woman came to draw water from the well. The woman arrived at noon, which 
was an unusual time to draw water from the well. Vannoy, comments that “people 
normally drew water at the end of the day rather than in the heat of midday.””° 

In verse seven, Jesus asked one question: “Will you give me a drink?” This 
question served as the catalyst that made it possible for the woman to engage in a 
meaningful and candid conversation with Jesus. The woman was astonished that Jesus, a 
Jewish Rabbi, would take the time to talk to a Samaritan woman. Birch makes the 
following statement in The New Interpreter’s Bible: 

The Samaritan woman responds to Jesus request with amazement because it 

violates two societal conventions. First, a Jewish man did not initiate 

conversation with an unknown woman. Moreover, a Jewish teacher did not 
engage in public conversation with a woman. Second, Jews did not invite contact 
with Samaritans. A fear of ritual contamination developed into a prohibition of 
all social intercourse.*! 

Commentators have varying opinions concerning the reputation of the Samaritan 
woman. The conversation between Jesus and the Samaritan woman in verses sixteen 
through nineteen address her reputation. In the exchange that occurs between Jesus and 
the Samaritan woman, Jesus asks the woman to go and call her husband and come back. 
The woman replies that she did not have a husband. Jesus confirms that the woman was 
correct in her response and he confirmed that she had five husbands and the current man 


that she was engaged with was not her husband either. From these three verses, it has 


been inferred that the Samaritan woman had a questionable character. Perhaps she was 
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an adulteress. According to Jewish law, says Vannoy, “the Jews held that a woman 
might be divorced twice or at the most three times. If the Samaritans had the same 
standard, the woman’s life had been exceedingly immoral. She probably had not married 
her present partner.”2* Other scholars posit that facts traditionally presented concerning 
the Samaritan woman are a misrepresentation of her character. Raymond E. Brown, a 
prominent biblical scholar and author of The Gospel According John I-XI1I, offers this 
opinion: “Verses 16-19 have been consistently misinterpreted, resulting in the popular 
portrait of this woman as a sinner. The text is not, as interpreters almost unanimously 
assume, evidence of the woman’s immorality.”*? Birch stands in agreement with Brown 
as he makes this statement: 
Jesus does not judge her; any moral judgements are imported into the text by 
interpreters. There are many possible reasons for her marital history other than 
her moral laxity. Perhaps the woman is trapped in the custom of levirate marriage 
and the last male in the family line has refused to marry her. Significantly, the 
reasons for the woman’s marital history intrigues commentators but do not 
concern Jesus.** 
It behooves those of us who are in ministry at Manna House to follow Jesus’ example. 
When we meet the residents at Manna House, we must suspend moral judgments and 
stereotypes. The main priority is to show the love of Jesus to each resident by treating 
them with dignity and respect. 


In an article entitled, “7he Real Woman at the Well,” Lynn Cohick, a professor of 


New Testament at Wheaton, College, examines the circumstances of marginalized 
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women today, and considers the context of the Samaritan woman. Cohick realized that 
women today are still subjected to the social practices of their culture. Cohick also asserts 
that the Samaritan woman was challenged by the social practices of her culture as well. 
Cohick concludes that instead of being immoral, the Samaritan woman was 
misunderstood. Cohick discusses first century society and challenges the reader to 
consider the difficulties the Samaritan woman may have experienced during her lifetime. 
“The Samaritan woman lived in a society where individuals entered into bigamous 
marriages.” “Divorce was an option, but a man had to initiate the process. There was 
9936 


often no guarantee during the divorce process that a woman wouid regain her dowry. 


Cohick also says: 


I see the Samaritan woman as one who probably endured more than the typical 
number of tragedies, yet never stopped seeking God. She was not an outcast or 
immoral — according to the social codes of her village. She embraced Jesus’ 
message with such joy that her town believed. Though tired and thirsty, Jesus 
looked to the needs of another. He showed the Samaritan woman God’s love and 
extended it to her personally. In giving a voice to the Samaritan woman, John 
encourages us to tell others about our encounters with the Savior.*’ 


The Jews and the Samaritans shared a very hostile relationship. Jews did not associate 
with Samaritans. M. R. Vincent, a Presbyterian minister and author of Word Studies in 
the New Testament, offers additional information concerning this relationship: 

The Jews treated Samaritans with every mark of contempt, and accused them of 


falsehood, folly, and irreligion. The Samaritans sold Jews into slavery when they 
had them in their power, lighted spurious signals for the beacon-fires kindled to 
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announce the beginnings of months, and waylaid and killed pilgrims on their way 


to Jerusalem.*® 


George R. Beasley-Murray, author of Word Biblical Commentary on the Gospel of John 
writes: 


The antipathy between Jews and Samaritans was deeply rooted going back to the 
origins of the Samaritans as a mixed race, settled in the northern kingdom by the 
king of Assyria. The Samaritans nevertheless viewed themselves as true Israel, 
and heirs of the promises of God to Israel, and their version of the Pentateuch as 
the original one, direct from Moses!?? 


David Guzik wrote an article entitled, “John 4: A Samaritan and a Nobleman 


Meet.” In this article, Guzik states: 


Because the Samaritans had a historical connection to the people of Israel, their 
faith was a combination of commands and rituals from the Law of Moses, put 
together with various superstitions. Most of the Jews in Jesus’ time despised the 
Samaritans, disliking them even more than Gentiles — because they were, 
religiously speaking, “half-breeds” who had an eclectic, mongrel faith. The 
Samaritans built their own temple to Yahweh on Mount Gerizim, but the Jews 
burned it around 128 B.C. This obviously made relations between the Jews and 
the Samaritans even worse.*° 


Jesus was unaffected by the social and historical tension between the Jews and the 
Samaritans. Jesus knew that it was uncommon for a man to talk to a woman. It was 
particularly uncommon for a Jewish man to talk to a Samaritan woman. However, Jesus 
offered the Samaritan woman grace and eternal life. There was a need that went beyond 


the confines of human convention. 
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The course of the conversation proceeds as Jesus begins to explain to the woman 
that he offers her something greater than well water. He is offering her a relationship 
with him. Jesus takes the time to sift through historical and ritualistic baggage in order to 
present the truth of the gospel. Jesus did it with love and compassion as the Samaritan 
woman challenges his authority to speak to her in such a manner. 

When Jesus exposed the personal life of the Samaritan woman, she realized that 
she was a participant in a divine appointment. She began to realize that she had 
experienced a supernatural encounter with God. With this realization came the reality 
that her life would never be the same. As a result, she was able to leave the well with 
hope and joy as she told the townspeople “Come see a man who told me everything I 
ever did. Could this be the Messiah?” (John 4:29). 

The authorship of this Gospel is attributed to the Apostle John. Scholarship offers 
the following facts concerning the ministry of Jesus in this Gospel. Vannoy writes: 

Authorship of this Gospel is credited to the Apostle John. He is prominent in the 

early Church but not mentioned by name in this Gospel. The author knew Jewish 

life well, was familiar with the hostility between the Jews and the Samaritans, and 
he knew the geography of the Holy Land. In general, two views of the dating of 
this Gospel have been advocated. The traditional view places it toward the end of 
the first century, c.AD 85 or later. More recently, some interpreters have 
suggested an earlier date, perhaps as early as 5SOAD and no later than 70. It has 
also been argued that the seemingly more developed theology of the fourth 

Gospel indicates that it originated late. The second view has found favor because 

it has been felt more recently that John wrote independently of the other 

Gospels.*! 

Steven L. McKenzie also writes: 

The fourth Gospel is named for John, the son of Zebedee, one of the twelve, 

traditionally thought to be its author and identified as the “beloved disciple” 

repeatedly mentioned in the Gospel. Modern scholars think it was more likely 
written by a disciple of John. It may have been the “beloved disciple,” who is 


never called John in the Gospel, or someone to who he dictated it. Most scholars 
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date the Gospel to about 90 CE, although some have proposed an earlier date for 
it, or for an earlier version of it.” 


John chapter four identifies a practical need that existed in the life of the 
Samaritan woman. Our story begins as Jesus leaves Judea and returns to Galilee as a 
result of opposition from the Pharisees because of the success of his ministry. While on 
his journey, Jesus travels through Samaria and stops at Jacob’s well in the city of Sychar. 
A Samaritan woman in need of water came to draw water from the well around noon. 
The woman encounters Jesus and a discussion concerning eternal life begins as Jesus 
asks for a drink of water. The woman approaches the situation in light of her present 
circumstances. She questions Jesus’ authority and his request. The woman reminds 
Jesus about the contentious relationship between Jews and Samaritans. She also 
confronts Jesus about worship practices. However, Jesus responds to every question and 
issue in a manner that presents God’s grace and truth. 

The woman is soon interested in what Jesus has to say. The encounter between 
Jesus and the woman became more than just an errand to draw water from the well. The 
woman had a divine appointment with Jesus. The practical need that interrupted her life 
was used as means for the woman to have a supernatural encounter with God. After 
speaking with Jesus, the woman soon realized that there was a much bigger plan for her 
life. Jesus was offering her eternal life. 

The ministry at the well is comparable to the ministry at Manna House. Manna 
House provides clothes, food, shelter, and rehabilitation. Manna House meets a practical 
need in the community. Residents who come to Manna House receive goods and 


services that would be unavailable to them otherwise. Therefore, Manna House will 
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serve as a place where residents will come to be empowered and restored, thus meeting a 
practical need, as a result of this project they will also experience a supernatural 
encounter with God while in the house. 

In searching for this concept within the Bible, 1 Samuel the ninth chapter and 
John the fourth chapter relate to meeting the practical needs of the people. Saul needed 
to find his father’s donkeys and the Samaritan woman was in need of water. In both 
passages of Scripture, a practical need was used to facilitate a supernatural encounter 
with God. God used a practical need says Billman “for a display of God’s supernatural 
power through a word of knowledge. Saul went away from the experience knowing 
where the donkeys were, and the Samaritan woman was able to obtain well water. In 
both circumstances, Saul and the Samaritan woman also encountered God.””? 

Similarly, people from the community will come to Manna House out of a need to 
be restored and have access to daily amenities to facilitate their survival. In the midst of 
their need, residents at Manna House will have an opportunity to have a supernatural 
encounter with God. A trained ministry team will meet the residents at the point of their 
need and offer a word of knowledge. Like Saul and the Samaritan woman, the residents 
at Manna House will have the opportunity to be transformed by the power of God. 

In addition to identifying a practical need, it is also important to have compassion. 
In ministry, there are always people who need to experience the love of Jesus. It can be 
overwhelming when faced with people who need so much. One may wonder, how can I 
take care of these people? How is it possible to meet the needs of everyone? Rolland 
and Heidi Baker, founding directors of Iris Global, provide guidance in finding possible 
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ways to be effective in meeting the needs of others through their book, Learning to Love: 
Passion, Compassion and the Essence of the Gospel. 

Rolland and Heidi Baker spent many years ministering in Mozambique. 
Throughout the course of their ministry they have often been overwhelmed with the 
amount of responsibility that accompanies ministry, and with the enormous amount of 
people who need their help. However, they have been able to cope by allowing God to 
help them reach people one at atime. “They have become known for Heidi’s policy of 
‘stopping for the one.’ “In other words, any human being in need is too important to 
simply pass by and do nothing.” 

As we consider the story of Saul, Saul was “the one” in Samuel’s life. He was too 
important to ignore. Samuel ministered to many people and spoke with many people on a 
daily basis. However, God had designed a supernatural encounter for Saul alone. God 
had given Samuel a word of knowledge concerning Saul’s destiny as king of Israel. 
Samuel had full knowledge of his assignment from God by the time Saul entered the 
town. For this particular time, Saul was the one right in front of Samuel who needed 
ministry. 

In the story of the Samaritan woman, it is interesting to note that John 4:4 said 
that Jesus “had to go through Samaria.” Vannoy, writes that, “Jews often avoided 
Samaria by crossing the Jordan and traveling on the east side. Perhaps the necessity lay 


in Jesus mission rather than geography.”*° Billman explains that, “there was ‘treasure’*® 
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by a well in the heat of the day that God wanted Jesus to find.”*” Jesus knew that he had 


a divine appointment with one who was coming to draw water from the well. Jesus was 
on a treasure hunt. The Samaritan woman would be the one in front of him who needed 
ministry at this particular time. Jesus had words of grace that would change the 
Samaritan woman’s life. 

Like the territory of Benjamin and the territory of Samaria, Manna House will 
become a place where people will receive regular supernatural encounters with God 
through a small group of trained individuals who hear from God and can share words of 
knowledge. They will be trained to recognize the one in front of them and minister 
God’s love. These trained individuals will have the opportunity to see the residents of 
Manna House twice a week. 

Equally as important as identifying a practical need, and “stopping for the one,””® 
is sharing a word of knowledge from God. God wants us to have supernatural 
encounters with people. We must consider who 1s coming to meet Jesus through us. We 
must not harbor negative assumptions. These encounters must be without judgment. 
Each person we encounter is a treasure, and should be treated with love and compassion. 
Kevin Dedmon makes the following statement, “Each one of us is a treasure to God. He 
bought each one of us with a price: the precious blood of Jesus. And when we are finally 
found, there is reyoicing because collectively and individually we are his ultimate 


treasure.””” 
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Dedmon also states that, “The ultimate treasure is people who are just waiting to 
be discovered. Everyone is worth finding.”°? According to Dedmon, Christians who are 
searching for the ultimate treasure need a treasure map. This treasure map is 
supernatural. It is designed by the Holy Spirit as treasure hunters are given words of 
knowledge called “clues,”°! as they spend time with God in prayer. As noted earlier, “A 
word of knowledge, or message of knowledge is simply knowing something about 
something or someone we could not have known without the Holy Spirit telling us.”* 
These clues guide treasure hunters to divine appointments. 

When we compare the treatment received by Saul and the Samaritan woman, we 
can see from reading the text that they were treated with kindness and respect. They 
were treasures that were “worth finding.”°’ There may have been a sense of judgment 
from their respective cultures, but Samuel and Jesus viewed Saul and the 
Samaritan woman as people who should be cherished. As a result, Saul and the 
Samaritan woman were able to receive the words of knowledge that came through 
Samuel and Jesus, they were able to be active participants in a supernatural encounter 
with God, and they were able to leave the supernatural encounter in a better spiritual 
condition than when they arrived. 

The biblical foundation of this chapter is laid in the Scriptures 1 Samuel 9:1-27 
and John 4:1-30. These passages of Scripture have provided a clear picture of how God’s 


voice can order events, circumstances, and change history if obedience is applied in 


°° Dedmon, Ultimate Treasure, 25-26. 
>1 Dedmon, Ultimate Treasure, 51. 
>2 Dedmon, Ultimate Treasure, 51. 
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speaking God’s words to others. These two passages of Scripture also show how God 


desires to have supernatural encounters. God has a way of using others as conduits to 

make contact with the one person that is on God’s heart, and is also right in front of us. 
As conduits, we are placed in supernatural situations that God uses to God’s 

advantage so God can use us to make a difference in the lives of others. In both passages 


of Scripture, a practical need was used to draw Saul and the Samaritan woman closer to 
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God and to their destiny. This practical need also placed “ultimate treasure””” in front of 


Samuel and Jesus. The words of knowledge that were given to Saul and the 
Samaritan woman changed the direction of their lives forever. 

The context identified for this project is not the territory of Benjamin or the city 
of Sychar in Samaria. However, Manna House shares poverty as a common thread that 
exists in the Waco community. The residents have been marginalized and ignored. 
There is a practical need for relief and provision. Manna House is the place where a 
practical need can be met. In Manna House there is a Saul or a Samaritan woman that 
needs a supernatural encounter with God. There is “ultimate treasure”®° to be found in 
this context. The project settles comfortably within the biblical foundations chapter as 
the residents of Manna House mirror the inhabitants of Benjamin and Samaria. 

There is a profound need for God’s supernatural intervention. The important 
elements of a supernatural intervention include: (1) Identify a practical need, (2) Stop for 
the one, and (3) Share a word of knowledge. In order to implement these elements, a 


ministry team will be trained using Kevin Dedmon’s book, The Ultimate Treasure Hunt 
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and Kevin Dedmon’s training manual, T.N.T.: Treasure-Hunters N’ Training; 
Empowered to Live a Dynamic Supernatural Life.~° 

Dedmon’s model’s supports the content of the biblical foundation chapter and the 
project focal points. The ministry team will be trained to hear the voice of God, listen for 
words of knowledge and construct their own treasure maps in anticipation of finding 
ultimate treasure at Manna House. Manna House will be transformed into a place where 
people, driven by a practical need, can also enter a place where regular supernatural 


encounters with God occur. 


56 Kevin Dedmon, 7.N.T: Treasure-Hunters N’ Training; Empowered to Live a Dynamic 
Supernatural Life (Shippensburg, PA: Destiny Image Publishers, Inc., 2012), 7-170. 


CHAPTER THREE 


HISTORICAL FOUNDATIONS 


This chapter will present a survey of the history of the Salvation Army by 
examining the birth of the organization and by examining the lives of William and 
Catherine Booth. The evolution of the discussion will focus on the movement as it 
transitions from England to America, and to an international focus. Information will also 
be provided as a complete historical analysis of the Salvation Army. Further, this chapter 
will highlight the intersection of the Salvation Army and the research project. 

In gaining insight on the Salvation Army, it cannot be done effectively without 
considering William and Catherine Booth because they are an integral part of the history. 
They stood firm in their determination to spread the Gospel of Christ, which was rooted 
and grounded in the establishment of the Salvation Army. As a result of their dedication 
and commitment, history chronicles a movement that touched the world. The world was 
never the same, and millions bear witness to salvation and restoration by the power of 
God. The Salvation Army changed the landscape of Christian history, and how we 
approach ministry today. Additionally, thousands have benefited from the establishment 
of the Salvation Army and many will continue to reap the benefits. Henry Gariepy, 
former national literary secretary for the Salvation Army and author of Christianity in 


Action: The International History of the Salvation Army, writes: 
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The Salvation Army is Christianity in action, Christianity with its sleeves rolled 
up, out where the air is blowing, the issues are real and people are hurting. 
Throughout its history it has served as the infantry of the militant Christian 
church. Rated by historians as the most successful religious movement of the 
nineteenth century, The Salvation Army has a captivating and colorful history. 
Born in the slums and saloons of East London, initially ridiculed and severely 
persecuted, it has become a worldwide movement with a practical brand of 
Christianity recognized by royalty and heads of nations.’ 


The international mission statement of the Salvation Army states, “The Salvation Army, 
an international movement, is an evangelical part of the Universal Christian Church. Its 
message is based on the Bible. Its ministry is motivated by love for God. Its mission is 
to preach the gospel of Jesus Christ and meet human needs in his name without 
discrimination.” 

William and Catherine Booth were carriers of God’s supernatural vision for the 
church. Their faithfulness in carrying this vision presented Christ to the entire world and 
created what we now know as the Salvation Army. Dr. Frank H. Billman offers this 
comment: “It has always been God’s desire to speak through and to his people.”? The 
Salvation Army presented an effective platform for ministry and for God’s voice to be 
heard. Henry Gariepy, the former National Editor in Chief and former Literary Secretary 
for the Salvation Army gives an account of William Booth’s call to ministry: 

William Booth, born April 10, 1829, in, Nottingham, England, was reared in 

poverty. As a lad he had a threefold longing — to rise above his adverse 

circumstances, to find God’s purpose for his life, and to make his life count. 


William was only fifteen when he heard an echo of the voice that turned Paul’s 
life around on the road to Damascus. Spiritually precocious, he vowed, “God 


! Henry Gariepy, Christianity in Action: The International History of the Salvation Army (Grand 
Rapids, MI: William B. Eerdmans Publishing Company, 2009), xiv-xv. 


2 Gariepy, Christianity in Action, iii. 


3 Frank H. Billman, peer group discussion at Aldersgate Renewal Ministries, October 12-14, 2015. 
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shall have all there is of William Booth.” Years later it would be said that the 
secret of his life was that he gave his all to God, and he never took it back.* 


Gariepy continues: “Booth met his wife Catherine Mumford while attending a dinner 
party. Catherine was born on January 17 in 1829, the same year as William.”” A 
relationship was established immediately. William and Catherine were soon married and 
Gariepy comments, “Her education was superior to William’s, but she recognized in him 
a man of extraordinary spiritual gifts and force of personality. Reared in the Methodist 
Wesleyan tradition, she read the Bible through eight times by the time she was twelve 
years old, according to her biographers.”® 

William Booth was reared in the Wesleyan Methodist tradition as well. “He 
found stability within the Methodist New Connexion, one of the schismatic offshoots of 
early Methodism.”’ The Methodist New Connexion called for more of a partnership in 
ministry between the laity and the clergy. It offered a system of checks and balances in 
order to establish a sense of equity within the denomination. Gariepy provides a 
description of Booth’s ministry within the Connexion: “Blessed with success in having 
converts, he was assigned in 1855 to the work of an evangelist. Ordained in 1858, he was 
appointed pastor to the church in Gateshead that for three years earned the name ‘the 


converting shop.”® 


4 Gariepy, Christianity in Action, 1. 
> Gariepy, Christianity in Action, 13. 
6 Gariepy, Christianity in Action, 14. 
7 Gariepy, Christianity in Action, 2. 
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Booth had strong convictions concerning his evangelistic work. He believed that 
God had called him to instill revival in the hearts of people. However, “the year 1861 
was critical for William Booth.”? During the Annual Conference of 1861, those 
assembled were voting whether or not Booth should continue his work. “A long 
discussion ensued with many denouncing the methods of revivalism.”!° Those in 
attendance at the Conference of 1861 were not in agreement with Booth’s style of 
ministry. Victor A. Shepherd, professor of Theology at Tyndale Seminary in Toronto, 
Canada and author of the article “From New Connextion Methodist to William Booth” 
provides this comment concerning the discussion of 1861: 
From the inception of his theological training, Booth’s heart ached for the 
wretched of soot-corroded England whom he saw, as Wesley had seen before 
him, when most circuit leaders saw no one at all. Early in his ministry, MNC 
authorities had rebuked Booth for welcoming so-called riff-raff to worship. He 
had been told that they could attend worship if they entered and left by the rear 
door of the chapel, and once inside, remained behind the pulpit platform where 
they could not be seen. Denominational hierarchs regarded Booth’s theology and 
presentation as deficient in taste.! 
The focus of the discussion during the Annual Conference of 1861 was Booth’s ministry 
to the poor. The hierarchy of the New Methodist Connexion (NMC) did not want to 
worship with the undesirables of society. They also knew that as long as William Booth 


received assignments within the NMC, he would not conform. Finally, a vote was taken. 


Gariepy gives an account of what happened on the floor of the Annual Conference of 


1861: 


? Gariepy, Christianity in Action, 2. 
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The result of the voting was announced, a compromise that would deny Booth the 
opportunity for full-time evangelism. Mrs. Booth had taken a seat in the gallery. 
Questioned by a glance from her husband whether he should accept such a 
compromise, Mrs. Booth, rising from her gallery seat, in defiance of both rules 
and respectability, challenged their verdict with a clear, strong voice that 
resonated through the conference, exclaiming “No, Never!” Convention was 
flouted by this challenge of the verdict. Consternation overcame the dignified 
men below because a woman had dared to utter a protest, or even to make her 
voice heard in the conference. Impelled by that resolute exclamation, William 
courteously bowed to the chair, amid shouts of “Order, order” and made his way 
to the foot of the gallery stairs. There he and Catherine embraced and went out to 
an uncertain future. The issue between Booth and the convention proved 
intractable. In that moment the Rubicon was crossed: William Booth took the 
first step toward his destiny. !” 


Harold Begbie, English author and journalist, wrote an article entitled, “Life of 

William Booth: Founder and First General of the Salvation Army.” Begbie makes this 

statement concerning Booth’s decision: 
Efforts were made to induce the young minister to reconsider his decision, but the 
Booths were determined to compromise no longer. Rightly or wrongly, the 
officials of the New Connexion were dead against the ideas of William Booth, he 
was a nuisance to the powers; they wanted the machine to run smoothly; and 
every compromise suggested by those who knew his value was eventually 
coloured by this spirit of traditional respectability." 

As Booth left the New Methodist Connexion behind, he faced a future that was uncertain 

and promising. Booth had to determine how he was going to generate a steady income 

and remain financially solvent. At the same time, now that he was outside of the 

boundaries of the Methodist Church, Booth was free to wholeheartedly pursue his 

evangelistic calling. Gariepy writes, “Evangelism and revivalism were thriving in mid- 


Victorian England. It was the age of Finney, Spurgeon, Moody, Sankey, Parker, and 


others whose meetings attracted thousands, with large numbers of conversions. Within 


!2 Gariepy, Christianity in Action, 2-3. 


'3 Harold Begbie, “Life of William Booth: Founder and First General of the Salvation Army,” The 
Gospel Truth, accessed January 21, 2016, http://www. gospeltruth.net/boothbiovol1ch18.htm. 


5 


that context, William Booth, served as an itinerant evangelist.”!* In an online article, 
History of the Salvation Army, the following account is recorded: 


Booth accepted preaching invitations. His main focus was to save souls for 
Christ. Booth traveled throughout England conducting evangelistic meetings. In 
1865, He was invited to hold a series of evangelistic meetings in the East End of 
London. He set up a tent in a Quaker graveyard, and his services became an 
instant success. This proved to be the end of his wanderings as an independent 
traveling evangelist. His renown as a religious leader spread throughout London, 
and he attracted followers who were dedicated to fight for the souls of men and 
-women.!> 


Booth’s followers were poor, destitute, and had questionable reputations. They were 
considered the marginal population of society. “Many churches did not accept Booth’s 
followers because of their past.”!®© Undaunted by those who didn’t agree with his 
methods, style of preaching or the class of people who filled the pews, Booth continued 
to preach fervently. His ministry continued to grow and succeed, and people were 
experiencing supernatural encounters with God every day. Here is an account of the 
beginnings of Booth’s ministry: 


Thieves, prostitutes, gamblers and drunkards were among Booth’s converts to 
Christianity. To congregations who were desperately poor, he preached hope and 
salvation. His aim was to lead people to Christ and link them to a church for 
further spiritual guidance. Booth’s followers were ostracized and faced 
opposition. Booth continued giving his new converts spiritual direction, 
challenging them to save others like themselves. Soon, they too were preaching 
and singing in the streets as a living testimony to the power of God."’ 


14 Gariepy, Christianity in Action, 5. 
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The East End of London was Booth’s parish. London was the center of activity for the 
British Empire. Against the backdrop of political success, a powerful supernatural 
movement was ministering to people who struggled every day for a meaningful 
existence. The water was unsanitary, the poverty level was unimaginable, and suitable 
housing was virtually non-existent. William Booth offered these individuals something a 
seemingly successful empire could not give them. William Booth offered people hope, 
encouragement, and salvation in Jesus. The tent revivals that occurred in 1865, ina 
Quaker graveyard, were the inception of the Salvation Army. Initially the movement was 
not called the Salvation Army. First, there was the “East London Christian Revival 
Society. As the work expanded, the name was changed to the Christian Mission.”!® 
“There, in the bleakest area of what was then the world’s greatest city, William Booth 
found his destiny.””!? 

The conditions concerning William Booth’s ministry in London’s East End is also 
described by Roger J. Green, Professor and Chair of Biblical and Theological Studies at 
Gordon College in Wenham, Massachusetts. Green is also the author of The Life and 
Ministry of William Booth: Founder of the Salvation Army. He makes this statement: 

Many descriptions of this area of London give the impression of it as a place of 

horror, a community of poverty, disease, and crime unmatched in the nineteenth 

century. Anyone walking through the East End at that time would witness the 


bleakest of living conditions and the utter disregard for human life and human 
values.”° 
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19 Gariepy, Christianity in Action, 7. 


0 Roger J. Green, The Life and Ministry of William Booth: Founder of the Salvation Army 
(Nashville, TN: Abingdon Press, 2005), 106. 


=| 


Norman H. Murdoch, Professor Emeritus of History at the University of Cinncinnati, and 
author of Origins of the Salvation Army, offers this statement concerning the urban 
ministry setting that would define William Booth’s ministry to the poor and 
marginalized: 
Famine stalked back streets. The unemployed lived in East End warehouses. As 
many as one hundred thousand unemployed, uneducated children became petty 
thieves. Girls and some boys became prostitutes. Lack of sanitation bred cholera; 
London’s sewage emptied into the Thames, from which inhabitants drew drinking 
water. In the summer epidemic of 1866, eight thousand died, four thousand of 
them in the East End districts of Bethnal Green, Poplar, Stepney, and 
Whiteschapel where Booth’s mission was located. The habits of the poor did not 
improve their health. Cheap licenses permitted the sale of untaxed beer, cider, 
and perry. There were 49,130 licensed beer-shops by 1869.7! 
As we read the material presented by the Salvation Army writers, Roger J Green and 
Norman H. Murdoch, we can see that William Booth confronted hunger, unemployment, 
homelessness, gambling, substandard health conditions, prostitution, and alcoholism in 
London’s East End. These were the issues that plagued the beginnings of urban ministry 
for the Salvation Army. However, William Booth knew that he could not ignore the 
calling God had given him. 
A telling statement is made by Janet and Geoff Benge, authors of William Booth: 
Soup, Soap and Salvation. This statement draws attention to the challenges William 
Booth faced in urban ministry, but it also sheds light on Booth’s commitment to helping 
the poor of the world find help, hope, and salvation in Jesus. The Benges make this 


comment: 


These were William’s people, but he had to admit they were not everyone else’s 
people. Somehow he would have to break down the barriers that existed between 


*1 Norman H. Murdoch, Origins of the Salvation Army (Eugene, OR: Wipf and Stock Publishers, 
1994), 74-75, 
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them and the rest of society. Somehow, there had to be a way to reach out to the 
poorest of the poor but also to help them out of their poverty.” 


The movement was also birthed by an equal effort from Catherine Booth. 


Catherine Booth was a preacher in her own right. Gariepy writes: 


During their early years in London, Catherine became better known, increasingly 
in demand as a preacher, and the principal breadwinner in the family. Her 
writings and model of preaching would be a major means of liberating women 
from their subjugation in the field of Christian ministry. In her declining years 
she became affectionately known within the ranks as “the Army Mother.” She is 
also acknowledged as “cofounder” with William Booth, and often appears as such 
on the Army’s letterheads and documents. William was the heart, Catherine was 
the brains. Catherine earned her own honored place in the pantheon not only of 
the Salvation Army but also of notable women of Christian history.” 


The movement officially became known as The Salvation Army in 1878. 
Salvation Army archives provide the following information: 


Booth was reading a printer’s proof of the 1878 annual report when he noticed the 
statement “The Christian Mission is a volunteer army.” Crossing out the words 
“volunteer army” he penned in “Salvation Army.” From those words came the 
basis of the foundation deed of the Salvation Army. From that point, converts 
became soldiers of Christ and were known then, as now, as Salvationists. They 
launched an offensive throughout the British Isles, in some cases facing real 
battles as organized gangs mocked and attacked them. In spite of violence and 
persecution, some 250,000 people were converted under the ministry of the 
Salvation Army between 1881 and 1885. 


While ministry was growing in England, seeds of ministry were about to be 


planted in America. Gariepy offers this comment: 


In 1879, a seventeen-year-old Salvation Army officer, Lieutenant Eliza Shirley, 
sailed to America with her mother to join the father of the family in Philadelphia 
where he had emigrated to find work. Soon after arrival, the two Shirley women, 
at their own expense, acquired the use of an old chair factory and converted it into 
a mission hall. They began with the first-street-corner meeting held in America, 
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at Fourth and Oxford Streets, where a plaque marks the spot. Unsupported, they 
pressed on with nothing but a love for God and their fellow sinners. After four 
weeks, the turning point came when one night some boys set fire to a barrel of tar 
nearby. The fire brigade turned up, and most importantly a large crowd appeared. 
With a crowd of people on their doorstep, and a blazing flame as a dramatic 
backdrop, they launched a meeting, singing a hymn and preaching a sermon. The 
town’s notorious alcoholic, Reddie, showed interest, and was invited into the 
factory and was followed by hundreds of people. Reddie was converted, and 
from that point the Army in Philadelphia established a firm beachhead in 
America.”° 


While the Salvation Army was solidifying its ministry in Philadelphia, Diane 
Winston, Professor of Media and Religion at the University of Southern California, and 
author of Red-Hot and Righteous: The Urban Religion of the Salvation Army, provides a 
fresh perspective concerning the ministry of the Salvation Army in New York. Winston 
discusses “Cherry Street Slum Work.” Winston reports: 


Maud Booth asked Staff-Captain Emma Brown if she would work with the poor 
on the Lower East Side. Brown and her assistant Cadet Martha Johnson, set up 
housekeeping in two small rooms in a rear apartment on the ground floor of 65 
Cherry Street. The neighborhood had become a waterfront slum. Just two blocks 
from the East River and in the shadow of the Brooklyn Bridge, Cherry Hill was a 
favorite haunt of sailors, streetwalkers, and tramps. The street itself was piled 
high with rubbish; painted women openly plied their wares; and small raggedy 
children darted through alleyways sloshing buckets of beer. During the day, 
Brown and Johnson went from door to door, offering their help. They cleaned 
apartments, tended the sick, and prepared food. At night, Brown and Johnson 
visited dives, dance halls, and saloons.’ 


Pamela J. Walker, Professor of History at Carlton University in Ottowa, Canada, 


and author of Pulling the Devil’s Kingdom Down: The Salvation Army in Victorian 
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Britain, expresses the theology that supports the Salvation Army’s ministry to the poor in 


England as well as in America. Walker states: 

The Salvation Army was a creation of urban life. Their theology and practice 

were deeply influenced by urban culture and social relations. Salvationists 

believed that prayer and the presence of the Holy Spirit were powerful, effective 
means to create personal and social change. Salvationists strived to ignite revival 
in the hearts of all.”° 

The Salvation Army did not allow theology and practice to lie dormant. With 
ministry thriving in England and America, Booth and his followers continued to expand 
the ministry of The Salvation Army. The Booths were stalwart in their commitment to 
offer Christ to as many souls as possible. It was time to expand the mission field in order 
to offer salvation to more people. Ministry efforts were now being organized to further 
the Army mission overseas. Gariepy states that “Each advance into a new country was an 
epic of its own, a venturesome start and establishing of a foothold.””? 

Salvation Army contributors comment: “The Salvation Army movement 
expanded rapidly to Canada, Australia, France, Switzerland, India, South Africa, Iceland 
and local neighborhood units. The Salvation Army is virtually active in every corner of 
the world.’””° Janet and Geoff Benge authors of William Booth: Soup, Soap and Salvation 


make this statement: “The Salvation Army is now established in eighty countries with 


sixteen thousand evangelical centers and operates more than three thousand social 
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welfare institutions, hospitals, schools, orphanages, homeless shelters, and social service 


agencies.””>! 


The meetings that were held by William and Catherine Booth were fervent and 
exciting. Meetings showed evidence of the presence of the Holy Spirit as people 
witnessed signs and wonders. Andy Williamson has written an article entitled, “William 
Booth and Revival on Tyneside.” Williamson makes this comment: 


In January 1879, following a certain amount of advance publicity, using “huge 
placards,” William booth sent six young women in their twenties, dubbed 
“Hallelujah Lasses,” to Gateshead. They began to hold evangelistic meetings. 
Their target was the poorest section of the working classes, amongst whom the 
church had failed to make an impact. Within a short time they began to have a 
significant effect, and also to attract the attention of the press. Numerous papers 
began to carry articles, particularly on a series of meetings held in May 1879 
under the heading “Council of War.” The climax of the Council of War was an 
all night prayer meeting held in a hall on Gateshead High Street which was 
covered in three separate newspapers (who appeared to have been there at — 
different stages during the proceedings). The Chronicle writer was shocked — 
there was hysterical laughter, people bent double, swaying, swooning, twitching — 
and no one else there seemed much bothered by what was taking place!>? 


Di Pietro, whose research is found in the following books, Worship Through the 
Ages by Elmer L. Towns and Vernon M. Whaley, and Pentecost to the Present by Jeff 
Oliver, offers the following comment from his article, “What’s Your Legacy: William 


Booth,” 


One of the most effective weapons in General Booth’s arsenal was fervent prayer. 
It was not unusual for Booth to hold “an all night of prayer” when he came to 
preach the Word of God. People would flood the altars everywhere he went. The 
power of God was wonderfully manifest in the meetings. . . people were 
frequently struck down, overwhelmed with a sense of the presence and power of 
God.*? 
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Wesley Campbell, and Stephen Court authors of Be a Hero: The Battle for Mercy 


and Social Justice, offer this statement: 


Clearly the Hero Army of the 19 century was a holiness movement with holiness 
as the theological glue that bonded it all together. It was the experienced blessing 
of a clean heart, of perfect love, and of eradicated inclination to sin that powered 
the movement. But the Booths were also willing to tie the success of the 
Salvation Army to the work of the Holy Spirit in their midst.** 


Campbell and Court record these statements made by Catherine Booth, “What unkind 
things have been said of The Salvation Army, because people have fallen on their faces 
under the convicting power of the Holy Spirit at our meetings; but you see, this is 
Apostolic.”*° “In response to criticism, Catherine asked, “How is it that wherever we go 
as an organization signs and wonders are wrought?’”® In her papers, Catherine Booth 
uses the word “enthusiasm” to refer to manifestations of the Holy Spirit. Catherine 
Booth believed that supernatural ministry should not be separated from ministry to and 


with the poor. 


Dr. Daniel Steele, writer of the introductions for the Papers on Aggressive 
Christianity and the Papers on Godliness expounds on Catherine Booth’s thoughts 
concerning the Holy Spirit: 


In our introduction to Aggressive Christianity, we advertised, on behalf of the 
American churches, a universal want — Enthusiasm. In her brief Exeter-Hall 
address, Mrs. Booth discloses the source of the supply. Holiness is the well- 
spring of enthusiasm. Hence it is not a spring freshet, but an overflowing river of 
power in all its possessors, and, notably in the Salvation Army, bearing the 
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unchurched masses of England on its bosom. A holy enthusiasm 1s contagious 
and conquering. We cannot touch the people with the icicle of logic; but they will 
not fail to bow to the scepter of glowing and joyful love. Few men can reason; all 
men can feel. Enthusiasm and full salvation, like the Siamese twins, cannot be 
separated and live. The error of the modern pulpit is like that of the blacksmith 
hammering cold steel - a faint impression and huge labor. The baptism of fire 
softening our assemblies would lighten the preacher’s toil and multiply its 
productiveness.*’ 


William Booth agreed with Catherine concerning the work of the Holy Spirit. His 
thoughts are captured in an article written by William Brown Meloney. Booth makes the 
following comment: “What I wanted to see was an organization with the salvation of the 
world as its supreme ambition and object.”’*° Dr. Frank Billman shares in his book, The 


Supernatural Thread in Methodism: Signs and Wonders Among Methodists Then and 


Now: “Specifically concerning tongues, healings and miracles, Booth wrote:”>? 


There 1s not a word in the Bible which proves that we may not have them in the 
present time.... I long for them myself. I believe in their necessity, and I believe 
they are already among us. The poor infidel world would be made to see all of 
God that is possible, in order that it may believe.*° 


Like Catherine, William Booth “believed in the necessity of signs, wonders and miracles. 


Booth saw these as part of a means to win the unbelieving world to Christ.” 


We have discussed the evidence of signs and wonders during the beginning years 


of The Salvation Army’s inception. Let us also consider that as the organization evolved, 


37 Booth, Godliness, 10. 

38 William Brown Meloney, “The Salvation Army,” Public Opinion: A Comprehensive Study of 
the Press Throughout the World on All Important Current Topics 39, no. 3 (July-December 1905): 68, 
accessed December 20, 2015, https://www.books.google.com/books. 


3? Frank H. Billman, The Supernatural Thread in Methodism: Signs and Wonders Among 
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“there was a pulling away from a belief in tongues, healings, and miracles. This pulling 
away provided a moment of reflection for those within the ranks of the Salvation Army. 
There was such a pulling away that people didn’t realize that the Salvation Army 1s a 
church and not solely a charity organization.””” In his article, “Signs and Wonders,” Lt. 
Colonel Maxwell Ryan makes the following statement: “Do we belong to a charismatic 
Salvation Army? Or have we moved away from such expressions of faith, such as 
speaking in tongues, slaying in the Spirit, words of knowledge, prophecy and faith 
healing?”*? 

In the same article, where Ryan makes this statement, he offers a brief history of 
how The Salvation Army started in order to give us a frame of reference. Ryan 


continues: 


Apart from church historians, few people today are aware that the Army, in its 
early days, was considered to be amongst the most flamboyant of religious 
movements. Speaking in tongues, slaying in the Spirit, words of knowledge, 
prophecy, faith healing and ecstatic behavior are part of the story of the church 
from earliest times. Such signs marked the beginnings of Pentecostalism, as well 
as Methodism and the Society of Friends. The Salvation Army as a child of 
Methodism, followed the growth pattern of its denominational parent, from these 
charismatic beginnings to a more controlled approach to church life. Before 
William and Catherine Booth commenced revival meetings in the East End of 
London in the 1860’s they spent years as successful itinerant evangelists. 
Attendant signs and wonders marked their meetings. A random sampling of 
Army publications through the years reveals that a charismatic experience 
complete with signs and wonders, yet in the Methodist holiness tradition, was a 
diminishing part of Salvation Army life. In recent years, the Army has 
approached the issue of signs and wonders with caution. While the Army does 
not rule out the possibility of people being miraculously healed or other physical 
manifestations of God’s power, most salvationists are no longer accustomed to 
charismatic expressions. 


42 Frank Billman, email message, December 11, 2015. 
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In spite of The Salvation Army’s current position concerning the manifestation of signs 
and wonders, a historical precedent has been set. It has been mentioned earlier in the 
chapter that William and Catherine Booth were both reared in the Wesleyan Methodist 
tradition. It is Wesleyan theology that served as the foundation for The Salvation Army 


movement. 

The history of the Methodist tradition cannot properly be told without including 
the signs and wonders of God’s presence that occurred during the meetings of 
John Wesley. Dr. Frank H. Billman offers comments, and also quotes John Wesley 
concerning the manifestation of God’s power: 


Within particular seasons throughout John Wesley’s entire life, he saw people 
weeping, violently shaking, crying out, losing consciousness, falling down, and 
occasionally becoming uncontrollably agitated during his meetings. In response 
to one who was concerned about the “strange work” that occurred in his meetings, 
Wesley testified, “I have seen (as far a thing of this kind can be seen) very many 
persons changed in a moment from the spirit of fear, horror, despair, to the spirit 
of love, joy, peace; and from sinful desire, till then reigning over them, to a pure 
desire of doing the will of God. These are matters of fact, whereof I have been, 
and almost am, an eye or ear witness.” Wesley continued, “I will show you him 
that was a lion till then, and is now a lamb; him that was a drunkard, and is now 
exemplarily sober; the whoremonger that was, who now abhors the very garment 
spotted by the flesh.” Wesley judged by the “whole tenor” of their lives and 
called these people his “living arguments.” He then offered the following 
remarkable explanation for the outward signs: “Perhaps it might be because of 
the hardness of our hearts, unready to receive anything unless we see it with our 
eyes and hear it with our ears, that God, in tender condescension to our weakness, 
suffered so many outward signs of the very time when he wrought this inward 
change to be continually seen and heard among us.””*° 


Methodists in America were known for the supernatural fervor that accompanied each 
meeting. George Whitefield was a dynamic preacher whose meetings were constantly 


filled with manifestations of the Spirit’s presence. Billman states that, “by the time 


* Billman, Supernatural Thread, 31. 
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Whitefield came to America, his preaching was ordinarily accompanied by people 
toppling over.’*° Charles P. Schmitt, the author of Floods Upon the Dry Ground: Giving 
Foundation and Understanding to the Progressive Move of the Holy Spirit in the Earth, 


gives this account: 


At Nottingham, Delaware, on May 14, 1740, twelve thousand people gathered. 
Thousands cried out under conviction, almost drowning Whitefield’s voice. Men 
and women dropped to the ground as though dead, then revived, then dropped 
again, as Whitefield continued preaching.*” 


Concerning Francis Asbury’s meetings, Francis MacNutt, in his book, Overcome by the 


Spirit: The Extraordinary Phenomenon That is Happening to Ordinary People, offers the 


following comment: 


Francis Asbury was a very disciplined man who insisted, like Wesley, that camp 
meetings even on the remotest frontier be conducted in a seemly fashion. Yet his 
revivals too, were characterized by swooning, shouting, weeping, and a kind of 
wild behavior known as “the jerks.” 


William and Catherine Booth continued the supernatural legacy of the Methodist 
Church in the formation of The Salvation Army. As stated earlier in the paper by Lt. 
Colonel Maxwell Ryan, “The Salvation Army as a child of Methodism, followed the 
growth pattern of its denominational parent.”*? In an email exchange with Dr. Frank 
Billman, he stated that “The Booths are examples of ‘supernaturalists’ of Methodist 


background who began a powerful ministry to the poor. The danger of separating 
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supernatural ministry from ministry to and with the poor is not limited to the Salvation 
Army. Supernatural ministry is separated from ministry to the poor in the United 
Methodist Church.” 

It is incumbent upon the body of Christ to continue the historical precedent that 
has been set. Ministry can be done, but not effectively without the power of the Holy 
Spirit. The project is specifically designed to bring ministry and the power of the Holy 
Spirit together where they belong. Manna House will be transformed into a place of 
supernatural ministry in addition to being a place where practical needs are met. The 
power of the Holy Spirit will be welcomed into Manna House so that lives may be 
changed. 

In the movie, Song of Bernadette, the following quote, attributed to Thomas 
Aquinas, appears at the very beginning: “For those who believe in God, no explanation is 
necessary. For those who do not believe in God, no explanation is possible.”°’ 

The movie is touted as a true account of a young French woman named Bernadette 
Soubirous. Bernadette, played by Jennifer Jones, is visited by appearances of the 

Virgin Mary in Lourdes, France. The Virgin Mary appears to Bernadette in a grotto near 
her home. Bernadette receives support from devout Christians in her village who believe, 
in faith, that these supernatural encounters are genuine. Bernadette also encounters 
opposition from authorities in the Catholic Church who posit that Bernadette’s 
experiences are heretical and false. However, Bernadette’s faith is so genuine, and her 


meetings with the Virgin Mary are soon followed by so many signs and wonders, that 


°° Frank Billman, email message to author, December 11, 2015. 
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observers in the village, visitors from afar, and authorities in the Catholic Church cannot 
deny the supernatural presence of God in their midst. 

Many of us have faith to believe in and receive the supernatural power of God. 
For those who lack faith, signs and wonders are needed to bolster their faith in a true and 
living God. When no explanation is possible, supernatural ministry is “the means by 
which the Church can win an unbelieving world to Christ.”°? Dr. Peter Hammond in his 
article, “John and Charles Wesley: Evangelists Extraordinary,” offers this account 


concerning John Wesley’s ministry: 


John Wesley preached to three thousand people in the open air, covered over two 
hundred and fifty thousand miles on horseback throughout the British Isles, and 
preached over forty thousand sermons. By 1790, a year before his death, the 
number of members stood at almost sixty thousand.» 


Like Wesley, William and Catherine Booth’s ministry was prolific as they 
ministered to the poor. Peter Ruckman, an American Independent Baptist Pastor and 
founder of Pensacola Bible Institute in Pensacola, Florida, writes this comment taken 
from his article, “William Bramwell Booth: His life and Ministry,” 


William and Catherine Booth saw more than one thousand seven hundred 
converts in the span of a few months, an average of twenty-three per day. As the 
months passed, the number rose past two thousand. In one revival meeting, as 
many as three thousand at one time were known to have been moved to tears. 
More than two million derelicts professed faith in Christ. It is estimated Booth 
traveled five million miles and preached sixty thousand sermons during his 60 
years of ministry.~* 


*2 Frank Billman, “Biblical Foundations,” email from author to Aldersgate Renewal Ministries. 
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In their time, John Wesley and William and Catherine Booth were living examples of 
supernatural ministry when words could not provide a plausible explanation for the 
power of God. The point of this project is to show that supernatural ministry is alive and 
well, and should not be excluded from ministry to the poor. 

The project agrees with the principles of John Wesley and William and Catherine 
Booth concerning ministry to the poor. Although these pillars of our Christian faith had 
not been introduced to Heidi and Rolland Baker, all three ministries are characterized by 
three essential elements espoused by the Bakers: (1) Identify a practical need, (2) Stop for 
the one, and (3) Share a word of knowledge.*° (As a point of clarification, a word of 
knowledge would be included in the signs, wonders, and conversions that followed the 
meetings that were conducted.) These elements are also the essential elements of the 
project. 

This is not emotional fanaticism, but this is God speaking to God’s people and 
transforming lives through the power of the Holy Spirit. The project fits comfortably in 
Wesleyan theology as Manna House becomes a place where the residents encounter 
social justice (their needs are met) and they are also transformed by the power of God. 
Prayerfully, this project will assist in establishing a precedent for supernatural ministry to 
eventually become the norm throughout the United Methodist Church and every venue of 


ministry. 


°°? Heidi Baker and Rolland Baker, Learning to Love: Passion, Compassion, and the Essence of the 
Gospel (Bloomington, MN: Chosen Books, 2013), 189. 


CHAPTER FOUR 


THEOLOGICAL FOUNDATIONS 


The twenty-eighth chapter of St. Matthew houses the Great Commission and 
encourages the disciples to go out and make more disciples. The Great Commission is the 
mandate from Jesus for us to be in missions throughout the world. As the body of Christ, 
we are to care for and show the love of Christ to others. We are to cross over racial 
barriers and cultural lines so that others may gain Christ. We are to be in missions in 
every corner of the world. 

Sometimes, it is difficult to know what to do. Society is constantly changing and 
evolving. However, as Christians we rest in the knowledge that even if we do not know 
what to do, God always has a plan. God will partner with us in this area of ministry 
called missions in order to share the beauty of the Kingdom with those who do not know 
Jesus. God makes room for our efforts, and God uses the Holy Spirit to bring God’s 
plans and purposes to fruition. As we engage in missions, we also adhere to a theology 
that fuels our faith and serves as the impetus for our mission efforts. Therefore, the 
framework of this theological chapter requires that additional attention be given to the 
terms “missiology” and “theology.” In order to build the theological framework for the 
project, this chapter will express as its foundation the overarching theme of missiology. 


The thematic focus of missiology will expand the discussion to the Kingdom of God as 
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being present and not yet come, as well as highlighting the social justice connection with 
the Kingdom of God and supernatural ministry. 

The purpose of this chapter is to construct the theological viewpoint for the 
project. The project focuses on ministry to the poor as we hear the voice of God, and 
lead others into supernatural encounters with God by the power of the Holy Spirit. 
Although the project will be conducted at Manna House, ministry to the poor and 
supernatural ministry can be done anywhere in the world. In this chapter, opinions of 
respected theologians will be shared in order to discuss and support the need for 
supernatural ministry as the poor are ministered to within the context of the United 
Methodist Church and in the world. 

Missiology is the platform that informs strategies that are used to reach others for 
Christ. As “Christ’s ambassadors,” (2 Corinthians 5:20) it is imperative that Christians 
provide a genuine presentation of Christ to the world. The spiritual well-being of others 
depends on how effectively we communicate the gospel to a socially diverse society 
Therefore, “missiology can be defined as the science of the cross-cultural communication 
of the Christian faith. Missiology is the study of how to best do missions.”! 

Theology, however, “is the study of God as God is revealed in the Scriptures”. 
Theology is used to explain the existence of God in the world. Theology is used by | 
people to affirm their belief system concerning God and God’s presence in the life of 
humanity. Belief in God or one’s perception of God forms a person’s individual belief 


system. Theology can also inform the belief system of an entire society. Who is correct 


| “What is Missiology?,” Got Questions, accessed March 19, 2016, http://www.gotquestions.org. 
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in their beliefs? Whose beliefs are considered fallible? It is not always a question of who 
is right and who is wrong. However, it is essential, in the Christian worldview, that God 
and God’s redemptive act through Christ is the centerpiece of any theological theme or 
movement. The crux of the issue is to bring missiology and theology together in such a 
way that Christians present an effective witness for Christ. 

Theology challenges us. It also serves as a catalyst for human thought. As a 
result, theology evolves, and theologians offer new ideas concerning the nature and 
existence of God every day. The body of human thought concerning theology has caused 
extreme differences of opinion. These differences of opinion have affected the moral 
fiber of society, and these differences have often caused the body of Christ to become 
polarized in its mission to the world. In spite of the tension theology creates in the world, 
Christians need theology for the expression of their faith, and the world needs theology to 
act as a moral compass for humanity. Missiology is a necessary component of theology. 
Missiology provides a means for Christians to act upon their faith. 

Christopher J. H. Wright, an ordained priest in the Church of England and author 
of The Mission of God: Unlocking the Bible’s Grand Narrative, helps the reader to gain 
additional insight as it relates to the mission of the church by stating: 

The mission of the church flows from the mission of God and the fulfillment of 

God’s mandate. Mission, then, in biblical terms, while it inescapably involves us 

in planning and action, is not primarily a matter of our activity or our initiative. 

Mission, from the point of view of our human endeavor means the committed 

participation of God’s people in the purposes of God for the redemption of the 


whole creation. The mission is God’s. The marvel is that God invites us to join 
3 
in. 


3 Christopher J. H. Wright, The Mission of God: Unlocking the Bible’s Grand Narrative (Downers 
Grove, IL: InterVarsity Press, 2006), 67. 
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In John Stott’s book, The Contemporary Christian: An Urgent Plea for Double 


Listening, the following comment is offered “Mission arises from the heart of God 
himself and is communicated from his heart to ours. Mission is the global outreach of the 
global people of a global God.’” Stott’s comment establishes a “missiological 
hermeneutic”? for the church’s calling in the world. In short, we have to be committed 
to God’s purposes for the redemption of the world. The context in the project calls for 
the ministry team to minister without reservation to those who are seeking greater 
fulfillment in their lives. In this context, Christians are called to minister to the residents 
of Manna House for the sake of the Kingdom. 

However, as we apply Kingdom theology within the framework of this chapter, 
the following question needs to be answered: What does it really mean to be involved in 
Kingdom missions today? In his book, Kingdom Conspiracy: Returning to the Radical 
Mission of the Local Church, Scot McKnight states: 

If Kingdom mission flows out of the kingdom story, and if Jesus’ kingdom 

theology was shaped by his context, then his mission was also for that context — 

fair enough for Jesus and undeniable for us too. Kingdom mission today only 
works when only tied to our context as we seek to live out Jesus’ kingdom vision 
in our world. Kingdom mission was, is, and always will be shaped by a context 
and for a context.® 

Manna House will shape the mission efforts of the ministry team. Within the context of 


Manna House, the team will be faced with ministry to the poor and social justice. The 


physical needs of the residents are met, and we are also held accountable for meeting the 
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spiritual need of each resident. On a much larger scale, it is incumbent upon the ministry 
team to present a clear picture of the Kingdom of God. How do we make the Kingdom 
of God personal while engaging in ministry to the residents of Manna House? What is 
Kingdom theology? An article that discusses Kingdom theology provides the following 
information: 
At its most basic definition, kingdom theology is simply the area of theology that 
studies the kingdom of God. The basic premise of kingdom theology states that 
the kingdom of God is in effect now. The kingdom of God is a present reality. 
God is the sovereign ruler over all things, and Jesus Christ is at the nght hand of 
God. Jesus is both Lord and Christ.’ 
John W. Ritenbaugh, writer of the article, “Bible Verses About Citizens of the Kingdom 
of God” in the Forerunner Commentary, makes this statement: “Born again Christians 
are members of the Kingdom. Every born-again person is automatically and 
instantaneously a child of God, a member of the family of God, and being part of that 
family, he/she becomes a citizen of the Kingdom of God.”® It is incumbent upon 
Christians to share the Kingdom with others. Jesus made the following statement in Luke 
10:2, “The harvest is plentiful, but the workers are few. Ask the Lord of the harvest, 
therefore, to send out workers into his harvest field.” The Kingdom is not an elite club 
with selective membership. We read the following in John 3:16: “For God so loved the 


world that he gave his one and only Son, that whoever believes in him shall not perish but 


have eternal life.” This passage of scripture bears witness to the fact that all are welcome 


7 “What is Kingdom Theology?,” accessed March 10, 2016, http://www. gotquestions.org. 
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in the Kingdom. In order for all of us to receive what God has promised us as Kingdom 
dwellers, supernatural ministry and social justice is essential. 

In the book, Be a Hero: The Battle for Mercy and Social Justice, Wesley 
Campbell and Stephen Court address what it really means to have a Kingdom mentality. 
The authors stress that ministry in the Kingdom is not a place for complacent Christians. 
God uses ordinary people to do extraordinary things. One must be steadfast and 
determined in order to make a difference in the lives of others. Campbell and Court point 
out that through the work of the Holy Spirit ordinary people are transformed into heroes 
for ministry in the kingdom. Campbell and Court make this statement: 

Now remember, the Holy Spirit is the Hero-maker. Though there are heroes in 

every culture and every time, the Holy Spirit is the prime Hero-maker. Since He 

is poured onto all kinds of people, all kinds of people can become heroes. Heroes 
don’t need miraculous births or blessed upbringings. They don’t need a Master of 

Divinity or a treasure chest of resources. Every person can be a hero. He can use 

a normal person like you or me to do extraordinary things for His glory.’ 

As stated by Campbell and Court, “the Holy Spirit is the Hero-Maker because the Spirit 
of God is poured out upon those who are willing to be used for God’s glory.”!° Randy 
Clark, founder of Global Awakening and author of Supernatural Missions: The Impact of 
the Supernatural on World Missions, makes an interesting observation about the presence 
of the Holy Spirit: “The Christian mission is implicitly connected with the infilling and 


power of the Holy Spirit.”’! There is power in the Kingdom because of the Holy Spirit. 


Human beings cannot fulfill their calling in the Kingdom if they are not imbued with 


? Wesley Campbell and Stephen Court, Be a Hero: The Battle for Mercy and Social Justice 
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power by the Holy Spirit. This is why supernatural ministry is so vital in the life of the 


church today. It takes power to produce effectiveness in the Kingdom. 

Jesus sent word to John’s disciples, concerning his identity, he informed them that 
they could recognize who he is and the nearness of the Kingdom because of the 
supernatural acts that were seen by the multitudes. The power of God was on display. 
The presence of the Holy Spirit is the distinction that separates mediocre attempts at 
ministry and ministry being done well. Dr. Randy Clark offers this comment: 


The church has often focused on fulfilling the Great Commission given by Christ 
in Mt 28:19-20, to make disciples, but does not connect the need for power of the 
Holy Spirit to fulfill it. It is as if we forget that Christ showed the people as weil 
as taught the people with words about the Kingdom of God. When the power of 
the Holy Spirit is connected to the commission to advance the Kingdom, it 1s 
accomplished exponentially. It is the healings, deliverances, and other signs and 
wonders that demonstrate that the Kingdom of God is at hand. As we look 
throughout church history and the recent past, we can see how the Holy Spirit’s 
power is integrally connected to missions.’ 


In his book, When Heaven Invades Earth, Bill Johnson, pastor of Bethel Church 


in Redding, California, makes the following statement: 


By far the greatest gift ever received is the Holy Spirit Himself. Those who 
discover the value of His presence enter realms of intimacy with God never 
previously considered possible. Out of this vital relationship arises a ministry of 
power that formerly was only a dream. The incomprehensible becomes possible 
because He is with us.’° 


Kingdom theology addresses ministry to the poor because Jesus came to bring hope and 


healing to those who had been marginalized by society. The Kingdom of God was the 


core of Jesus’ message. 


12 Randy Clark, Supernatural Missions: The Impact of the Supernatural on World Missions 
(Mechanicsburg, PA: Global Awakening, 2012), 3. 


'3 Bill Johnson, When Heaven Invades Earth: A Practical Guide to a Life of Miracles 
(Shippensburg, PA: Treasure House, 2003), 74. 


77 
Rev. Dr. Mark D. Roberts offers this comment from his article, “What Was the 


Message of Jesus? Reflections on Christ, Church, and Culture,” as it appears in the 
Cornerstone on Faith Blog: 

The phrase “kingdom of God” appears 53 times in the New Testament Gospels, 

almost always on the lips of Jesus. The synonymous phrase “kingdom of 

heaven,” appears 32 times in the Gospel of Matthew. Throughout the accounts of 

Jesus’ ministry, he is always talking about the kingdom of God. Many of his 

parables explain something about this kingdom: it is like mustard seed, a treasure, 

a merchant looking for pearls, and a king who gave a banquet (Matthew 13:44-47, 

22:2). Jesus even defines his purpose in light of the kingdom: “I must proclaim 

the good news of the kingdom of God to the other cities also; for I was sent for 

this purpose” (Luke 4:43)" 

The Kingdom of God is rare and precious. It comes to us at a great price. God wants us 
to share something so rare and precious with others. The Kingdom of God 1s present and 
exists within the body of Christ. Jesus said: “The time is fulfilled and the kingdom of 
God has come near; repent and believe in the good news,” (Mark 1:14-15). It is this 
nearness of the Kingdom that sheds additional light upon the Church’s mission in the 
world. 

When Jesus talked about the Kingdom of God, the general populace did not 
understand what he meant. The people of the day were expecting a political leader. They 
were expecting someone to liberate them from the tyranny of the Roman government. 
Jesus came to “set the captives free,” (Luke 4:18) but he came to do it in a different 
manner. The whole idea of the imminence of the Kingdom is thought provoking. How 1s 


the Kingdom near? Mark Roberts, a pastor, author, speaker, and consultant for Christian 


organizations offers this comment: 


4 Mark D. Roberts, “What Was the Message of Jesus?: Reflections on Christ, Church, and 
Culture,” Patheos.com: Hosting the Cornerstone on Faith Blog, 2011, accessed March 29, 2016, 
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In the New Testament Gospels, Jesus uses the Greek phrase he basileia tou theou, 
“the kingdom of God.” The word basileia could sometimes refer to a locale over 
which a king ruled, but its primary meaning in the first-century was “reign, rule, 
authority, sovereignty.” (The same was true of the Aramaic term, mallku, the 
word probably spoken by Jesus.) We see this meaning clearly in one of Jesus’ 
parables. He speaks of a nobleman who “went to a distant country to have 
himself appointed king and then to return (Luke 19:12, NIV; the NRSV reads to 
“set royal power for himself”). The Greek of this verse reads, literally, “He went 
to a distant country to receive a basilea for himself.” He didn’t go to get anew 
region over which to rule, but rather to get new and greater authority over the 
place where he already lived. So when Jesus proclaims that the kingdom of God 
has come near, he doesn’t mean that a place is approaching, but that God’s own 
royal authority and power have come on the scene. Thus, when we read the 
phrase “kingdom of God” in the Gospels, we need to think in terms of God’s 
reign, rule, authority, or sovereignty. This, according to Jesus is what has come 
near.!> 


In his book, The Gospel of the Kingdom: Scriptural Studies in the Kingdom of 
God, George Eldon Ladd, an evangelical New Testament scholar also comments: “The 
Kingdom of God is basically the rule of God. It is God’s reign, the divine sovereignty in 
action.”!® God’s authority and sovereignty in the Kingdom extends to every area of life. 
As Christians, when we minister in the Kingdom, we are recipients of God’s power and 
authority through the power of the Holy Spirit. Since we are “ambassadors for Christ,” 
(2 Cor. 5:20) whenever Christians walk into a place, the Kingdom has come near. Jesus 
Christ has given us the authority to share the blessings of the Kingdom with others. 

During his ministry, Jesus made the Kingdom accessible here on earth by making 
the blind to see, the lame to walk, the deaf to hear, casting out demons, and raising people 


from the dead. The Kingdom of God is the supernatural manifestation of the divine 


'> Roberts, “What Was the Message of Jesus,” accessed March 29, 2016, 
http://www.patheos.com/blogs/markdroberts/series/what-was-the-message-of-jesus/#core. 


16 George Eldon Ladd, The Gospel of the Kingdom: Scriptural Studies in the Kingdom of God 
(Mansfield Centre, CT: Martino Publishing, 2011), 24. 
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presence of God on earth. It is the supernatural manifestation of God’s authority and 
sovereignty on earth. Roberts makes this statement: 


The works of Jesus that revealed the presence of the kingdom took various forms, 
including healings, exorcisms, nature miracles, and other symbolic gestures. The 
fact that these things were happening in the ministry of Jesus proved the presence 
of the kingdom. Jesus himself said this when he was asked by the disciples of 
John the Baptist whether he (Jesus) was the one through whom the kingdom was 
coming, Jesus said, “Go and tell John what you hear and see: the blind received 
their sight, the lame walk, the lepers are cleansed, the deaf hear, the dead are 
raised, and the poor have good news brought to them.” (Matthew 11:4-5) In other 
words, yes, I am the one through whom God’s kingdom has come.!” 


This project fits securely within the context of the Kingdom of God. The ministry team 
is trained to extract power and authority from the Kingdom through the power of the 
Holy Spirit so that they may minister to others. Through a word of knowledge, the 
ministry team shares what is on God’s heart, and Manna House residents experience the 
supernatural presence of God, and become recipients of blessings from the Kingdom. 
Manna House becomes a Kingdom place where the presence of God reigns. 

Although we can experience a taste of the Kingdom here on earth, there is also, 
according to Roberts, “New Testament scholarship that challenges us to realize that Jesus 
proclaimed the Kingdom as both present and future.”'? Roberts asserts: 

Scholars who hold together both dimensions of the reign of God sometimes speak 

of it as “already and not yet.” The kingdom is already present in the ministry of 

Jesus and it is not yet fully present. The more we study Jesus’ ministry without 

chopping it into disconnected bits, the more we realize that he proclaimed the 

reign of God as something that was “already and not yet” present. It was already 


present in Jesus’ own ministry, but it was not yet fully present. Much more was 
still to come.” 


‘7 Roberts, “What Was the Message of Jesus,” accessed March 29, 2016, 
http://www.patheos.com/blogs/markdroberts/series/what-was-the-message-of-jesus/#core. 


'8 Roberts, “What Was the Message of Jesus,” accessed March 29, 2016, 
http://www.patheos.com/blogs/markdroberts/series/what-was-the-message-of-jesus/#core. 
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Ladd offers these opinions concerning the “already and not yet” theological position 
concerning the kingdom of God: 

The Kingdom is a present reality (Matthew 11:28), and yet it is a future blessing 

(Romans 14:17) which can be experienced only by way of the new birth (John 

3:3), and yet it will have to do with the government of nations of the world 

(Revelation 11:15). The Kingdom is a realm into which men enter now (Matthew 

21:31), and yet it is a realm into which they will enter tomorrow (Matthew 8:11). 

It is at the same time a gift of God which will be bestowed by God in the future 

(Luke 12:32) and yet which must be received in the present (Mark 10:15).7° 
Further, Ladd makes this point perfectly clear: “In order to enter the realm of the 
Kingdom, one must submit himself in perfect trust to God’s rule here and now.””! Ladd’s 
view of the Kingdom of God calls believers into accountability concerning our 
commitment to Christ and the Church. It causes us to take inventory of our spiritual 
condition, and to be more diligent as we share the Kingdom with others. 

In that sharing, we can also express the hope that comes with eventually being a 
part of the Kingdom when the fullness of the Kingdom is realized with the coming of 
Christ. As we study scholarship, words concerning the Kingdom of God seem very lofty. 
However, it is our job as Christians to make the Kingdom relevant to those who need a 
supernatural experience with God. 

The Kingdom of God needs to be made relevant to the individuals we see every 
day — even to residents who live at Manna House. The point of this project is to bring the 
Kingdom into the lives of others by bringing them into a supernatural encounter with 


Christ. The mission endeavor of the ministry team is fueled by the knowledge that they 


are conduits for the Kingdom. God will use the team supernaturally so that the residents 


20 Ladd, Gospel of the Kingdom, 18. 


1 Ladd, Gospel of the Kingdom, 21. 
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at Manna House can enjoy the blessings of the Kingdom now, and also get a glimpse of 
the Kingdom to come. It is the “already and not yet” of the Kingdom experience that 
draws us closer to Christ and makes disciples for the Kingdom. 

Ministry and missions require operation in the power that God gives us as a result 
of being citizens of the Kingdom. Christians can personify the reign of God on earth as 
the Holy Spirit works through humanity. In terms of the context, the focal point of the 
project is hearing the voice of God in ministry to the poor. Within the supernatural realm 


of the Kingdom, there is also healing and justice that accompanies ministry to the poor. 


As stated by Ladd earlier, the Kingdom is “the divine sovereignty in action.” 


In Steve Stewart’s book, When Everything Changes, Stewart talks about today’s 
disciples of Christ being called to action. Stewart challenges complacency within the 
body of Christ, and issues a call to all who love Jesus to be bold in offering the Kingdom 


to others. Stewart makes this statement: 


The radical transformational gospel that the early church proclaimed confronted 
the powers of the age, and it changed history. The Kingdom comes to transform 
lives at every level — individually and corporately — economically, socially, 
supernaturally. It is a gospel of rescue. It is the gospel of confrontation against 
injustice. It is the gospel that is demonstratively good news to the poor. It is the 
gospel that confronts the status quo. It is a gospel that brings transformation 
wherever it is embraced. For too long we have preached too tame and too small a 
gospel, a gospel that has essentially told people to go to church, be nice, and wait 
for heaven where everything will sort itself out. But the gospel that Jesus 
preached, the gospel that confronted nations, the gospel that led to martyrdom for 
almost all of the twelve disciples — this is not, and never was a polite and safe 


gospel.” 


22 Ladd, Gospel of the Kingdom, 24. 


*3 Steve Stewart, When Everything Changes: Healing, Justice and the Kingdom of God 
(Abbotsford, BC, Canada: Fresh Wind Press, 2015), 4. 
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With this perspective in mind, the ministry that will occur at Manna House will call 
people into action. The actions of the ministry team will confront the status quo. Asa 
result, the ministry team will boldly share good news from God’s heart, and be conduits 
of justice and transformation by the power of the Holy Spirit. 

Stewart has written: “The issue of justice is central in the heart of God. Justice is 
something we do in order to achieve a righteous state of affairs. Justice is about God 
coming to set things right.””* Psalm 89:14 states, “Righteousness and justice are the 
foundation of your throne; love and faithfulness go before you.” Thus, as we minister to 
the residents at Manna House, they are receiving justice and love as practical needs are 
met. Further, they are also recipients of supernatural ministry as we speak the word of 
God into their lives and they receive grace from the Kingdom. Christians are held 
accountable when they witness injustice and they refuse to take action. Stewart’s 
position is that social justice, infused with God’s justice, occurs as God works through us. 

According to Stewart, in order for humanity to be blessed with the full measure of 
God’s justice, Christians must be conduits of God’s salvation and healing. Christians 
must be a visible and tangible representation of the Kingdom. Through our example, the 
world is able to visualize the need for God’s presence in our lives. Salvation through 
Jesus is necessary so we may have a relationship with God and experience God’s grace 
and mercy. Healing comes as we allow God to have supernatural authority in our lives. 
This healing is called “Kingdom healing” by Stewart.”” Kingdom healing transcends the 


physical realm of humanity and opens up the supernatural possibilities of the Kingdom. 


*4 Stewart, Everything Changes, 151-152. 


5 Stewart, Everything Changes, 88. 
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As a result of God’s supernatural presence, social justice becomes a reality as the power 
of God is released to change conditions and circumstances in our daily environment. 
Stewart states: 


The Kingdom of God is an all-encompassing Kingdom which brings with it new 
possibilities. The Kingdom is not an idea or concept — it comes with tangible 
signs. The good news embraces new economic opportunity, freedom from 
oppression, medical care, reconciliation, and supernatural healing. When the 
reality of heaven touches people’s bodies, causing pain and sickness to disappear, 
this is a tangible sign that God’s Kingdom is in their midst. This is the Gospel 
that Jesus preached and demonstrated; this is the gospel He has entrusted to us. 
Healing is much more than the leaving of pain or sickness from someone’s body. 
Healing is the result of a greater reality breaking in — the Kingdom of the heavens 
suddenly comes and begins to change what is really a lesser reality: our condition 
on earth. The power of the future overshadows the present. When the Kingdom 
comes, the very atmosphere changes and with it, possibilities.”° 


Stewart also points out that, “God sees and hates injustice.””’ Stewart further states that, 
“God is never unaware or indifferent to suffering and injustice.””* Just as a father rescues 
his children, God the Heavenly Father rescues His children when oppressed. The 
Psalmist records these words in Psalm 72:12-14, “For he will deliver the needy who cry 
out, the afflicted who have no one to help. He will take pity on the weak and the needy 
and save the needy from death. He will rescue them from oppression and violence, for 
precious is their blood in his sight.” Stewart writes: “How does God rescue the poor, the 
weak, the overlooked? He does it through us, His people. God awakens, envisions, and 


releases us to reflect who He is — the fiery, passionate God of justice and mercy,””° 


© Stewart, Everything Changes, 87-88. 
*7 Stewart, Everything Changes, 159. 
28 Stewart, Everything Changes, 159. 
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In light of Stewart’s worldview concerning God’s rescue on our behalf, as the 
ministry team is sent to Manna House, they will experience a privileged relationship with 
God where they will enter into a partnership with God as a team that God will use in the 
project to deliver words of knowledge. Through the team, the kingdom will be 
introduced as a place where there is grace, social justice, and supernatural encounters 
with the One who loves them most. As Jesus has pointed out, the captive will be set free 
and God will provide deliverance for humanity in the Kingdom because we are precious 
in God’s sight. 

Each point of subject matter for this chapter has been treated and given time for 
discussion. Upon first impression, one may think that theology, missiology, supernatural 
ministry, and social justice are separate and work independently within the Kingdom. 
However, each one of these areas work interdependently and are vital components of the 
Kingdom. Each component must be included and work in concert with each other in 
order for kingdom work to be successful. 

As Christians, we must be willing to be used by God so others can receive a true 
and genuine glimpse of the Kingdom here on earth and the Kingdom that is to come. 
This is the theological foundation that supports the project. Manna House is part of 
God’s Kingdom. As Kingdom citizens, it is our responsibility through the power of the 
Holy Spirit to meet practical needs, be used supernaturally by God, and extend the justice 
and mercy of the Kingdom to others. Jesus was diligent in providing access to the 


Kingdom of God on our behalf. We can do no less within the Kingdom for others. 


CHAPTER FIVE 


THEORETICAL FOUNDATIONS 


When an idea is productive and effective, humanity will characteristically attempt 
to duplicate this idea in order to meet the needs of individuals in a more efficient way. 
The goal is to improve the quality of life. Due to the various ideas of individuals, fast 
food chains, grocery stores, department store chains, and thrift stores have evolved. The 
list is endless. We want to change our world and make it better. We long for social 
equality and for an equal distribution of goods and services. How do we change the 
world so that the poor and the marginalized are included in the main fabric of society? 

An easy answer does not exist. However, there are people and organizations who 
are morally astute concerning the daily maintenance of human existence. The efforts that 
are made to meet the practical needs of others is not often faith based, but as a result of 
these efforts, the quality of life for those who are impoverished improves significantly. It 
is incumbent upon the church as well as the secular world to be forthright and honest 
about moral responsibility and social justice. It is incumbent upon humanity to show 
genuine compassion and become change agents in the world. 

The purpose of this chapter is to showcase the accomplishments of others to 
relieve the suffering of the poor in relationship to the project. Therefore, in this chapter a 
comparison and contrast of efforts made in the secular world will be made, and there will 
be a discussion concerning how these efforts are similar and different in light of my 
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project. David Bornstein has written a book entitled How to Change the World: Social 


Entrepreneurs and the Power of New Ideas. In his book, Bornstein talks about being a 
social entrepreneur. Bornstein makes this statement: 


Most social entrepreneurs are not famous. They are not politicians or 
industrialists. Some are doctors, lawyers, and engineers. Others are management 
consultants, social workers, teachers, and journalists. Others began as parents. 
They are scattered far and wide — in Bangladesh, Brazil, Hungary, India, Poland, 
South Africa, and the United States. Social entrepreneurs have a profound effect 
on society. They are a transformative force who simply will not take “no” for an 
answer. Social entrepreneurs have powerful ideas to improve people’s lives and 
they gov implemented them across cities, countries, and in some cases, the 
world. 


Bornstein points out that social entrepreneurs are ordinary people who make valuable 
contributions to society. From a supernatural perspective, the words of Wesley Campbell 
and Stephen Court offer a parallel to what Bernstein has stated. Campbell and Court 
would call social entrepreneurs heroes. They offer this statement: 
Now remember, the Holy Spirit is the Hero-maker. Though there are heroes in 
every culture and every time, the Holy Spirit is the prime Hero-maker. Since He 
is poured onto all kinds of people, all kinds of people can become heroes. Heroes 
don’t need miraculous births or blessed upbringings. They don’t need a Master of 
Divinity or treasure chest of resources. Every person can be a hero. He can use a 
normal person like you or me to do extraordinary things for His glory.” 
Bornstein, Campbell, and Court agree that anyone can make a positive difference in the 
world. Although Bornstein does not mention the Holy Spirit, the principle remains the 
same. 


In his book, Bornstein offers examples of social entrepreneurs. These individuals 


have invested their time and expertise in order to help the poor. One example in 


' David Bornstein, How to Change the World: Social Entrepreneurs and the Power of New Ideas 
(New York, NY: Oxford University Press, 2007), 1-2. 


* ‘Wesley Campbell and Stephen Court, Be a Hero: The Battle for Mercy and Social Justice 
(Shippensburg, PA: Destiny Image Publishers, Inc., 2004), 28. 
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particular highlights the efforts of Fabio Rosa in Brazil. “Fabio Rosa, twenty-two, a 


recent graduate in agronomic engineering was trying to deliver electricity to poor people 
in Brazil.”? In the following quote David Bornstein tells the story of Fabio Rosa: 


It all began when Rosa received a phone cail from one of his university 
classmates inviting him to come to Palmares do Sul, a rural municipality in 
Brazil’s southernmost state, Rio Grande do Sul, an area famous for its beautiful 
grassy plains — the pampas — inhabited by gauchos, Brazil’s cowboys. Rosa 
didn’t know that his friend’s father, Ney Azevedo had just been elected mayor of 
Palmares. One evening over dinner, he and Rosa got into a long conversation 
about improving life for local villagers. After listening to Rosa’s ideas, Azevedo 
offered him the post of secretary of agriculture. Although Rio do Sul is one of 
Brazil’s wealthiest areas, Palmares was a depressed area reminiscent of the 
Mississippi Delta. The municipality had been recently cobbled together. When 
Rosa showed up for work his first day, He found no city hall, no records, no 
municipal employees, not even a pickup truck. A local priest let him work out of 
a church. Rosa dropped off his boxes and set off to talk to the villagers. What he 
heard surprised him. Politicians in Rio Grande do Sul were always talking about 
building roads. They spoke about educating their kids and escaping poverty and 
holding on to their farms. They didn’t want to move to the city. But unless they 
could find a way to boost their farm incomes, they would soon have no choice. 
The primary wealth in Palmares was the irrigated rice crop. Ninety per cent of the 
land was lowland, good only for rice production. Rosa quickly discovered that 
the villagers had a big problem. Rice needs a lot of water to grow, but wealthy 
land owners owned most of dams and irrigation channels, and they set the price of 
water high. Rosa found out that farmers would pay as much as a quarter of their 
production costs on water, triple the world average. “Without water, there was no 
production,” Rosa explained. “And without production there was no wealth. The 
whole political system was determined by this fact.” Looking for ideas, Rosa 
read a book by a Brazilian agronomist who had traveled to Louisiana in the 
1940’s and documented how rice plantations were irrigated by artesian wells. 
Rosa wondered if something similar could work in Palmares. First, they would 
have to get water out of the ground — and the only way to do that cheaply was 
with electricity. There was a problem. Brazil’s electrification standards had been 
designed under a military regime to serve cities, industry, and large farms. 
Farmers were forced to pay large amounts of money for electricity. As a result, 
the lines needed to produce electricity were not built. Rosa discovered that in 
Palmares, 70 percent of the rural population — about 9,000 people — had no 
electricity. Rosa advocated a more commercial way to provide electricity for 
rural farmers. “The light in my head went on,” Rosa said. “With cheap 
electricity, poor farmers could drop wells and irrigate their land. They would be 
free from the tyranny of water,” Low cost irrigation was beginning to look like a 
distinct possibility. Another major problem facing farmers in Palmares was “red” 


3 Bornstein, Change the World, 21. 
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rice. Red rice is like a weed. Its seeds multiply quickly. If land is continually 
cultivated, eventually the red rice will destroy the desired crops. To inhibit the 
weed growth, small farmers cultivated only one-quarter of their land each year, 
leaving the remainder fallow for three years before replanting. Rosa had a better 
solution. Farmers could flood the fields before planting the rice and keep them 
saturated while the rice grew. The soil would be deprived of oxygen, preventing 
red seeds from germinating. The trick would be to pregerminate the domestic rice 
plants in prepared beds and transplant them to the submerged rice paddies. Then 
only the desired rice would grow. In Palmares, this kind of rice farming, known 
as water seedling, had been impractical because water was so expensive. But 
cheap irrigations changed everything. “Using the saturation system,” Rosa 
explained, “we could multiply the land that each farm could use by a factor of 
four.” He put it together like an equation: inexpensive electricity + shallow 
artesian wells + monophase pumps = cheap irrigation. And cheap irrigation + 
water seedling = more efficient land use; increased income, a rural future. Rosa 
created a municipal department to train local in the new rice farming methods and 
added a credit mechanism so they could take loans to prepare their land, sink 
wells, and pay for irrigation. The project received funding from the Banco 
Nacional de Desenvolvinmento Economico e Social (BNDES), the $50 billion 
federal agency responsible for long term development funding. The major 
obstacles remaining were resistance from the state electricity company, 
Companhis Estadual de Energia Electrica (CEEE), and political opposition from 
cement and aluminum cartels. “We didn’t need contractors to carry out the 
work,” Rosa recalls. “The whole thing could be done by the community with one 
technician hired by the mayor’s office. It was practically an autonomous system. 
And the state company knew that if we succeeded in Palmares, it could lead to 
other things.” When Rosa met with the CEEE they were not ready to accept a 
major change to its distributive norm. After that meeting, CEEE refused to budge 
for almost a year. Finally, in 1989, the CEEE gave in. Rosa’s technical standard 
was approved by the government.* 


Due to Fabio Rosa’s persistence and determination, rural farmers in Brazil had the 


knowledge and the tools to become self-sustaining. The years of poverty they 


experienced created an opportunity for economic growth and stability. 


Reverend Edgar James Helms was a Methodist minister who had compassion for 


the poor. As a result of his commitment to helping others, Reverend Helms became the 


founder of Goodwill Industries. Henry E. Helms, Edgar Helms’ son, provides the 


following comment about his father: 


4 Bornstein, Change the World, 21-29. 
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He was a pioneer in social reform, a trail blazer in the war against poverty, a 
torch-bearer in bringing the light of hope and practical help to thousands of 
handicapped persons. He put his Christian faith to work in meeting the serious 
social problems of his day and built one of the most unique institutions for giving 
handicapped and underprivileged men and women what he called “Not Charity 
But a Chance” — Goodwill Industries.° 


In order to provide a clearer picture of the impact Goodwill Industries has on society, let 
us take a closer look at the life journey of Reverend Edgar James Helms. Here are some 
facts presented in a historical timeline in an article published by Goodwill Industries: 


Edgar James Helms was born in Malone, NY in January 1863. In 1889, Helms 
enrolls in Boston University Theological School. Helms had tried his hand at law 
and newspaper publishing, but felt “called to ministry.” He marries his childhood 
sweetheart, Jean Preston, in 1892. Helms and two fellow students request that the 
City Missionary Society support them in opening a full-scale settlement house in 
the North End. Instead, Helms is offered a struggling inner city mission in 
Boston’s South End, Morgan Chapel established a generation earlier by a United 
Methodist pastor named Henry Morgan. In 1896, Helms meets Fred Moore, a 
young man on his way to becoming a business executive. Moore volunteers to 
help Helms’ efforts, and begins a lifetime of service to Goodwill. Moore is the 
first of many attracted to Goodwill by the sheer force of Helms’ personality. 
Using burlap bags, Helms goes door-to-door in Boston’s wealthiest districts 
asking for donations of clothing and household goods. Goodwill differs from 
many charities of the day, emphasizing that donated household goods could be 
sold for profit and that money would be used to pay workers who helped refurbish 
those goods. In 1898, Helms’ wife Jean dies of tuberculosis, leaving behind three 
children. Helms’ marries Jean’s sister, Grace in 1901. Although the 
incorporation of what would come to be known as Goodwill is a few years off, the 
organization’s work is well underway. 1902 would become known as the year 
Goodwill Industries was officially born. 1905, relief efforts grow so much that 
Helms and Moore incorporate that phase into “Morgan Memorial Cooperative 
Industries and Stores Inc.” to be run as a nonprofit charitable cooperation. In 
1915, representatives from a workshop in Brooklyn, NY, come to Boston to learn 
Helms’ techniques. They adopt the Morgan Memorial way and Helms adopts 
their name — Goodwill Industries. With the Methodist Church backing expansion, 
by 1920 there were 15 Goodwills, including Morgan Memorial. In subsequent 
decades, the relationship with the church would gradually lessen as Goodwill 


° Beatrice Plumb, The Goodwill Man (Minneapolis, MN: T. S. Denison and Company, Inc., 1965), 
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sought leaders from outside the ministry, and as federal funding requirements 
made it necessary for Goodwill to become a more secular organization.° 


William and Catherine Booth and Edgar and Jean Helms have strong comparisons and 
contrasts in their ministries. Both ministries were similar in that compassion for the poor 
was of the utmost importance. William and Catherine Booth and Edgar and Jean Helms 
were willing to do what was necessary to relieve the suffering of the poor. Their 
ministries were successful because a rapport was developed with disadvantaged people 
that was sincere and genuine. 

Differences occur concerning both ministries being faith based. Although both 
ministries began with a strong connection to the Methodist Church, the Salvation Army, 
under the leadership of William Booth, became an independent organization, but 
continued to evangelize, experience supernatural victory, and meet the needs of the poor. 
Helms was effective in meeting the needs of the poor. However, Goodwill eventually 
distanced itself from the church and became a secular organization. It is important to 
argue that social justice is not complete until everyone has experienced a supernatural 
encounter with Christ. In his book, Supernatural Missions, Dr. Randy Clark makes this 
statement: 

It is no longer just the message that needs to be preached, but a demonstration of 

power that will convince the doubter to believe in Christ. God is looking for 


families, tribes, and nations to come to believe in Christ. It is His desire that none 
should perish, but that all may have life and more abundantly.’ 


° Goodwill Industries, “Historical Timeline,” accessed April 18, 2016, 
http://www.goodwill.org/First_100_Years_Timeline.pdf. 
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Muhammad Yunus, the author of Banker to the Poor, “was born in Chittagong, 
the largest port in Bangladesh. He grew up on Boxirhat Road in the heart of 
Chittagong’s old business district.”® Yunus was the son of working parents, and he lived 
in humble surroundings. Yunus was able to observe every day the effects of poverty on 
the poor. He credits his mother with instilling in him a sense of compassion and kindness 


for the poor. Yunus comments: 


My mother, Sofia Khatun, was a strong and decisive woman. She was the 
disciplinarian of the family, and once she bit her lower lip, we knew that it was 
useless to try to change her mind. She wanted us all to be as methodical as she 
was. She was probably the strongest on me. Full of compassion and kindness, 
Mother always put money away for any poor relatives who visited us from distant 
villages. It was she, by her concern for the poor and the disadvantaged who 
helped me discover my interest in economic aid and social reform? 


As a result of his mother’s influence, Muhammad Yunus began to focus more on the 
suffering of the poor, and he began to ponder deeply about the eradication of poverty. 
The following excerpt from Banker to the Poor offers a glimpse into the journey that led 
Yunus to become an advocate for victims of poverty. “Yunus was a Fullbright Scholar at 
Vanderbuilt University. He was enrolled in a graduate pro gram where he studied 
economic development. He was on track to receive his Ph.D.”!° 
While he attended school, Bangladesh was at war with Pakistan for its 
independence. The war had taken a heavy toll. Three million Bangladeshis had 
been killed and 10 million had left the country in search of safety in neighboring 
India. Millions more were the victims of rape and other atrocities committed by 
the Pakistani army. By the time the war was over, Bangladesh was a devastated 
country. The economy was shattered. Millions of people needed to be 


rehabilitated.: Yunus knew he had to return home and participate in the work of 
nation building. |! 





’ Muhammad Yunus, Banker to the Poor (New York, NY: Public Affairs, 2003), 3. 
’ Yunus, Banker, 5. 
10 Yunus, Banker, 18-19. 
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When Yunus returned to his home village of Chittagong, in Bangladesh, he observed that 
the people of his village and the surrounding areas in Bangladesh suffered from extreme 
poverty on many different levels. The fact that Muhammad Yunus was well educated put 
him in a position to make a difference in the lives of friends and neighbors whose daily 
lives had been devastated by war and poor economic conditions. Yunus makes this 


comment: 


On my return to Bangladesh in 1972, I was offered a fancy title and appointed to 
the government’s Planning Commission. My job was a bore. I had nothing to do 
all day but read newspapers. After repeated protests to the chief of the Planning 
Commission, Nural Islam, I resigned to become head of the Economics 
Department at Chittagong University.!? 


As the head of the economics department at Chittagong University, Yunus was able to 
travel throughout the villages in his country to see the poverty first hand, and assess the 
economic damage. Here are some of his observations: 


In the year, 1974, Bangladesh fell into the grip of a famine. The university where 
I taught and served as the head of the Economics Department was located in the 
southern extremity of the country, and at first we did not pay much attention to 
the newspaper stories of death and starvation in the remote villages of the north. 
But then skeleton-like people began showing up in the railway stations and bus 
stations of the capital, Dhaka. Soon this trickle became a flood. Hungry people 
were everywhere. Often they sat so still that one could not be sure whether they 
were alive or dead. They all looked alike: men, women, children. Old people. 
looked like children, and children looked like old people. The starving people did 
not chant any slogans. They did not demand anything from us well-fed city folk. 
They simply lay down very quietly on our doorsteps and waited to die. There are 
many ways for people to die, but somehow dying of starvation is the most 
unacceptable of all.!° 


12 Yunus, Banker, 33. 
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Yunus also visited the Jobra Village that was near the Chittagong University campus. 
The residents of this village made stools as their source of income. Yuna gives the 


details of his visit: 


In 1976, I began visiting the poorest households in Jobra to see if I could help 
them directly in any way. There were three parts to the village: a Muslim, a 
Hindu, and a Buddhist section. When I visited the Buddhist section, I would 
often take one of my students, Dipal Chandra Barua, a native of the Buddhist 
section along with me. Otherwise, a colleague, Professor H. I. Latifee, would 
usually accompany me. He knew most of the families and had a natural talent for 
making villagers feel at ease. One day as Latifee and I were making our rounds in 
Jobra, we stopped at a run-down house with crumbling mud walls and a low 
thatched roof packed with holes. We made our way through a crowd of 
scavenging chickens and beds of vegetables to the front of the house. A woman 
Squatted on the dirt floor of the verandah, a half-finished bamboo stool gripped 
between her knees. What is your name? I asked. Sufiya Begum. How old are 
you? Twenty-one. Do you own this bamboo? Yes. How do you get it? I buy it. 
How much does the bamboo cost you? Five taka. At the time, this was about 
twenty-two cents. Do you have five taka? No, I borrow it from the paikars. The 
middlemen? What is your arrangement with them? I must sell my bamboo stools 
back to them as repayment for my loan. How much do you sell a stool for? Five 
taka and fifty poysha. So you made fifty poysha profit? She nodded. That came 
to a profit of just two cents. And could you borrow the cash from the 
moneylender and buy your own raw material? Yes, but the money lender would 
demand a lot. People who deal with them only get poorer. How much does the 
money lender charge? It depends. Sometimes he charges 10 percent per day. 
And that is all you earn from making these beautiful bamboo stools, fifty poysha? 
Yes. Sufiya earned two cents a day. It was this knowledge that shocked me. It 
seemed to me that Sufiya’s status as a bonded slave would only change if she 
could find that five taka for her bamboo. Credit could bring her that money. She 
could then sell her products in a free market and charge the full retail price to the 
consumer. She just needed twenty-two cents. !4 


Yunus soon realized that the economic theories he had learned in college did not fully 
prepare him for the harsh realities the poor people in his country were facing everyday. 
Yunus made a “list of people in Jobra, like Sufiya, who were dependent on traders. The 


list names forty-two people, who borrowed a total of 856 taka-less than 27 dollars.”!° 





4 Yunus, Banker, 45-49. 
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Yunus began visiting various banks in Bangladesh in an effort to secure loans for 
individuals in the Village of Jobra. The banks informed Yunus that the villagers needed 
collateral in order to guarantee the repayment of the loan. The bank officers also noted 
that the villagers were too illiterate to fill out the necessary forms in order to secure a 
loan. 

As a result, the banks could not help them. Undaunted by obstacles, Yunus 
visited the “Jamata Bank and met with the regional manager in his office in 
Chittagong.”"° Their conversation was similar to all previous conversations concerning 
the extreme poverty that existed in the Jobra Village. However, one thing that was 
mentioned in this conversation that was not mentioned in previous conversations was 
providing a “guarantor, a well-to-do person in the village who would be willing to act on 
behalf of the borrowers. With the backing of a guarantor the bank might consider 
granting a loan without collateral.”!” 

Yunus raised concern that someone without personal integrity could become a 
guarantor, “he could end up a tyrant, and he could end up treating the borrowers as 
slaves.”!® The conversation that ensued, and the series of events that followed, became a 
turning point for the people of the “Jobra Village, and also became the start of what 
would later be known as the Grameen Bank.”’? Yunus provides the following account: 

Why don’t I become guarantor? You? Yes, can you accept me as guarantor for 

all the loans? The regional manager smiled. How much money are you talking 

about? To give myself a margin of error and room to expand, I answered, 


altogether probably 10,000 taka ($300) and not more than that. Well, he said, I 


16 Yunus, Banker, 55. 
Yunus, Banker, 55. 
18 Yunus, Banker, 55. 
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would be willing to accept you as guarantor up to that amount, but don’t ask for 
any more money. I will recommend your loan to the head office in Dhaka, and 
we will see what they say. It took six months of writing back and forth to get the 
loan formalized. Finally, in December of 1976, I succeeded in taking out a loan 
from the Janata Bank and giving it to the poor of Jobra. That was the beginning 
of it all. My work became a struggle to show that the financial untouchables are 
actually touchable, even huggable.”° 


In January 1977, the Grameen Bank becomes a reality. Yunus states, “I never imagined 
that my micro-lending program would be the basis for a nationwide bank for the poor.”””! 
“Our success in Bangladesh led me to hope that our microcredit methodology could have 
near universal applicability.”?? Yunus further states, 


Grameen Bank has come a long way since it began its journey in the village of 
Jobra in 1976. It has faced many operational and organizational problems and 
gained a lot of experience through its successes and failures. Borrowers of the 
Grameen Bank at present own 93 percent of the total equity of the bank; only the 
remaining 7 percent is owned by the Bangladeshi government. The total number 
of borrowers is 2.6 million, 95 percent of whom are women. Grameen bank has 
1,181 branches, works in 42,127 villages, and has a staff of 11,777.73 


I want to see a world free from poverty. This means that there will not be a single 
human being on this planet that may be described as a poor person or who is 
unable to meet his or her basic needs. The real issue is creating a level playing 
field for everybody — rich and poor countries, powerful and small enterprises — 
giving every human being a fair chance.“ 


Sherri and Pasquale Falco are pastors of the Church of the Resurrection of Christ, 
which is a non-denominational fellowship located in Rye, New York. The church also 
houses the Bread of Life Rescue Food Pantry. During a conversation with Pastor Sherri 


Falco, on January 26, 2016, she shared the following information about the food pantry: 


2° Yunus, Banker, 57-58. 
“1 _Vunus, Banker, ix. 
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The food pantry was established as a ministry of the Church of the Resurrection 
of Christ. There was a core group of four people who managed the food pantry, 
but now God is sending more people to help manage the pantry. The food pantry 
ministry is two years old. Between 10,000 and 12,000 people are fed per week.. 
The ministry started in the basement of Pastor’s Sherri’s house. Food is rescued. 
In other words, food that is still good that no one else wants is given to the 
ministry. Over 20 churches receive food as a result of Sherri and Pasquale’s 
ministry. The need was so great that cars were lined up outside of Pastor Sherri’s 
house. Sherri and Pasquale soon discovered that more people were lined up for 
prayer than food. Bread of Life is a faith-based ministry that has made a 
difference in the life of public schools. Doctors volunteer their services in the 
community, and local businesses send their employees to help with the food 
pantry. God’s plans for the ministry have increased. Sherri and Pasquale are now 
distributing clothing as well as food. A women’s ministry is beginning to develop 
out of the work that has occurred in the Bread of Life Ministry. Pastor Sherri says 
that God continues to show favor on the ministry of the church. Pastors Sherri 
and Pasquale held a Banquet on the Beach. People came to be fed, and the town 
government shouldered most of the expense. The pantry is open every other 
Monday from 11:00 a.m. to 1:00 p.m. The web site for Pastor Sherri and Pastor 
Pasquale’s ministry is: http://www.givingtree.org.”° 


During the writing of this document, another interview was conducted with Pastor Sherri 
Falco one year later, on May 23, 2017. Pastor Sherri answered the following question: 
During our last interview, you shared that people were not only hungry for food, but they 
were also hungry for prayer. What other supernatural events are occurring in your 
ministry today? Pastor Falco offers this comment: 


What is God not doing? The ministry is very successful. There is still a feeding 
program. Churches of all denominations are still working together with the Bread 
of Life Food Pantry to feed the poor. There is still prayer. However, I am now 
praying specifically that people would come up to repent as they are convicted of 
sin. Now, people are breaking out of line in order to pray and repent. Many say: 
I just had to come pray!” Sometimes we have to do deliverance ministry. Then, 
we hold Bible studies and teach people through the Scriptures how to walk it out. 
There is answered prayer on provision. Sometimes, we look at the food pantry, 
and it looks like there is not going to be enough food. When we speak that there 
is not going to be enough food, we usually run out. When we speak that there is 
more than enough, there is left over food in the pantry. I can’t explain it, and I 
can’t prove it, but I know God is providing. We have also experienced financial 
provision. Our truck broke down, and my husband told me to call this man who 
was going to fix it. The man arrives with his family in the car in about half an 





*° Sherri Falco, interview by author, Dayton, OH, J anuary 26, 2016. 


97 


hour. He opens up his wallet and gives Pasquale a huge amount of money. The 
man explains that he and his family were headed on a family vacation to 
Vermont. He also explains that if the call had come any later, he would not have 
been able to donate this money to the ministry. The ministry was having a 
fundraiser. A business offered their location to the ministry free of charge. That 
night, $10,000 dollars was raised. Two days later, a grant came from a church for 
$3,000 dollars. There are tests of faith at every turn, but God is working. No one 
draws a salary. We have been in the newspaper and on television. The media has 
just started showing up for interviews. When God is doing something, people 
want to hear about it. There have also been healings. People have been healed 
from depression and diabetes. We also speak prophetic words into the lives of 
others. God casts a vision into their lives that they don’t have. The church is 
located 30 minutes Northeast of New York City. The town of Rye, 1s in West 
Suffolk County close to Greenich, Connecticut. The congregation is multi- 
generational. We have second through fourth grade, college students and 
grandparents. We also have people with disabilities. The church is multi- 
cultural. God says it is a church, but it is a church that is not behind the pulpit, it is 
a church that is on the move. Our feet are always outside the church teaching, 
equipping, and discipling. God has told me to memorize my Bible because I 
would be praying and teaching everywhere. I found myself in a bar talking to 
young ladies about the importance of God in their lives. The poor teach us that 
God is everything when there is no Plan B. What is God not doing?” 


Thus far, four examples have been discussed that exemplified ministry to the poor: the 
efforts of Fabio Rosa, Reverend Edgar J. Helms, Muhammad Yunus, and Pastors Sherri 
and Pasquale Falco. In light of the project, the focus is to meet the practical needs of the 
poor in an atmosphere of ministry where people are able to experience a supernatural 
encounter with Christ. The setting for the project is Manna House. However, the project 
can be applied to any setting. With that being said, three of the four projects fall short 
when compared to the current project being conducted. 

As we evaluate the projects conducted by Fabio Rosa, Reverend Edgar J. Helms, 
and Muhammad Yunus, we can first identify similarities. All three projects identified a 
practical need. All three projects made contact with the residents of the designated 


communities in order to assess the most effective way to meet the need. For all three 


*° Sherri Falco, telephone interview by author, May 23, 2017. 
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projects, a strategy was developed in order to implement a plan of relief for those in need. 
The current project being conducted exhibits these same characteristics. However, the 
main difference between the current project and the three projects (Rosa, Helms and 
Yunus) are that supernatural ministry was left out of the equation. In addition, Rosa and 
Yunus have no Christian roots or context. 

Meeting a practical need is incomplete if the Holy Spirit has not been invited to 
participate. Total restoration has not been achieved if a person’s physical and spiritual 
needs have not been met. Jesus died so that every part of our lives would be affected by 
the abundance of God’s love through the power of the Holy Spirit. 

Although Reverend Edgar J. Helms was listed in this group his main focus was 
not supernatural ministry. Helms’ main focus was confronting social injustice. As stated 
earlier in the paper, by his son, Henry E. Helms, Reverend Helms “put his Christian faith 
to work by becoming a pioneer in social reform.””’ Further, as Goodwill began to grow 
and expand, it also severed ties with the Methodist Church and became a secular 
organization. 

The ministry of Sherri and Pasquale Falco stands alone because this ministry 
embodies the effects of supernatural ministry in the lives of the poor. Initially, when the 
Bread of Life Food Pantry “started in the basement of Sherri’s home, there were cars 
lined up outside of Sherri’s house. Although the people needed food, Pastor Sherri 
discovered that more people were lined up for prayer.”28 The ministry has continued to 


grow as God supernaturally touches lives. Supernatural ministry is crucial. In the midst 





7 Plumb, Goodwill Man, 6. 
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of being disadvantaged, people have a desperate need for unconditional love and grace. 
This is a need that only God can fill. 

Supernatural ministry is an integral part of the project. Using the treasure hunt 
model in Kevin Dedmon’s book, The Ultimate Treasure Hunt, the project is intentionally 
designed to invite the presence of the Holy Spirit into the lives of others. People are 
waiting to be discovered by God. Dedmon makes this comment: 

The Ultimate Treasure is the people who are just waiting to be discovered. They 

are those who desperately, and often secretly, need a real encounter with God in 

order to meet the overwhelming needs of their lives and the unfulfilled desires of 
their hearts. They are everywhere. They are in stores, businesses, neighborhoods, 
parks, schools, and even the church. They are everywhere we go. They are 

God’s Ultimate Treasure.” 

According to Dedmon, Christians who are searching for the ultimate treasure need a 
treasure map. This treasure map is supernatural. It is designed by the Holy Spirit as 
treasure hunters are given words of knowledge called “clues as they spend time with God 
in prayer.” “A word of knowledge, or message of knowledge is simply knowing 
something about something or someone we could not have known without the Holy Spirit 
telling us.”°' These clues guide treasure hunters to divine appointments. Upon first 
glance, treasure map clues may seem random, but the Holy Spirit has strategically placed 
each clue on the map in expectation of encountering a divine appointment. 


In order to receive a clearer understanding of the Dedmon model, and to gain a 


clearer perspective concerning the project, the following paragraphs will contain 





*? Kevin Dedmon, The Ultimate Treasure Hunt: A Guide to Supernatural Evangelism Through 
Supernatural Encounters (Shippensburg, PA: Destiny Image Publishers, Inc., 2007), 25. 
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documentation from those who have participated in treasure hunts and found ultimate 
treasure. The following excerpt is a description of treasure hunting from Shores of Grace 
Ministries, run by United Methodists in Recife, Brazil: 


About two weeks ago, while we were worshipping and praying before going out 
treasure hunting, we received a very clear picture of a young woman. She had an 
orange shirt, denim shorts and white sandals. She had some financial issues, and 
she had back pain. She was supposed to be close to the Sao Braz Coffeehouse, 
McDonald’s and a toy store. At the corner of all of those places (locations on our 
treasure map) we saw this woman walking away from us. We ran after her and 
found her at one of the department stores. Politely we asked her if she had some 
time and explained what we were doing. Her clothing (appearance on our 
treasure map) was exactly what we had seen. She had back pain and she had 
some financial issues (prayer requests on our treasure map). Her dad also had 
many problems. Her name was not on our treasure map but it was awesome how 
many of our clues matched this young woman. When we started to pray for her, 
almost immediately she started to cry. She felt something happen in her back and 
she felt much better. Her back got completely healed. We also got to pray for her 
dad who was very sick with chiconqunia (a mosquito-born disease). Her whole 
appearance changed and she looked like anew woman. We got to tell her about 
our Monday night worship and we invited her to come. It was awesome. We 
were all super encouraged about everything our Father can do.22 


Jason Harpole is a United Methodist pastor in Breedsville, Michigan and has been 
leading seminars on treasure hunting at Aldersgate Family Conferences. As in the 
Dedmon model, Pastor Jason prays and depends on the Holy Spirit to provide clues and 
develop the treasure map. However, instead of recording the clues on a sheet of paper, 

J = has a mental treasure map. He remembers the images and words God has given 
him. As Jason searches for ultimate treasure, he trusts God concerning what God has 
already shown him. Jason also “asks the Holy Spirit to lead his steps and place treasure 


across his path.’”? Pastor Harpole describes his treasure hunting experience as indicated 


below: 





* Frank Billman, email message to author, May 16, 2016. 
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This is how I was taught to treasure hunt. I have been blessed to teach this at 
Aldersgate for I believe four years now. I spend about 90 minutes teaching, 
talking not only about how we reach out to others, but why. I then have people 
pair up and head out into the streets of whatever town we’re in and let God lead 
them. The year we were in Dayton, Ohio, I remember I was pairing up the people 
and I asked if there is anyone who 1s completely afraid of doing this? Two 
women raised their hands. I always believed they thought they were going to get 
out of it, but I say, well, you two can go with me. We walked, and walked and 
spoke with a few people, as we were passing by the conference center one of the 
ladies asked if we could go back in, it was in the 90’s that day and was just very 
hot, so I understood and said sure we can. The other lady asked me, can you and I 
walk just a little bit further? I said sure, so the two of us continued on. She began 
to tell me that she was shown a baby and she was looking for that. Across the 
street was a small park, later we found out it was called “crack park” as there was 
a lot of drug activity that went on there, the lady said let’s walk through there. As 
we were walking up, ahead of us was a man and a woman, and she was holding a 
baby. I asked the lady I was with, do you want me to start the conversation, or do 
you? She said let’s just see what happens. When we were about 5 yards or so 
away, the man turned to his wife/girlfriend and said “Honey get ready these 
people are coming with a message from Christ!” What a time we had talking with 
them, sharing the love of God, praying over them and their baby. It was a time I 
will never forget. God not only led us to where we needed to be to plant a seed, 
God plowed the field prior to us getting there. I have always loved helping people 
reach out to others with the love of the Father. I have always said the church was 
not meant to be a hotel, it was meant to be a go-tell.** 


After reading the descriptions of treasure hunting experiences, the reactions of people 


who have been the recipients of supernatural ministry are clear. Through the testimonies 


of others, evidence is provided that supernatural ministry is a necessary component when 


providing ministry to others. The treasure hunt model will be adapted for Manna House. 


In the Dedman treasure hunt map, the geographical location where the ministry is to take 


place is determined by God. The locations are subject to change per each treasure hunt. 


In terms of Manna House, the location is predetermined. However, the remaining 
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elements of the treasure map (a person’s name, a person’s appearance, prayer needs, 
unusual clues)*> remains the same. 

In reviewing the body of research that formulates this chapter, the goal is to 
provide a glimpse of models that are available in ministry to the poor that theoretically 
parallel the research project. In addition, the task was to compare and contrast the 
models as it relates to the research project. Observable examples were provided through 
individual efforts in the following areas: Brazil, United States, and Bangladesh. Each of 
these scenarios provided a snapshot of humanity showing compassion and meeting the 
needs of those who are disadvantaged. 

Manna House has a ministry for the poor in the community. Through Mission 
Waco/Mission World, Manna House provides food, shelter clothing, and a rehabilitation 
program for those who need hope. The house is in operation from 5:00 a.m. to 10:30 
p.m. daily. During this time, the residents adhere to a strict schedule, and trained 
professionals maintain the rehabilitation program. Visitors are welcome. The love and 
peace of Christ is prevalent throughout the house. Further, residents love sharing with 
anyone who will hear testimonies about what Christ has done for them. 

Without detracting from this valuable ministry in any way, the project will add the 
opportunity for residents of Manna House to have a supernatural encounter with God 
through a ministry team that has been trained to hear from God and do treasure hunting at 
the house. During the training sessions, Kevin Dedmon’s book, The Ultimate Treasure 


Hunt will be used, and Dedmon’s workbook, Treasure-Hunters ‘N Training will also be 


35 Dedman, Ultimate Treasure, 213. 


103 


used. A ministry team will offer words of encouragement as they hear and obey the 
voice of God. 

In light of the information that has been presented in this chapter, the argument 
remains that if only the external environment has changed without change within a 
person’s life, then the abundance of the Kingdom of God has not been effectively shared 
with others. Ministry to the poor must be supernatural so that change is affected for 
every aspect of a person’s life. An encounter with Christ provides a supernatural 
experience that transforms a person’s existence. Within our own power, we are not able 
to accomplish this task. It is the Holy Spirit that is the impetus for change, 


transformation, and for meeting the needs of the poor. 


CHAPTER SIX 


PROJECT ANALYSIS 


This project has belonged to God from the very beginning. Initially, I struggled 
as I prayed and asked God for a project that would give glory to God and attest to the fact 
that I did not complete this program under my own power. IJ had no idea what I was 
asking at the time. However, the development of this project and its implementation, has 
been one of the most incredible spiritual journeys. “Hearing and Obeying the Voice of 
God in Ministry to the Poor” is the title of the project. This title has raised the eyebrows 
of church leaders and caused many to ask how can we hear God? It has caused others to 
wonder if they have ever heard God. Still, some people have asked me if God still speaks 
to anyone. I have also been asked how God speaks to me. 

I have found in my quest to implement this project, that many Christians are 
afraid of supernatural ministry. They are afraid because the Spirit-filled life demands that 
we relinquish control of our own lives and allow the Holy Spirit to take control. I 
discovered that I had to let the Spirit take the reins and allow God to find a context that 


God felt was suitable for my project. 


Methodology 
Preparation for this project began very early. Manna House is a rehabilitation 
house for men who have had issues with drugs or alcohol. Eleven men lived at Manna 
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House. I had never spent time in a rehabilitation facility. I did not know any of the 
residents. Even though my project was implemented on August 29, 2017, I began 
visiting Manna House in May. 

I wanted to establish a rapport with the residents prior to starting the project. 
During the month of May, I sat with the residents during their group sessions. Group 
sessions were held from 1:00 p.m. to 4:00 p.m. daily. I sat and listened to what was 
presented during the group sessions, and I interacted with the residents when possible. I 
tried to visit every Tuesday and Thursday, since those were the days the ministry team 
would be present. 

Visiting on these days would give me a feel for the project schedule, and it would 
also get the residents accustomed to seeing the ministry team two days per week. While 
getting to know the residents, I also connected with the staff of Manna House. I was 
taken on a ministry tour so I could see how Mission Waco/Mission World served the 
community. I also had the opportunity to interview the director of Manna House prior to 
the project. The interview provided information that allowed me to understand the 
ministry of Manna House, and get to know the residents better. 

As I connected with the staff, I reviewed project details, and informed them of 
where we were on the project schedule. I talked with the staff about supernatural 
ministry and gifts of the Holy Spirit. I explained to the staff that the ministry team had 
been trained to hear the voice of God, and they would be sharing words of 
encouragement from God with the residents. The staff was familiar with supernatural 
ministry and word of knowledge. The staff shared with me that they listen to the voice of 


God to minister to the residents at Manna House. 
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I developed the pre-project and post-project survey. I was able to compile data 
and generate the surveys based on the relationships that were formed and the research 
that was done prior to implementation. The pre-project survey, collected data from the 
residents, staff, and the ministry team concerning their knowledge of supernatural 
ministry. The post-project survey collected data from the residents and staff concerning 
their experience with supernatural ministry during the project, and if God had spoken to 
them through the ministry team. I also developed post-project interviews for the staff of 
Manna House and the ministry team to gain more information concerning the 
supernatural encounters that occurred during the project. Journals were also used so the 
residents and the ministry team could record their experiences as the project progressed. 

Throughout this process I was also in contact with the ministry team. The 
ministry team was selected in April. I prayed about who would be on the team. Whoever 
was selected would have to be willing to allow the Holy Spirit to have control. 
Originally, I wanted to have about six people on the team. The team members that were 
selected were people that I had met in the Waco community. 

We had participated in church activities at various United Methodist Churches 
through the years, and they were also friends. As our friendships grew, I had the 
opportunity to observe their commitment to Christ, and their willingness to serve. These 
individuals also displayed a strong desire to please God. I knew these qualities would be 
important as we trained to go to Manna House. As I began to call and ask people to 
participate in the project, three individuals had family commitments and could not 


participate. 
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I called the three remaining individuals on the list, and they were excited about 
participating in the project. I sent an information letter to each team member highlighting 
responsibilities and expectations. There were folders for each team member that 
contained a copy of The Ultimate Treasure Hunt by Kevin Dedmon, an example of a 
treasure map (with clues included), blank copies of treasure maps, and a pre-project 
survey. I delivered the folders personally to accommodate the schedules of the ministry 
team. The plan was for the ministry team to read the book in its entirety. 

We were also supposed to meet every Tuesday and Thursday of each week for 
training beginning on Tuesday, June 6, 2017 and ending on July 27, 2013. We were 
going to meet at the Meyer Center. The time was to be determined as we attempted to 
coordinate everyone’s schedule. The team had been given permission to use a room from 
9:00 a.m. to 10:00 a.m. There were a total of thirteen training sessions. Each training 
session was designed to address the twelve chapters in Kevin Dedmon’s book. The plan 
was to discuss the assigned chapter, ask questions, and have a time of prayer. As we 
worked through the summer, family plans of the mission team made it increasingly 
difficult to meet. 

As a result, I instructed the group to make sure they finished the book before the 
project began on August 29, 2017, and I would make a point to call each of them so we 
could still complete the training. From that point, I began calling each member of the 
ministry team every week to discuss the assigned chapter, field any questions and have 
prayer with each member. I had opportunities to select other ministry team members 
whose schedules were more flexible. However, I mentioned earlier that I prayed about 


those who would be selected for the ministry team. 
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During my prayer time, I questioned God about the schedule conflicts. God did 


not make any changes to the team, and we continued working. As the team read 
Dedmon’s book, one team member offered an interesting comment. She told me that she 
didn’t feel comfortable treasure hunting in public. She stressed that she is a really shy 
person. The team member indicated that she still wanted to be a part of the project. I 
suggested that there were many ways to participate, and J invited her to help me compile 
the data when the project was finished. She agreed to assume that responsibility. 

As I continued to call the team members, one member told me that she didn’t 
know what to think about the book, but it was the most intriguing book she had ever read. 
She couldn’t seem to put it down. The third team member shared that the book was 
fascinating, and she was looking forward to going to Manna House. As we approached. 
the last day of training, everyone had read the book and understood the concept of 
treasure hunting. 

During this time of project preparation, I wrote a letter of appreciation to the 
residents of Manna House for their participation in the project. Included in the letter, 
were guidelines concerning the project, along with expectations concerning their 
participation. I went to Manna House during a group session and distributed the letters. 
The staff received a copy of the letters as well. I was also there to answer any questions 
the residents might have about the project. Consent forms were signed and filed at 
Manna House during this particular group session. 

Finally, I took time to prepare other documents that would be used during the 
implementation of the project. These documents include: A schedule of Manna House 


daily activities, a celebration and blessing service, post-project interview questions for 
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ministry team members one and two, and post-project interview questions for the staff at 
Manna House. Project preparation was completed on August 11, 2017. We were ready 


and excited to hear from God. 


Implementation 
Manna House, a ministry of Mission Waco/Mission World, became the place 
for the implementation of my project. Manna House exudes the presence of Christ as 
soon as you walk in the door. There is a kind and loving atmosphere. The residents and 
the staff provide extreme hospitality whenever anyone visits. This is the place where the 
voice of God was heard. 

Week one of the project was August 28, 2017 through September 1, 2017. The 
project began on Tuesday, August 29, 2017 and ended on Thursday, October 12, 2017. 
The project lasted for seven weeks. I began the project by distributing a pre-project 
survey. Survey Monkey was the tool used to develop the survey and generate the 
statistical data. The purpose of the survey was to assess the experience of the residents, 
the staff, and the ministry team concerning supernatural ministry. At the time the survey 
was given, there were ten residents at Manna House, two staff members, and four 
ministry team members. Out of sixteen people, 62.50% had heard of supernatural 
ministry, 81.25% had experienced a move of the Holy Spirit, 87.50% were comfortable 
with the manifestation of spiritual gifts, 62.50% had supernatural encounters with God, 
56.25% had received a direct message from God, 75.00% had received messages from 
God through others, 100.00% believed that God still speaks to us today, and 81.25% 


believed that the church is in need of supernatural ministry today. 
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After we took the pre-project survey, I entered into a question and answer session 
with the residents. They were interested in my background and my calling. I spent time 
talking to the residents about my teaching career, and how I was called into the ministry 
while in the classroom. I briefly went over my years in seminary, and how God called 
me through a series of events to attend United Theological Seminary and earn my Doctor 
of Ministry degree. The residents also wanted to know if I heard the voice of God, and 
how did God speak to me. I explained to the residents that God spoke to me in many 
ways. Sometimes God spoke to me through the Bible, through others, an unction (a 
nudge), and sometimes I heard God’s voice. I told them that God has a still small voice. 
One resident told me that God speaks to him in the same manner. I encouraged the 
residents to never back down concerning their faith in Jesus Christ. I thanked the 
residents for allowing me to implement the project at Manna House. I also told them that 
I was honored to spend time with them for six to eight weeks. The residents have also 
asked for a copy of my dissertation to be placed at Manna House. They want to read 
what has been written. On Thursday, August 31, 2017, the ministry team was unable to 
spend time in ministry with the residents. The residents had a prior commitment with 
Mission Waco and would not be in the house that day. We rescheduled, and said that we 
would come next week. 

During the second week of the project, September 4, 2017 through September 8, 
2017, a format had been established so that the ministry team would be included in the 
Group Session every Tuesday and Thursday from 1:00 p.m.-2:00 p.m. During the Group 
Session, the residents discussed their challenges, and they encouraged one another to 


continue the recovery process. The format is as follows: Prayer, Cardinal Group Rules, 
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House Rules, Daily Affirmations, and the word of knowledge from the ministry team. 


The rules and affirmations help solidify the boundaries that are expected at Manna 
House, and the word of knowledge as explained to us by Reverend Vincent Hartsfield, 
Director of Manna House “helps to set the tone.”’ The word of knowledge from the Holy 
Spirit came from 2 Timothy1:7, which states, “For God has not given us a spirit of fear, 
but of power, love, and a sound mind.” Thus, sayeth the Lord: “Do not worry about the 
opinions of others. You are the apples of my eye. My treasures. See yourself through 
my eyes. That’s all that matters. It is enough, sayeth the Lord.” Later we found out that 
many of the residents are often fearful about sharing in group, and they are fearful about 
being judged by the opinions of others. God wanted the men to know that in the midst of 
every situation, they are loved and valued. 

When the ministry team came for our second visit during that week, the Lord 
presented us with an unexpected task. Our job for that day was to observe and listen. 
God delayed the word for that day. The residents were dealing with some emotional 
issues that had occurred in the house, and they were addressing these issues during group. 
The Holy Spirit asked us to wait. Our job that day was to be sensitive to the needs of the 
residents in the house. 

The Word that was delayed was done during the third week of the project, 
September 11, 2017 through September 15, 2017. The Holy Spirit urged the residents 
not to give up. The program is rigorous, but the Holy Spirit urged the residents of Manna 


House to stay the course. We expected to see the men for a second visit that week, but 


! Vincent Hartsfield, Director of Manna House, group session, September 5, 2017. 
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Manna House had another activity that was scheduled beforehand. However, we did stay 
and pray for the men before they left. 

The fourth week of the project was September 18, 2017 through September 22, 
2017. The word from the Holy Spirit for the residents came from Proverbs 13:20, “Walk 
with the wise and become wise; associate with fools and get in trouble.” The Holy Spirit 
gave the following message: “Be wise as you recover. Seek God for every step as He 
restores you. Seek out company that espouses to the same goals God has for you. Stay 
away from those that serve as a distraction.” The Holy Spirit goes on to say: “Choose 
your friends wisely. I love you.” Earlier in the day, before we came, the men had been 
talking about love. When we arrived, the Lord had prepared us to give a message of love 
and wisdom. Pastor Hartsfield said, “See the work of the Spirit?” 

During that same week, there was a word that the Holy Spirit gave about a 
particular resident that took all of the residents by surprise. The Lord had promised to 
restore this individual. The Holy Spirit also spoke about this person’s intended ministry 
profession, and the group almost came to a grinding halt. There is no way we could have 
known this information. The resident had shared this information with the house prior to 
our coming. It was on the Lord’s heart to bless and restore this individual. Here is the 
word the Holy Spirit takes from 1 Thessalonians 5:23-24, “May God himself, the God of 
peace, sanctify you through and through. May your whole spirit, soul and body be kept 
blameless at the coming of our Lord Jesus Christ. The one who calls you is faithful and 


he will do it.” 


2 Vincent Hartsfield, Director of Manna House, group session, September 19, 2017. 
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During week five, September 25, 2017 through September 29, 2017, the Holy 


Spirit wanted the ministry team to express the importance of humility. In addition, the 
Holy Spirit encouraged the residents of Manna House to have faith, to press on in spite of 
adversity, and to praise God. This is the word of knowledge the Holy Spirit gave from | 
Peter 5:6: “Humble yourselves before God and He will exalt you and accomplish all that 
is purposed for your life at the appointed time.” The Holy Spirit wanted to stress the 
importance of waiting on God to the residents and to not be distracted by the world’s 
standards. God causes all things to happen when the time is right. The Holy Spirit also 
encouraged the men to have faith. The Holy Spirit used Hebrews 11:1: “Now faith is 
confidence in what we hope for and assurance about what we do not see.” The Holy 
Spirit encouraged the men to keep their faith in God as they waited with patience and 
humility for God to act. 

The Holy Spirit encouraged the men of Manna House to press on. The Holy 
Spirit offered this word of knowledge from Philippians 3:14: “Press on to win the goal 
toward the prize for which God has called me heavenward in Christ Jesus.” The Holy 
Spirit also encouraged the men to stay in an attitude of praise as they worked to 
accomplish the goals they set for their lives. The word of knowledge came from this 
passage of Scripture: Psalm 147:1-2: “Praise the Lord. How good it is to sing praises to 
our God, how fitting and pleasant to praise him!” 

For week six, October 2, 2017 through October 6, 2017, The Holy Spirit focused 
on God’s love and compassion. The residents were also reminded by the Holy Spirit to 
count their blessings. The word of knowledge came from Psalm 103:1-8: 


Praise the Lord, my soul; all my inmost being praise his holy name. Praise the 
Lord, my soul, and forget not his benefits — who forgive all your sins and heals all 
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your diseases, who redeems your life from the pit and crowns you with love and 

compassion, who satisfies your desires with good things so that your youth is 

renewed like the eagle’s. The Lord works righteousness and justice for all the 
oppressed. He made known his ways to Moses, his deeds to the people of Israel; 

The Lord is compassionate and gracious, slow to anger, abounding in love. 

The Holy Spirit also reminded the residents to ask God daily for mercy and grace. The 
Holy Spirit spoke through Psalm 51:1-2: “Have mercy on me, O God, according to your 
unfailing love, according to your great compassion blot out my transgressions. Wash 
away all my iniquity and cleanse me from my sin.” 

During week seven, October 9, 2017 through October 13, 2017, 
perseverance was the theme for the residents at Manna House. The Holy Spirit gave the 
residents a word of knowledge from 2 Corinthians 4:7-9: “But we have this treasure in 
jars of clay that this all-surpassing power is from God and not from us. We are hard 
pressed on every side, but not crushed; perplexed, but not in despair; persecuted, but not 
abandoned; struck down, but not destroyed. We always carry around in our body the 
death of Jesus so that the life of Jesus may be revealed in our body.” 

After the scripture had been read, the Holy Spirit delivered this message to the 
residents of Manna House: “When circumstances test your faith and your character, 
continue to give thanks and persevere, because God is still good.” Following the word of 
knowledge from the Holy Spirit, we did a service of celebration and blessing where the 


residents affirmed the strength of their faith in Christ and their ability to overcome all 


obstacles because God is with them. 
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Summary of Learning 

Earlier in Chapter six, the results of the pre-project survey were presented. Here 
is a review of the findings: Out of sixteen people who took the survey, 16.50% had heard 
of supernatural ministry; 81.24% had experienced a move of the Holy Spirit; 87.50% 
were comfortable with the manifestation of spiritual gifts; 62.50% had supernatural. 
encounters with God; 56.25% had received a direct message from God; 75.00% had 
received messages from God through others; 100% believe that God still speaks to us 
today; and 81.25% believe that the church is in need of supernatural ministry today. 

At the conclusion of the project, the residents completed a post-project survey. 
The purpose of this survey was to assess whether or not the residents felt as though they 
had heard from God through the ministry team. Survey Monkey was also used to 
develop the post-project survey and generate the statistical data. Here are the results of 
the survey: During the seven weeks the residents were involved in the project, 100% said 
they had seen ministry done in the power of the Holy Spirit; 83.33% feel they have heard 
the voice of God in their lives; 66.67% were not surprised that God was eager to speak to 
the residents of Manna House; 100% of the residents felt as though they had heard from 
God through the ministry team; 100% of the residents felt that the project was a positive 
addition to the ministry that was being done at Manna House; 66.67% felt that the project 
and brought them into a closer relationship with God; 100% of the residents felt 
challenged to listen to the voice of God and share words of encouragement with others as 
a result of their experiences during the project. 

Residents were also responsible for writing in journals each day or as much as 


possible. Each entry was focused ‘around two questions: What has God done for you 


116 
today? Do you believe you have heard from God through the ministry team? These 


questions were taped to the front page of each journal to make journaling easier for the 
residents. 

The journals did not work as well as the post-project surveys. Some of the 
residents left the program before the end of the project and took the journals with them. 
Some of the residents did not address the questions that were in the journal. As a result, I 
also distributed the post-project surveys to the residents in order to receive the same 
responses I was expecting from the journals. A challenge for this project was that 
residents were transitioning in and out of the program. This meant that I had to always 
have extra journals, and extra letters that explained the details of the project. There were 
times when I spent a few minutes reviewing what had already transpired in the house. 
The blessing for this project is that the numbers in the house seem to stabilize as the 
project progressed. There were a group of men who participated in the project from the 
beginning to the end. It wasn’t until after the project was over that the landscape of the 
house began to change again. 

In addition to the surveys, I interviewed the staff at Manna House. Here is the 
result of my interview with Reverend Vincent Hartsfield. Reverend Hartsfield is the 
Director of Manna House, and he is also a recovery counselor for the residents. 

1. How do you think this ministry has progressed during the past seven weeks? 

It was very attentive to what was going on in the house. The men were 

challenged, chastised, and encouraged. It was stressed to the men the importance 

of gaining Christ. 


2. What have you seen happen? 


1T7 


I have seen the Holy Spirit manifest itself in the lives of the men who have not 
accepted Christ. 

What have you heard from the residents? 

There was a positive response from the residents. Our efforts were focused and 
the ministry team was effective in communicating words of knowledge from the 


Holy Spirit to the residents. 


I presented the same set of interview questions to Ms. Sandy Ermoian. Ms. Ermoian is a 


licensed professional counselor. She serves as a counselor for the men of Manna House, 


and she works with the women at the Meyer Center. The Meyer Center is a ministry of 


Mission Waco/Mission World that provides social services for the community. Ms. 


Ermoian’s job is “to help people overcome the obstacles in their life that is causing them 


great distress.”? Here is the response from my interview with Sandy: 


In the beginning, I believe the men were skeptical and their trust issues were 
apparent. After you two ladies consistently came and faithfully brought the word 
to them, they believed. They began to listen more and ask questions. They looked 
forward to your visits and words from God. Pretty amazing and wonderful to 
observe. The guys have commented several times how much they miss you both 
and wonder what God is doing in your lives. They were convinced you were both 
sent from God and were happy to have been part of Manna House when you were 
both here.* 


The project began with four on the ministry team. There were events that 


happened which contributed to there being only two who made visits to Manna House 


during the seven-week period. One ministry team member could not participate because 


her work schedule was not compatible with the times the team would have to be at 


Manna House. Another team member became ill, and one of her children became ill. As 


3 Email conversation with Sandy Ermoian, job description, September 11, 2017. 


4 Email from Sandy Ermoian, post-project interview, November 22, 2017. 
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a result, this team member and her family were under a doctor’s care during the project. 


Due to the circumstances, I went to Manna House with one other team member. We 


went to Manna House every Tuesday and Thursday of each week for seven weeks. 


I kept in touch with the other two ministry team members during the 


implementation of the project. I was also curious about how the data would look since 


they were not able to go to Manna House. At the end of the project, I conducted post- 


project interviews with the two team members who did not go to Manna House. Here are 


the responses from the first team member: 


l. 


How much of the book did you read? 

“T read all of the book.” 

Did you participate in Manna House over the six to eight weeks? If not, tell what 
happened. 

“T was ill, and there was illness in my family.” 

Did you do implementation elsewhere? What happened? 

“The book was a tremendous help, and I told others about the book. I did treasure 
hunting at home and with other family members. I shared words of knowledge 
with others. Family members want to read the book. I recommend this book to 
everyone.” 

What has been the impact of participating in this project on your spiritual life? 

“JT continue to read the book because it brings me into the presence of God. This 
book has had a good impact on me, my family, my marriage, and others.” 


Do you more regularly hear from God now than you did before? 
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“Yes, Ido. While reading the book, I hear God a lot in my innermost being. This 


book has been a turning point in my life. I had my own project.” 


Here is what the second team member said during the interview: 


i 


How much of the book did you read? 

“T read all of the book.” 

Did you participate in Manna House over the six to eight weeks? If not, tell what 
happened. 

“I was not able to participate in Manna House because of my work schedule at 
Wal-Mart.” 

Did you do implementation elsewhere? What happened? 

“I did implementation at Wal-Mart. There are all types of people at Wal-Mart. I 
saw prostitutes, the elderly, middle class and high-class people. I am more 
comfortable working one-on-one. I tried the method in the book but it didn’t 
work for me. I did not receive a word of knowledge before talking to someone at 
Wal-Mart. But, when I looked at a person, God would tell me that I needed to 
talk to him/her and I would have a word of knowledge for that person.” 

What has been the impact of participating in this project on your spiritual life? 
“It reinforces that there is a God, and there are angels on earth with us.” 

Do you hear more regularly hear from God now than you did before? 


“No, it’s about the same.’”® 


> Phone interview, Ministry Team Member #1, November 22, 2017. 


6 Phone interview, Ministry Team Member #2, November 22, 2017. 
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A comparison and contrast can be done concerning what happened within the 
ministry team. All four members of the ministry team participated in the project, but at 
different levels. The first two ministry team members read the book, but did the project 
implementation in different contexts. The first ministry team member, engaged in 
treasure hunting among friends and family. Her efforts inspired others to read the book 
and find out about treasure hunting. 

The second ministry team member used her place of employment as her context. 
In Wal-Mart, this team member was able to meet and encourage people from all walks of 
life. This individual talked to people that God pointed out to her. The last two ministry 
team members which included myself and ministry team member number three also read 
the book and implemented the project at Manna House for seven weeks. This was an 
incredible experience in which we heard the voice of God, and saw the voice of God 
manifest in the form of encouraging words to the residents of Manna House. Ministry 
team member number three said the following words concerning her experience at Manna 
House: 

I felt compassion for the men of Manna House. I observed residents who 

believed in God to a point, and some of them accepted who God is. As the weeks 

passed, I saw the men of Manna House hunger for the love of God and want to 
know more about God. I experienced personal transformation while at Manna 

House. I found more peace in the Spirit and was drawn closer to God. I observed 

how God works in the Spirit through others.’ 

I have been trying to put my experience at Manna House into words. 


It is almost indescribable. Observing the Holy Spirit at work puts one in awe of 


the power of God. I have to admit that I did not know what to expect. I did not know 


7 Phone interview, Team Member #3, December 2, 2017. 
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how the Holy Spirit was going to speak. However, the spiritual climate at Manna House 
was peaceful and loving. 

The presence of God permeated the whole building. The words of encouragement 
that was given by the ministry team at Manna House made the residents of Manna House 
want to know God even more. The residents were taken aback by how the Holy Spirit 
knew everything about their lives, and how the Holy Spirit always provided the right 
word of encouragement. I enjoyed being at Manna House because there was no pretense 
or fear of judgement. Everyone who walked through the door of the house was accepted. 
The ministry team became very close to the residents of Manna House. 

I was transformed by the love of God that was so evident in the house. I felt 
loved and valued. I felt my trust in God grow daily as I had to depend on the Holy Spirit 
for a word of encouragement two days out of every week. Sometimes God would 
provide a word ahead of time, and sometimes God would not speak until we arrived at 
the house. I did find it interesting that in all cases except one, the word that was shared 
was first a word from Scripture and then a word of encouragement for the group. For the 
most part, these were group words. 

The one notable exception was the word given during the fourth week of the 
project concerning a resident who would not accept his calling from God. Generally, 
when “clues’”® or words of knowledge are given by the Holy Spirit, a person’s name, 
color of clothing, and a specific need will be revealed. The ministry team did not 
encounter the Holy Spirit in this manner. I can’t say that I understand the mind of the 


Holy Spirit, but I do have some thoughts about how the Spirit worked through the 


8 Dedmon, Treasure Hunt, 51. 
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ministry team. I believe the Holy Spirit designed the content of this project just for 


Manna House. 

The ministry team was small, and only two of the individuals actually had the 
opportunity to minister at Manna House. Characteristically, a team that goes treasure 
hunting is considerably larger. However, I don’t believe God was interested in numbers. 
In my opinion, the team selection went according to God’s plan. It seemed as though 
God was interested in developing a loving intimacy with the residents, the staff, and the 
ministry team. 

I also believe group words were an effective way to communicate God’s heart to 
the residents. The residents did everything as a group, and during group sessions, almost 
all of them shared the same feelings and emotions. There were times when daily 
activities may have required the residents to take care of personal responsibilities in the 
house. However, the atmosphere in that house expressed God’s extreme love for 
everyone. The one specific word that was shared became a pivotal moment in the 
project. On that day, I believe God may have been making God’s presence known to 
those who may have been echoing the words of Mark 9:24: “TI believe; help me 
overcome my unbelief!” God knew the needs of Manna House, and God knew how to 
make God’s voice resonate with the hearts of the residents. The experience was a 
blessing. Manna House was God’s context, 

Even though the ministry team did not participate together at Manna House, God 
was still at work. The focus of the project was to see if the same God who spoke 
throughout the Bible still speaks to people today. As the surveys and interviews were 


reviewed, the results were conclusive. The voice of God was heard. The voice of God 
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was heard not only at Manna House, but among the family and friends, of a ministry team 
member, and in the workplace for another team member. Words of encouragement were 
received. God implemented the project in three different contexts. 

The fact that the project was implemented in three different contexts, speaks to 
the fact that the project is adaptable and can be implemented anywhere. I see this project 
being implemented in other areas of Mission Waco/Mission World. The project can be 
implemented at the Meyer Center. The Meyer Center provides services to the community 
such as free medical care, meals are provided during the week, and the homeless can sign | 
up for shelter, take showers, and wash their clothes at the Meyer Center. There is a cross 
section of the Waco population that frequents this ministry. 

My Brother’s Keeper is another ministry of Mission Waco/Mission World. My 
Brother’s Keeper is a homeless shelter for men. Churches sign up to conduct weekly 
devotions for the men. A team could also sign up to share a devotion and a word of 
knowledge from God. Mission Waco/Mission World also has a thrift store called The 
Clothesline. 

The Clothesline contains clothes for all ages and housewares. The thrift store 
serves a practical need for many in the community. A team could also be trained to share 
a word of knowledge from God in this context. The opportunities presented by God are 
limitless. God cares about the poor, and God cares about all of us. 

Lives were changed in three contexts. God showed us how His voice and His 
presence cannot be limited. God finds treasure everywhere. God’s voice is found 
everywhere people have the desire to listen, because God still speaks to us today. This is 


the whole point of the project. In this project, “Hearing and Obeying the Voice of God in 
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Ministry to the Poor,” God has proved that He is the One who desires to communicate 


with us if we desire to listen and obey his voice. 


Conclusion 

Providing for the poor has been a priority in God’s heart since the foundation of 
the world. If you are not paying attention, the poor are faceless people who pass by us on 
the street every day. However, people who are in need are not faceless, and God cares 
about them. During the writing of this project, I have stood in food pantry lines, sat in 
social service offices, and spent time at the Salvation Army. In each of these 
experiences, I was able to talk to individuals who had a strong sense of self, and a deep 
faith in God. 

At the end of each conversation, each person was grateful for everyone who 
showed compassion toward them in spite of their circumstances. Their self-worth was 
strengthened by the fact that someone saw them as a person of value. Through the 
actions of the workers in these agencies, each person in need had a supernatural 
encounter with God, and the Holy Spirit transformed lives. I have a passion for this 
project because I know what it means to be poor financially, poor in spirit, and to be in 
need. I also know what it means to watch the supernatural hand of God intervene in 
circumstances. 

Each chapter has emphasized how God has shown compassion for the poor. We 
can take our cue from William and Catherine Booth as they ministered to the poor in the 
East End of London. We can also see God’s care for the poor through the work of Heidi 


and Rolland Baker in Mozambique. Pastors Shari and Pasquale Franco operate a food 
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pantry in Rye, New York that feeds between 10,000 and 12,000 people per week. Each 


of these ministries are successful because the individuals called to lead these ministries 
heard and obeyed God’s voice. As a result, many have experienced supernatural 
encounters with God. 

The voice of God was heard and obeyed at Manna House as well. The residents 
were poor financially, poor in spirit, homeless, and facing difficult issues in their lives. 
Words of encouragement were given, and lives were transformed. As God spoke, 
residents realized that they were loved and treasured by the Creator of the universe. The 
Holy Spirit was at work as each resident encountered God in a supernatural way. 

The treasure hunting training model must be shared with others. The data that has 
been presented in this project proves that it is portable, and can be adapted to any setting. 
The model has already been adapted for Manna House, for friends and family, for Wal- 
Mart, and it can be used in other areas of ministry of Mission Waco/Mission World. It is 
interesting to note that the members of the ministry team were all United Methodist. The 
treasure hunting training model has also worked in a mainline denominational setting. 
The model will work if being implemented by a team, and it will also work if it is being 
implemented by an individual. The team or the individual, through prayer, would have to 
be open to how the Holy Spirit would decide to organize and plan their treasure hunting 
experience. When the voice of God is heard and obeyed, one encounters an unforgettable 
supernatural experience. 

Are there some things that I would do differently if I were to implement this 
program again? I would recruit more trainees for the class to counteract possible losses 


due to illness and work schedules. I would build in time at the beginning of the training 
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classes so that we could observe treasure hunting, practice treasure hunting, and discuss 
our experiences before going to the designated context. I would spend more time on the 
fear people feel when going treasure hunting for the first time. Kevin Dedmon mentions 
that treasure hunting involves risk. A team or an individual takes a personal risk when 
they venture out of their comfort zone and trusts the Holy Spirit to arrange divine 
appointments. Dedmon asserts that “At some point, you will have to step out and do the 
treasure hunt.” Confidence grows by stepping out in faith and trusting God during each 
encounter. 

The ministry team were the guests of Manna House. Manna House adhered to a 
strict schedule, and we were included in their schedule every Tuesday and Thursday 
when we came to the house. When the team shared the word of knowledge the Holy 
Spirit had given them, the residents proceeded with their group session. If we could have 
added a component to the ministry at Manna House, I would have liked for the team to 
spend more time in prayer with each individual resident at Manna House. During each 
visit the ministry team could sense that there were times when the residents wanted to ask 
more questions about the project. However, since we were guests, we wanted to be 
respectful and good stewards of the time we were given. 

Moving forward, it is incumbent upon this author to present further ideas for 
research for those who would come after me seeking ideas from this project. I would 
first suggest that a person read Kevin Dedmon’s book The Ultimate Treasure Hunt: A 
Guide to Supernatural Evangelism Through Supernatural Encounters and the workbook, 


T.N.T.: Treasure Hunters ‘N Training: Empowered to Live a Dynamic Supernatural Life. 


* Dedmon, Treasure Hunt, 18. 
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Reading through the project and reading what Dedmon has written concerning treasure 
hunting will be good exposure to supernatural ministry and the work of the Holy Spirit. 

Second, based on the research that is found in the project and in the Dedmon 
materials, I would urge those who are looking for ideas to do some research on their own 
concerning their tradition and the context where they serve. Find out the history and the 
attitudes concerning supernatural ministry and the move of the Holy Spirit. Don’t be 
discouraged if you feel called to seek treasure, and some fallow ground may have to be 
plowed beforehand. God is sovereign, and God’s plans and purposes always come to 
pass. 

Third, begin networking with those who have already done treasure hunting. Talk 
to people who have trained teams and participated in ministry with these teams. Ask 
them to share notes, ideas, and advice concerning their experiences. If it is 
geographically possible, go treasure hunting with the people who have shared their 
encounters with God through divine appointments. This is a good opportunity to gain 
practical experience, and to gather more research. 

Finally, prayer is of the essence. One cannot walk this journey without totally 
being absorbed in prayer. Treasure hunting is a wonderful experience, but it is often 
accompanied with heightened spiritual warfare, and the encounters with God often come 
at a great price. A team of intercessors should be called upon to pray for the team 
selection, training, the context that will be selected, and the supernatural situations that 
will occur. Prayer is also a good way to train our ears to hear from God. The Holy Spirit 
speaks as we pray. The Holy Spirit will give instructions concerning the direction of the 


treasure hunting as we remain steadfast in prayer. 
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As members of the body of Christ, what about us? What is our responsibility 


toward those who are in need? God is challenging us to leave our places of comfort, and 
be in relationship with those who need to experience God’s love. Our responsibility is to 
accept the uncomfortable places God wants to lead us so someone else’s life can be 
restored and changed. In some season of our lives, God confronted us whether we were 
poor in material things or poor in spirit. God met us at the point of our need. As we look 
back and remember with grateful hearts how God supernaturally brought new life into 


our lives, how can we not want to help others? God is calling. The poor are waiting. 
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Celebration and Blessing 


To the Brothers of Manna House: 


Thank you so much for sharing your lives with us. God has allowed you to bless this 
ministry team more than you will ever know. You will remain in our hearts and prayers. 


Grace and peace, 


Ms. Gale and Mama Dee 


Numbers 6:24-26 


The Lord bless and keep you. 


Affirmation: I am strong, and by God’s grace, I face my circumstances in life with 
confidence. 


The Lord make his face shine on you and be gracious to you. 


Affirmation: Nothing will stop me from being successful in life. 


The Lord turn his face toward you and give you peace. 


Affirmation: I will recover and live in peace because God is with me. 


Amen. 
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Post-Project Interview 
Ministry Team Members #1 and #2 


How much of the book did you read? 


. Did you participate in Manna House over the 6-8 weeks? If not, tell what 
happened? 


Was there implementation elsewhere? What happened? 
What has been the impact of participating in this project on your spiritual life? 


Do you more regularly hear from God now than you did before? 
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Your word is a lamp for my feet, and a light on my path. 
Psalm 119:105 


To the Brothers at Manna House: 


Thank you so much for participating in my Doctor of Ministry project. It is a privilege to 
be able to spend time at Manna House. The project will begin on Tuesday, August 29, 
2017. This is a project that is supernatural in nature as you encounter God during our 
time together. 


First, you will be given a survey that will ask a few questions about supernatural 
ministry. Please complete the survey, return them to Pastor V., and I will retrieve the 
surveys from him. The project will last approximately 6-8 weeks. During this time, a 
ministry team that has been trained to hear from God will come to Manna House and 
share encouraging words from God with each of you. 


During the length of the project, each of you will have a journal. You may not write in 
your journal every day, but when you do write, please answer the following questions 
each time you submit an entry: What has God done for you today?, and Do you believe 
you have heard from God from the ministry team? Also, please put the date on the page 
when you write in your journal. Everything is confidential. I will not put the names of 
the residents in any research I do concerning the project. 


I am praying for the hand of God to touch all of us in a special way. 


Grace and peace, 
Pastor Gale 
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Post-Project Interview for Manna House Staff 


1. How do you think this ministry has progressed during the past seven weeks? 


2. What have you seen happen? 


3. What have you heard from the residents? 
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Supernatural Ministry 
Pre-Project Survey 


Have you heard of “supernatural ministry?” (ministry that is done in the power of 
the Holy Spirit) 


Yes, I have heard of supernatural ministry. 
No, I have never heard of supernatural ministry. 
The term sound vaguely familiar. 


Have you seen or experienced a move of the Holy Spirit? (message of wisdom, 
word of knowledge gift of faith, gifts of healing, miracles, prophecy, speaking in 
tongues, interpretation of tongues) 


Yes, I have seen or experienced a move of the Holy Spirit. 
No, I have not seen or experienced a move of the Holy Spirit. 
I am not sure. 


How do you feel about the manifestation of spiritual gifts? 


I don’t understand them. 
I am comfortable with the manifestation of spiritual gifts. 
I am uncomfortable with the manifestation of spiritual gifts. 


Have you had supernatural encounters with God? 


Yes, I have had supernatural encounters with God. 
No, I have not had supernatural encounters with God. 
I am not sure. 


Have you had a time in your life when you have received a direct message from 
God? 


Yes, I have received a direct message from God. 
No, I have not received a direct message from God. 
I am not sure. 


Have you had a time in your life when God has used a particular person to give 
you a message? 


O 


eo) 


Yes, God has used a particular person to give me a message. 
No, God has not used a particular person to give me a message. 
I am not sure. 


Do you believe God still speaks to people today? 

Yes, I believe God still speaks to people today. 

No, I do not believe God still speaks to people today? 

I am not sure. 

Do you believe the Church is in need of supernatural ministry today? 
Yes, I believe the Church is in need of supernatural ministry today. 


No, I do not believe the Church is in need of supernatural ministry today. 
I am not sure. 
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Supernatural Ministry 
Post-Project Survey 


. During the past seven weeks, have you seen ministry done in the power of the 
Holy Spirit? 


Yes, I have seen ministry done in the power of the Holy Spirit. 
No, I have not seen ministry done in the power of the Holy Spirit. 
I don’t know. 


. Do you feel that you have heard the voice of God in your life during the past 
seven weeks? 


Yes I have heard the voice of God. 
No, I have not heard the voice of God. 
I don’t know. 


. Were you surprised by God’s eagerness to speak to the residents of Manna 
House? 


Yes, I was surprised. 
No, I was not surprised. 
I don’t know 


. Do you believe you have heard from God through the ministry team? 


Yes, I believe I have heard from God through the ministry team. 
No, I have not heard from God through the ministry team. 
I don’ know. 


. Do you feel this project has been a positive addition to the ministry that is being 
done at Manna House? 


Yes, the project has been a positive addition to the ministry at Manna House. 
No, the project has not been a positive addition to the ministry at Manna House. 
I don’t know. 


. Has this experience brought you into a closer relationship with God? 
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o Yes, this experience has brought me into a closer relationship with God. 
o No, this experience has not brought me into a closer relationship with God. 
o IJ don’t know. 
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Doctor of Ministry Project 
Hearing and Obeying the Voice of God in Ministry to the Poor 


To the Ministry Team: 


Thank you so much for participating in the project. The title of my Doctor of Ministry 
Project is: Hearing and Obeying the Voice of God in Ministry to the Poor. The context 
for the project is Manna House. Manna House is a ministry of Mission Waco/Mission 
World Manna House provides rehabilitation for men who have experienced alcohol and 
substance abuse. 


Together, we will learn how to hear God’s voice through the power of the Holy Spirit so 
we can share an encouraging word with the men of Manna House. The goal is for us to 
yield to the Holy Spirit so that each man in Manna House will experience a supernatural 
encounter with God. 


Your text book, The Ultimate Treasure Hunt by Kevin Dedmon, is the foundation for the 
project and will also serve as the training manual. As you read, please pay particular 
attention to chapters 1-6. The project should last for approximately 6-8 weeks. We will 
visit Manna House twice a week on Tuesday and Thursday from 1:00 p.m. to 2:00 p.m. 
The start date for the project is Tuesday, August 29, 2017. I will begin the project by 
passing out a pre-project survey to the residents. We will begin our visits to Manna 
House on Thursday, August 31, 3017. 


I know that we are all busy and have very challenging schedules, but I would like for us 
to meet once each week so we can reflect upon our experiences at Manna House. I am 
also open to having telephone conferences and discussing alternate arrangements if 
necessary. 


Our first reflection meeting will be Friday, September 1, from 1:00 p.m. to 2:00 p.m. at 
the Meyer Center. The Meyer Center is a ministry of Mission Waco/Mission World that 
provides social services for the community. We will be meeting in a room on the second 
floor. I will meet you outside of the Meyer Center so we can walk in together. The 
address for the Meyer Center is: 1216 Washington Avenue, Waco, Texas 76701. 


In the folder, I have enclosed the following items: 


An example of a treasure map (with clues included) 
Blank copies of treasure maps 

e A pre-project survey (Please take the survey before coming to Manna House.) I 
will collect them from you on Friday, September 1, 2017. 

e Please bring your folder and your text book on Friday. 
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Remember, this is a project totally fueled by the Holy Spirit. Be ready for God’s 
supernatural intervention! Also, let us begin to pray now as a team for the hand of God 
to be upon us and this project as we minister to others in the power of the Holy Spirit. 


Again, thank you so much for your participation. 


Grace and peace, 
Pastor Gale 
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